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BTHE GREAT TRAHSPORMATILION AND AMERICAM

P. has writlen to Dledsoe that we mizht have nuch more of an

outlook book than eoriginally planned. It would railse the preblewn of

freedom in a tecknelozical society. We mighi have to read up Fronmis

two latest Looks.

We night have a shorter book. We mipght inelude the Rousseaun
material, P, has discussed with Halasz the quesiion of ithose ideas-
turning on maturity. PF. would also like +to use the idea on the refoernm

of consciousness which ho wrole 30 years ago.

The reallty of society is the content of the reforn of conscicus-
ness and turns on the naturity achieved through resignation and
acceptance of the red ity of society. Halasz thinks this needs to he

written teday.

It turns om the problsn of freedom and the way we Tormulate it.

= -
There is the death of individual Treedeowm and rebirih on new levels.

(0n the whole the balance is very positive).

Gome of ihe ideas of Fromm are a good starting poiut for the
reform of ccnsciousne=s.  FEut FYromm iz said to have introduced matters

having a2 uniepian swacl,

L
Dur guestions are of the hirshest order, and these guestions are

: as
put te everybody {e.;.,hthc Wew Testawment. was put to everybody).

The problem is not the &scope hut the diversity of agpects and of
material that would have 1o be touchod upon and this isg frightesning.

It would not mean that the materid would not ba sivple., But faull




developmant 15 net possible, that would need volunes,.

P. thinks we have iwo Inportant thinzs to say:
1) The econcmistic fallacy

2) The illusion about society.

The econonistic position is nearer to the undarﬂtanding ol man
today. What we have to do is to fraﬂsccnd the e¢ﬂnomié£ic position
and we are belng told this from all sides. But this is a mixed
criticiam of human existenee invelving materiuiiSm and the ﬁlienatiﬂn

of man.

But the third pesition is a breakihrough to a differeni problenm
~ the technologlcal civilization which is independent of socialism.
It ia not ﬂnly a-gueetion of materiazlist socialisna Sr idesligtic
socialianm, but if sceialism is absolutistic (1lU0% idealism and total-

ltarianism) 1% is the deatih of freedom.

But now we relate the first and third pesition, namely %he
acancmi°tic fallaey and 41hg technélogica] civilization. We zo cne
step further; Harx didn't sec that it's 2 conplex socicly we ars
faced with, whether capitalist or socialist. We ore facgﬁ with the

reality which iz the ond of freedom in the old gense .,

Po i8 for a beok with a simple struetuare but which zoes on to a
subject natter which is the proof of its relevance - te relste the

world as it haprens to our thoughts.

Where deoesa the reality of suciety begin znd whera dens freedeon

bezins A1 the end of the book it turns out %thzt we don't know. Ths
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first chapier hinges on the idea that & metaphysical problem is seen
gnd an aansvwer le promlised., We mention and promise 1he metaphysices but

we threaten no soluiion at all.

The second chapter wizht be on the econouistie fallacy and
borrouing from "the livelihood of man" we mighit say that this is an
econonistiec world and therefore we cant'i deal with the economy (i.e.,

relativizs 1t).

The econnniatic‘fallacy iz a nmetaphysical problen and we distinguish
it from a perspectival problen which is historical. I% 1s not that

we gal confused by the din but we doen't know who we are.

P. feels that we should create a position that the whole world
can ghare. The title might be "lltimate Freedom". The word "uliimate"
means somethning pretiyv far baek and scuwethin

we don't just now have,

2
=

The metaphysical and philoscphiesl discontent is at the center
0f thke guestion. The ecconomistic fallacy idea is that we are changing
from here becauvse the desper cause of_all our trﬂubléélia becoming
apparent and.that iz the techanclozicdl civilization =~ so tho guestion

of mants exiatence 18 up, inaer and outer exiszslencea.

The seceptahee of the reality of society ocecurs in a eynieal =nd
deadly way . There ia a danger to Ifrecdom where confornism and totzl-

itariznisn are equated.

The commnon roots are the technological civiligzation and frusitration
and alienation are catalyzed by the loss ¢f freedom. We ean argue that

technolosy has both advantages and disadvantages. There is not only
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alienation axd frustrailon but also the opposite - that we are

impatient and violent.

Fromm says that thare ia ccufurmi@y that ereates reprassion
eliminating all that ig evil and all thatl 3is gosd, (The subconsecious

¢ontains a2l that ig pood too,)

Arendi gilves i{he psyeholopgical-physiolozical criticism pf a
technolozical ¢ivilization., Wa are for i tochnological eivilization

and ¥we are {for froedon in spite af 4%,

We get the great ¢hange from the shift in the gconemic aris to
Lhe moral axis, People think that by the powrdl axls we nean the ethical
and that we insist on jdesls. Yo say the norsl asd political axis

dogen't mean trivial cocnveations but suemething different.

The way to write is not Lo vee the popular rhrasings bul to writ
in a matter-of-fact tone. Some things in ny writing that are rowarful
are melaphors ard they do exacily what is needed. I should aveid

-

bringing in words with nany associations.

Fs feels that we should create 4 positioen the whole world can

share.
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EREEDCE ALD TECHNOLOGY

Everything leads back to ilhs shape of 4nner life. TFhis is
axionaile and is really linked o the quastlon of what is 4nner

1ife in the complex soeiety.

What is the complex sceleiv? It is techneloxy and that is
where the idea of prugress comes from. Also sclence comes from thera.
Selenes le an extension of this and the mind penetrates tne physiezl

envirenmnent,

If we assume 1hat technolosy is erveisl and that inner 1ifs 35 the
decisive factor we have Lo ondervsisnd Lhe peaition of an inner life in
¥ o
2 technolopically complex eceiaty. Cur convietion is 4hst inner lifs

is essentizl ard there is also oup adhicrence to pelence.

¥hitehead talked about the irralionaliiy of facls. The gtrengzih

of the epistemnclezleal position 1is gxamining Lhesg.

The idea of prozrezs is that of aceretional knowledge and looking
to the fature {(the Jewish-Christian positicn). Salvation znd security

lie in the fulure, P. thinks that eternity is the characteristic of

conpalling iruth and wouldn't hecous mners or less true in %ime.

The eomplex svciely is not only comnlex lLecavse of Liho many firma
in ihﬂ.talﬂphﬁné beek {this ig Arsasbercis thouzht), What nakes it so
complex is ihe enormous depres of intnrdépmnd@nce we have produced and
the irvevoeability of our zttachedﬁesa; e canlil.contract out and have

vhere tc o, aud we promair dapendant on thess people Ffor the next day .
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When we try to transform scciely we discover ihe limits of this
transformation., The transformation of sceisly is based on tha dis-
coatents whieh everybedy fermulates in the sane way: injustice, alien-
ation, and the frustrations of innmr l1ife - the characteristics of
human comnunity whieh are cxbressad to this call Yo love. Cur ecall to
improve on %this soclety, to make it mors Jusil, human and free has not
geased, Behind this is the insistence on inner life itself. That is

not threatened. immediately but ulitimziely.

A compler society is exteriorized. ‘We are not in the position of
heing & free &and indayandeﬁt apgent. We ean imagine that we are and
proetend. to be and so we kbeceme nobodies -.inﬂginad ¢razfures and we
gre things 1hat we cannot be. A1l we can do iz chanve ﬂﬂcie%y in the
richt direction and resign ourselwves to the unchasngeable. That sous-

hing outside of us is urchangeable is the terrible knowledge we all

POEBEQRSES. »

Thus we overcompensate in idealinm and demand what we lost in

reility.

Fower &nd compulsion are necessary for the survival of a conplex
gociety and have taken away from uws the guardim ship of ocur soul. We
are not in a position to Yeke care of salvation in the inrer life.

(Jesus negaied his mother and Ffamily in the name of his alssion).

The basie tﬁaught ig the way out: that is maturity whieh would
lead to a permissible accepltance of the real ity of soeiety., It is
a c¢loar proposition a d wéulﬂ rid ug of the terror of sukide through
abhztraciliona., Through the reform of cur conasclousnoss We ¢an fﬂ:ain

ithae reality of inner 1lifle which was endangered.




We dont*t know i¥ thes forms of life will net cellapse,. We ean't
know the ouicome because if wo knew we probably wouldn't exist at all,

Rothing e¢lsc zhould cone in,

With the sconomnistic fallaey thers 1y a eclear, strong and powerful
~problem, . We must drop the 124h century position. We are faced uwith

clear problems - alieration and frustration.

1f the beek siarts with the economiétic fallacy we then go on
briefly to say that in the world in Which.peacc and freedon will be
preblens, the present life econditions centered on fruat}atiﬂu and
alienation reveal their deeper content as a leoss of freedom. We can
have a brief philosophical introduction and then comes back in a

positive way answering the problen.

Whether scciety is totalitzrian or conformist makes no difference.,
It is not true that it is governmental power. That covers up the uniiy

of opinien behind it.

»
What about exteriorizinz? Ultimaiely the btechnolozically complex
gociety becomes humanly conplex. You car't contracht oul and whatever

you decide you are affeching it.

On- a paycholozleal level, alienating and Trustration creates the
societol situation whore freedom has gone., This frusiratlon stc. P.
ealle forms of life. Wo dont'i fer one rnoment igncre.tkeﬁei But we
might, up to a poink, adjust tc thic: What we cannot do is deo away
with fhe cmnplﬁxit; of socliety whick is slven by technology and gives

an infinltely refined and eomplex skeleston to human orzznization. We
£ -

should insist and detzil the asxternalization aznd give wmany exanples.
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We ecan use tachnology to solve the problems that tachnolegy raises.

But we don't resipgn 0ufaelvns'and rebel in an expty direction.
It is 2 couwpensation for the freedon w% know we havent!'t got. Hothing
i= mﬁre depressing than tae perfeciionist terms in which ever more
eriminal mankind argues aboul its affairﬁ. The nore inperfect the
acetion the nmors p&rfecticnist.tha praﬁenses.

Tha 18th century szid we sre rotiers ffoing after our own interest

bul the other man is sven worse .g., the dynasiic wars of the 17%h and

18th century, such zs the Spanish Way of Succession elc,

Freedom, in the most imporiant sensc of the word &8 the guardian

ef our soul is nol a nirce position te be 1in.

It is not the paradoxes of teehnolozy but of the coaplex society.

The proeductlion and consunption of TV affacis fresdom. We don't
Influence dirsctly the way it is ;radfced.' The way it's produced and
congumed sffedis freedom. The Hﬂ@an euplre and Lthe Roman church were
alec very comﬁlﬁx bt that cumplexlig 2ld not nttack.nur individunl

frecden. Ii's the hydro thatl enforeces eonmpliance. If it stops vou

can't heat.

Soeciety didn't stari to ke complex yosterday. Hut the conplexity
of such things as preducing TV werke in a definite way and affects

freadom.

It is the concrels analysis of the shenomencn we are after. We
have {ov avold the common widesprezd concepls of why techaclogy

gndanzers inner life. We want to make the point of frecdom in the

o i T




sense in which we speak of freedem e.g., that we can contract out

and not take a part, If we give that up we mive up Ghristian freedom.

The Anglican church etc. wlll say thatl this is nonsgense and hag
noething 1o do with the question.

Our society is la some ways less complex than e.g., primitive
money. Areansherg says ihat a wneasure of the complexity may be the

number of professions which for example he might count. Other things

have disappesreds kinshi positien, puild system ete.
sy 'k 2 & el

There is a meaning of freedom which is forgotten and whieh you
get only if you link Christianity with freedome This is the revelation
that man ray lose his salvation and eternal life ils2.y the mezningful-

ness of his life,
My guestion: What is caﬁplﬂx about a complex society?

I must be startlingly readical in this rezard. We don't know
when and how this chargo occured but it should be dated when the
machine first made its appearance.  When socialisn first appeared it

cane in Lhe wake of the machine ané Owen saw Llhe problem at a glance.

We den't know what makes a complex soeiety, whether it is the
machines for dally necessliles, or the gentral ization of wutilities
for all the raguirements of daily life, or communications media, or

the aton bemb danger,

Historically, a hundred and fifty vears is a moment and the
industrielisation of the planet was not completed in this time. This

is all the anaswer there is. There was no gcciallsm in the niddle azes.
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In America if you are feor sceciaslism you are for plek-pockeils.
Secielign in Asia and Africa Lrings iﬁduatrialiﬁm and in America and
Europe it stops it. It is the molive of the community.. The purpnﬁé-
fulness of 1ife Ybrings this akowi.  The essertial thine: aboui socialism
is the meaninglful direcling of the cﬁmmﬁnity's existenee {this would
cnvér Fasciﬂm too). That is where ihe realiiy of sceciety links all

.

modarys conscioUdAnass.

Owen said that as long as Christiariiy prevalls nothing can be

done.

Pu's point is that sormething happens at the zame tims as machine
preduction develops. Token currencles rmake ithelr spprarance, social
legislation appears in this period and: the concern aﬁnut traditional
religion weakens in the mass of the peopls. The concern 2hout the
condition of the people beccmes genera in advanced countries and is
gxpressed in widely-~spread paseilonately-held social philesophiocs.
i

In the English parliament this is. called the "condition of the people",

On the centinent, in France and Jersany 1t is ca led the social question.

Where the machine is mentioned scienee must bhe mentioned as well,
If you date the machine from 1740 or ¥50, science dates from 1850,

about a hundred-gyears later,

adjestment of 1ife it recuires nay eventually lead to a rescognition

of a dwindling aor loss of inner freedom which tr:in scends the institutional

sphoare.
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There is thus the technolegieal civilization, the ndjuﬂtméﬂt_
of 1ife and thirdly, the loss of fresdon which may dentroy Lthose
fﬁrﬁs of adjustmeﬁ@ but we are uncertzl n whether we ean survive it,
Indicate there is here a danger of untrammeled ddealisu wiping us off

the globe.

We a2re loosing the froedom keyond the civi; literties. The
reality of soclety is on the sane level as tﬁ@ death of freedon
bacauvzse the reslity of society makes the freedom we thought we had a
delusion. The condition af ihe Caristian freedom is the fresdom which
iz the burden - the puardianship of cur duner life. It has long coased

; - is
to exizt only we donti take note of it., This;the freedonm wnich is gone.

Cur resistance leads to a reform of our cconscliousness. The ecrisis
which is up now is expresszed in compulsion to recognine the realiity of
society which bereft us of it = 1iha 1llusicnary freedon,. These are

the quastions of a teehnolurzleal elvilization.

The same problen existedas in the 1820's and is doubtful whether
society parmits the vtopian character of the absolutes. There is no
sociolocist 4o t0ll ue the llmits, The market ulopia, fasclen and

comaunisw have taught uws somelhing.

Myself: The self-asseriicen ¢f society need not be the end of
freedom, tut the secsne of the mirugzle to estabdligh the ultinatle

boundarien of fresdom.

Why do we ec2ll thia freedom, Is it beecause it has sowelhing to
do with freedems, or iandepcadance from society or Lthst all pood things

are called fresdoni




Adjustmont muy have te go, 1f truth cancot be adjusicd %o

adjustinent. The persenality cutting looze from sooiety 1= illusicaary.

The individual is froe to safeguard his conscience, We have
no words to distinguish inmer life phenomena and ths danger to 1t
in a tachnologzical cullure, or terms te¢ expross mants frosden

becauze freadom wezns s5¢ meny thiops.

In The Creat Transformation Pe gave the realiiy of socisty as
the third revalstion and a1l ks said was that we would have to resign
curselves and cresle a new life. Instead of a delusionary frecdon

we would gel maturiiy 2nd thea thers would be no contradiction,

¥e can have all of the freedows we insist on and more, but they

are the fruit oF maturiir.

We dentt exclude thg maehine 8olving iis problens but notd with-

eut increasing coaplexity.

For 200 years gpollitlca theody had heen moviag

alonz Llhe sane

llnes, Houssesau maid: *man is bern free and everwhere s in ehains,

TFres mm™® i® a Christisp freadeod and “"ehaing® is soclety. Thiag puts

P

i@ Question

o2

in a very foew worde the dileawn of the wholh maitier and %
arlgers which we don't gnswer., Thisg iz P.ts most important contrivution

1o seceial philoaophy.

|_I-.

The realiiy of scelety is & refors of donsciousmnass and is not

& paycholezical phencmenon but of & wind charsciar.

The cenver of maturity ds & new kind of tolorance.
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Life is turned inaide out - externalization. The atonm
and TV are the end of freedom in 2n exotieric sense.

The reason for the peril we are in is that the foundation

of wanal we mean by the meaning ef life has heen shaken,

i

{1

- g - 3

Hhat 2o we wmean by {the reality of scciety beyond povel,

; s

econonic value and external ization? ”

1

o b

It culminates in Rousseau = the antinomy on where do nbiuvral

: i %

; rights and law come from, From the Christian position. S
( . Fi
fo8Y

LY I|

But pan iz boran dangling from his mothers belly and not !
|:-__

free. Rousseau meant delusionary freedom. And what kind of chaing?
3
He moant ilhere was 2 society around hinm, |
Owen said thet we would have te do a
|

a very

rreat desl to
make life human and hearable. How did 1% cceur fo

him that we %
wo uld reach the limits of society and resicn ourselves? He transeeunds

centuries and illuminaies mounialins of darkness before him. v
1 - . J

Comie discovered the gapme as Roberd Owen bul arzued in the

opposite directien, Comte discovered that there were lsws in

goclety which, were unalterable. He founded a sect and he was the
Fope.

The SHcientifices in Mexdco are Conitistsa.

Comie was greater
than Syencer and antedates him by 20 years.

Ldan Swith thoupght that the worker was just 2n animal and
in Loadon these animels are amused and entertzined. Welle had the

ideas of Lthe Time Maehine and Huxley wroie the book about the Brave
New World.




P. hasn't echanged his mind sinece the and of The Ereat

Transformatich.

We ecan't say "what a quaﬂr.creature man ia', The
interest has moved to Lhe camplex.suciety and tho above expression
closes tha dcur,aﬂfyeﬁ can't recpen itlﬂﬂ the erntiraly differen£
landiscapa. The gquestion zrises whother we should write the book
briefly or at length-. Unly 1f we have much thought and material
can we ﬁritﬂ s brief book. Lverybody prefers a briefl hcék te a

long ons.

No one has writ%en the history of the machins this way.
How did 1t effeecl the character of the reality of society? It
brought soceisty te the brink eof nul being able to go on under its

delusion, It affects inmerrmost life.

Kant said thai so long as you ac¢t under your own law, you

are free, Kant regarded that as the arnswer te the autonomy of the

personality.

he terror of the Trench Revolution was Housseaulan,

Saint-Just and Robespierre - the dictatership of rvirtue.
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LUKAN SOCIETY

Adam Smith gave body to & vision of society consisting of

jndividual atoens,

But there is an idea hers which has never boen dafelcpad
{except for a facully saminar}.-1Why does the egonomist think that
his ceneepts are gensrally valid even though it deoesn't work for
primitive or ancient sociebies? DBecause he ascumes & vision of
pociety which makes human society a potestial markel system, Eut
where doeas he gel This thought that human sceciebly is escentiaslly
markets? From stomistie individualisz. The strength of the economistie
theory is their ﬁision of society., It is this assumplion which
makes the econemistic theory appliceable and leads to & concept of
society which mkes this & probable state of affaira., Human soelely
is regarded as a potential market becanse it is seen as an aggregate

of individual atons.

We are lauoking for an aiternativa and the reality of scelely
ig an altsrnative. We hafen‘t got it and if we had it P.'s positlon
wouldn 't have importance. (o man knows what he legves - Hanlet ).

The limits to which human secicty can be transformed are nol Xnown

and the .only way is te try to tpansform it., This is Owen's idea

and that is the morai iden. Tt is to 1live by Christianity or fuddhisn
and to find out the limits which the realily of society sels, and

there 1s no other wWay.

Looking at it in a historical way there was the market

utopia, fasclsm, bolshevism, and new we are mature by so¢ much.
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The dialeectie is & concrehs one and is the common experience of
menkind and what man has developed into. His commen experisnce is

what he haes matured inte. ;

The limits can be found only in practice and not unless we
try. This is.the ﬂperabiunal and pragmatic elemeht. tEmpiry is
the testing of knowledge. Pirus is the Greex word for limit and

Empiry is to put to the test).

(The temptations in the New Testament is satan who tested

and tempted Jesus).
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THE MIND

Becipreocity is a bﬁsic-charactariatic of the human mind,
We cannot econcelve of thare nol being an aﬁaqu&ta responge. . It
is a compelling feature of the mind function whether good is rae-
warded or evil punished. If sometbhing hﬁppcns in one way then

something else happens in another,

The reciprocity in the mubuvality of gifte-giving is the
sama as the compulsion of retaliation ('Talic! L= tLhe "eye for an
eye"), It comes from the human mind denanding as a logical
necessity that-aome change one way must be acconpanied by écﬁcthing
complesentary. In thia way we see in retalistion the sane thing

4s reciprocity.

Unless there were symmetrically organized groups there
would be no reciproeity, The Great Transformation is based en

Thurnyald's thought which Halinowski tuwok over.

He know nothing about the mind, e.g. why a syllogism is
compelling, We call the mind the sum-total of cémpelling elements.
Thus, to call the mind phenomenon subjecbive is absurd., This would

meke mathenmaties lopic and gecnebtry subjective.

"Compelling" is a function of an argument and it means that
you den't find yoursell in a rosition Lo contradict it.. You aecept

it as truz and wvalid and you are unable to think octherwise.

By gquestion: Is there sowe element of overcompensation in

idealism?
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Saints show their inhuman character all the way.,

Overcompensation ls Adlerizn and assumas ianleriority

complexes. Tnis 1s the way the surface of consciousness works.

We are looking at forces whieh ars not psyehologlcal but
mind phenomena. The problem of how to distinguish what we say -
the laws of inner life — and bhe paychological, doesn't mean that
those phenomena don't exist, But it's a sementiec gquestion. We
mast try and find metaphors and a formula to distinguish bebween

peyehology and the mind.

One gobs Lnte difficulty on the term "gonseiousness"., It
seems Lo be paychologicnl, but mathematics is not a fsychalogical
phenomenocn, FPolitical phenerena, the mind, and moral phenomena
shonld bs conbrzstod ﬂdistinguished} trom psycholezical phencmena.
The contents ©f the human soul are Lhe sanme és the content of mind.

We mezn the pompelling elements..

One metaphor that ean be used is that the mind is like the
ice whiech flows in the rlver. Although it is of ths same subslance
as the river the aggrogabe is different., There is nothing in the
mind which is of a different sort of content. It has a different
funetion and fﬁis would have to be related Lo the refornm of con-

sciousness. The form is changing.

The mass of people can't resist, All of bLhen togebher will

not resist the pressure indefinitely.

P, assumes frec will. Han's self-description ef having
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free will is correct, but this seems to be to dony Lhe eecononie
forces will compel people te do something., It iz not the individual
bui the mass which is compslled. The individual knows that he is

an individusl, bui the town or populaticn can't resist famine.

Other factors are alse involved. AL relipions aszune
frze will. Bcience says it can prove that there isn't sueh a thing.’
But it proves so=mething difforent - how the mass will behave in the

long run., With a mass Lthare are no loyaliles and wind forces onter.

Py's conclusicon 1s that the individusl is under compulsion
enly from the mind ferces but anet from pzychoiogical forces., ALl

#

assume & free adherence Lo it. Even mathesmatles is that way.

P. uses the mind as synonyuous wilhk powver in pelities, and

in psyehelogy with tha ecompslling alewncnt,

F. wants Yo stress Lhst knowledge whieh is reveazled znd
fundamental and which we can't éoubt. ‘The source of thes compulsion
is to Aﬂcnpt 1t as valid knowledge. Ous cen't sey thet thers is
compulsion to be compelled by theme 2 plus 2 = 4 and that is so
becavse you call it four. There is a rneaning here Lhal you can
sheﬁ. You can Lronsfer this as an ﬂﬁeratiunally verifiable fact.
Ais = fact thére is nothing to compel rou Lo submit teo this or to

consistent thinking in that syhers.

Ther¢ is no mind phenomenon whichk has not sovmething which

logic calls prexices,

In aesthelics, law, othiecs, mathsmatiecs, ond in a number of

other diseciplines they register these arsuments.
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hﬁnoy in Quantifiable objects in definita uses, How ils
it é reans of communlcation or information?  Its availability or
presence creales a linxage belween all situations in which this
cbiject anﬁ that fignre can operate. It makes the moﬁﬁy it anﬁther-
gquantity whiﬂh.it doesn’t fit, For exauple fer fifty dellars I ecan
qvﬁid Heing hanged. Also for runhing fifty miles 1 ean gat fifty
dollars. If I paid fiftj dollars I can avoeld getting hanged. If
I run fifty miles I can earn [ifly dollars. Except for the fifky
dellaras thers 15 no ccnﬁactiﬁn bebween running fifty miles and zetting
hengeds Only with the [ifty dollars you have 4 possible connection.
If you introduce into the situation a dog for which you can got
fifvy dﬂllafa, thie peossezsioen of the dog will make it paﬁsible to
writs a number of dramatic plays about the thing., How I can decide
if it's wérthwhilé to run fifty mile: and not get hanged and the
varlous other combinations.  If you dmu't-make it fifty dollars but

forty-nin= dollars therae is no play at ail.

Now what does money do? On the face of iﬁ, money is eitlher
a nLegans of exchsunge or payroat. But by saying this you have séid nobhing
about the money in the context of theso sitvaticns, For example,
money is pald for not gattiﬁg hanged and money is acouired for
running fifty-ﬁiles and money ia a standard., To sa? a dog can be
Bnld.for fifty dollars makes it a meuns of exchange. Everything
hinges .on the gquantitativity and the situations den't communicate,
Then it turns out that they have sometning in common: the importance
of the situatlen is measured by the fifty dollars. But bhis is only

Lhe consequence of the operatienal fact, otherwise there is nothing




te eonnoet them, Bub now we 82y lhey have the sane imporiance.
The possession of a dog 1is mezsured by fifty while onea Can . say
that otherwise the situsticons have nothing in conmon. If thars

is no money there is no altafnativity.

If e key fits my door ent alsos the bank safe, it doean't
foellow that these arc equated. The key might open many different

things.

That it reasures sonetiing 1s irrelevant to comuunicatiens.
It effoctuates geriebthdng and makes somebhin happren. The sama
e : g happ

symbol is uaed for two utterly differeat situations.

What P. saryse cbout money in "The Grezt Transformation®
o ¥

isn't irue bscause of commodilby LOLEY .




ETHADE & MAREETH

F. is satisfied with the boock = "Trade and Harket"., It
was & fortunate conjuneclion of eircumstances which nade the book
possible at this time., It would not have been eacy to produce =a

‘better book. It would have been easy o ge in a direction in

which il can't be dons. We might Liave beon In a position to
producy sonebhing differcnit and it would not heve served the same

purposs but an inferior purpose.

This symnpoelum kind ef methed is very dangerouvs. Another
book appeared receatly with a symposium aboul the broader fields
of the socizl seisnces. It has excellent contributions from the

peint of view eof scholars and writing.

Fe can't remsumber a new positlen being taken by a whole
group so precisely. The ecrucizl stepa were taken in the last three
monihs and molded into a unifiﬁﬁ whole with no repetitions or con-
tradictions, with 908 unity of fterninclugy. Many foritunate and

semiezceidental cirecumstances combined.

Yithout the index of toplics the boek looses halfl of its
values, It helpo to ascertaln in what contexts there Lsrrs cccur in
the book, I% is not posaible to 3e= where Lhe definitions are con-

gicstent snd inconsisctent othervise.

After T hed wristten my Introductory Note, Lt was found that

there were misging links and F. waa compelled to produce answers

.




.1_23_

Lo gquestions which never were answored. {(The coneluding note

takes the sauwe Fora).

In sume passapgea I teok it further than befoure, The

additlon, by F. of other matorial b the Hote, happened on the

same level and it didn't prove jimpossible to mainitalin tne laovel,




INTERDOTSCIPLIMARY FROGEGT

On Lhe gueslion oi unﬂﬂrdevelaped'ecbnamiea, Eﬂeke-haa
written a2 book on Jafa and Sumatra. We have a case of Lhe modern
econoeny and the native one living side-by-side, - two worlds. The
external economy refers be ecurrency asnd the balance of payments
problems. In the inkernal economy the institution of the market
requires destroying the kinship or clan system. Otherwise, the

Jar for accumulating has a hole in 14,

There 13 & confirmation of P.'s positien 3n the ocaths and

counter-caths of the Harum gnd is o proof ef tLhe treaties,.

P, will write a paper for the Oriental Instilute symposium
on the economic aspact of the growbh of cultures. It is a receog-
nition that P.'s work on the growth of institutions has relevance.

P, started to work on this in the lust 3 or k dajs.

Arensberg said Lhal the project should tazke up money. F.

4

apreed, P. started to put guoestions on money - dozens of Lhem.

Arensberg will seleet those which makeo sense. P, pub those guesstiens
4+ %
ke §

on meney which would link uwp with economie hlstory.

PEARL HARRBOR

Pearl Harbor was the fallure of the American college system.
It was based on the assuamplion of whalt a men is capable of doling.

+

Bilitary considerations are based on thisg and at West Point, for at
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least a generation, the limlts of what was poésible had not changed.
This was based on what an American would try. The failurc of a

goneration can be put down to education.

SURT :
Alttoupgh Eton mey have won at Waterloo it lost at Sues.
The Britich made two mistzkes - to have landed in Egypt and then

ta have left, The second was worse than the firat. Bulles l=s

not denying that this was a2 brink affair.

DUBARLE
Dubarlets positien 1s enteolegleal. He describes a world

whiceh is, and it is a Catholie position.

HOBAHS
Homans of Harvard wrole a boek on Marriasge, Authority and

Final Cauvses. P, suggests that I shouwld see what he means and read 14.

JEWS AND CHARISTIAKITY

The reason for anti-semitism 1s that Jews are rightly
charped with having brought Chriestianity inte the world arnd Lhen
evading the conseguences. (P, thinke it {a true)s Thae Jew thinks
that the Genttle is pretty silly to be saddled with this relipgion.

It is an unbesrable burden.
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P. always thouzht so., The Hazis said that Bolsheviam
was Christianity all over again and the Jdews ought to be destroyed

because they are responsible for Christianily.
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BTHE GREAT TRAHSPORMATILION AND AMERICAM

P. has writlen to Dledsoe that we mizht have nuch more of an

outlook book than eoriginally planned. It would railse the preblewn of

freedom in a tecknelozical society. We mighi have to read up Fronmis

two latest Looks.

We night have a shorter book. We mipght inelude the Rousseaun
material, P, has discussed with Halasz the quesiion of ithose ideas-
turning on maturity. PF. would also like +to use the idea on the refoernm

of consciousness which ho wrole 30 years ago.

The reallty of society is the content of the reforn of conscicus-
ness and turns on the naturity achieved through resignation and
acceptance of the red ity of society. Halasz thinks this needs to he

written teday.

It turns om the problsn of freedom and the way we Tormulate it.

= -
There is the death of individual Treedeowm and rebirih on new levels.

(0n the whole the balance is very positive).

Gome of ihe ideas of Fromm are a good starting poiut for the
reform of ccnsciousne=s.  FEut FYromm iz said to have introduced matters

having a2 uniepian swacl,

L
Dur guestions are of the hirshest order, and these guestions are

: as
put te everybody {e.;.,hthc Wew Testawment. was put to everybody).

The problem is not the &scope hut the diversity of agpects and of
material that would have 1o be touchod upon and this isg frightesning.

It would not mean that the materid would not ba sivple., But faull




developmant 15 net possible, that would need volunes,.

P. thinks we have iwo Inportant thinzs to say:
1) The econcmistic fallacy

2) The illusion about society.

The econonistic position is nearer to the undarﬂtanding ol man
today. What we have to do is to fraﬂsccnd the e¢ﬂnomié£ic position
and we are belng told this from all sides. But this is a mixed
criticiam of human existenee invelving materiuiiSm and the ﬁlienatiﬂn

of man.

But the third pesition is a breakihrough to a differeni problenm
~ the technologlcal civilization which is independent of socialism.
It ia not ﬂnly a-gueetion of materiazlist socialisna Sr idesligtic
socialianm, but if sceialism is absolutistic (1lU0% idealism and total-

ltarianism) 1% is the deatih of freedom.

But now we relate the first and third pesition, namely %he
acancmi°tic fallaey and 41hg technélogica] civilization. We zo cne
step further; Harx didn't sec that it's 2 conplex socicly we ars
faced with, whether capitalist or socialist. We ore facgﬁ with the

reality which iz the ond of freedom in the old gense .,

Po i8 for a beok with a simple struetuare but which zoes on to a
subject natter which is the proof of its relevance - te relste the

world as it haprens to our thoughts.

Where deoesa the reality of suciety begin znd whera dens freedeon

bezins A1 the end of the book it turns out %thzt we don't know. Ths
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first chapier hinges on the idea that & metaphysical problem is seen
gnd an aansvwer le promlised., We mention and promise 1he metaphysices but

we threaten no soluiion at all.

The second chapter wizht be on the econouistie fallacy and
borrouing from "the livelihood of man" we mighit say that this is an
econonistiec world and therefore we cant'i deal with the economy (i.e.,

relativizs 1t).

The econnniatic‘fallacy iz a nmetaphysical problen and we distinguish
it from a perspectival problen which is historical. I% 1s not that

we gal confused by the din but we doen't know who we are.

P. feels that we should create a position that the whole world
can ghare. The title might be "lltimate Freedom". The word "uliimate"
means somethning pretiyv far baek and scuwethin

we don't just now have,

2
=

The metaphysical and philoscphiesl discontent is at the center
0f thke guestion. The ecconomistic fallacy idea is that we are changing
from here becauvse the desper cause of_all our trﬂubléélia becoming
apparent and.that iz the techanclozicdl civilization =~ so tho guestion

of mants exiatence 18 up, inaer and outer exiszslencea.

The seceptahee of the reality of society ocecurs in a eynieal =nd
deadly way . There ia a danger to Ifrecdom where confornism and totzl-

itariznisn are equated.

The commnon roots are the technological civiligzation and frusitration
and alienation are catalyzed by the loss ¢f freedom. We ean argue that

technolosy has both advantages and disadvantages. There is not only
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alienation axd frustrailon but also the opposite - that we are

impatient and violent.

Fromm says that thare ia ccufurmi@y that ereates reprassion
eliminating all that ig evil and all thatl 3is gosd, (The subconsecious

¢ontains a2l that ig pood too,)

Arendi gilves i{he psyeholopgical-physiolozical criticism pf a
technolozical ¢ivilization., Wa are for i tochnological eivilization

and ¥we are {for froedon in spite af 4%,

We get the great ¢hange from the shift in the gconemic aris to
Lhe moral axis, People think that by the powrdl axls we nean the ethical
and that we insist on jdesls. Yo say the norsl asd political axis

dogen't mean trivial cocnveations but suemething different.

The way to write is not Lo vee the popular rhrasings bul to writ
in a matter-of-fact tone. Some things in ny writing that are rowarful
are melaphors ard they do exacily what is needed. I should aveid

-

bringing in words with nany associations.

Fs feels that we should create 4 positioen the whole world can

share.
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EREEDCE ALD TECHNOLOGY

Everything leads back to ilhs shape of 4nner life. TFhis is
axionaile and is really linked o the quastlon of what is 4nner

1ife in the complex soeiety.

What is the complex sceleiv? It is techneloxy and that is
where the idea of prugress comes from. Also sclence comes from thera.
Selenes le an extension of this and the mind penetrates tne physiezl

envirenmnent,

If we assume 1hat technolosy is erveisl and that inner 1ifs 35 the
decisive factor we have Lo ondervsisnd Lhe peaition of an inner life in
¥ o
2 technolopically complex eceiaty. Cur convietion is 4hst inner lifs

is essentizl ard there is also oup adhicrence to pelence.

¥hitehead talked about the irralionaliiy of facls. The gtrengzih

of the epistemnclezleal position 1is gxamining Lhesg.

The idea of prozrezs is that of aceretional knowledge and looking
to the fature {(the Jewish-Christian positicn). Salvation znd security

lie in the fulure, P. thinks that eternity is the characteristic of

conpalling iruth and wouldn't hecous mners or less true in %ime.

The eomplex svciely is not only comnlex lLecavse of Liho many firma
in ihﬂ.talﬂphﬁné beek {this ig Arsasbercis thouzht), What nakes it so
complex is ihe enormous depres of intnrdépmnd@nce we have produced and
the irvevoeability of our zttachedﬁesa; e canlil.contract out and have

vhere tc o, aud we promair dapendant on thess people Ffor the next day .
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When we try to transform scciely we discover ihe limits of this
transformation., The transformation of sceisly is based on tha dis-
coatents whieh everybedy fermulates in the sane way: injustice, alien-
ation, and the frustrations of innmr l1ife - the characteristics of
human comnunity whieh are cxbressad to this call Yo love. Cur ecall to
improve on %this soclety, to make it mors Jusil, human and free has not
geased, Behind this is the insistence on inner life itself. That is

not threatened. immediately but ulitimziely.

A compler society is exteriorized. ‘We are not in the position of
heing & free &and indayandeﬁt apgent. We ean imagine that we are and
proetend. to be and so we kbeceme nobodies -.inﬂginad ¢razfures and we
gre things 1hat we cannot be. A1l we can do iz chanve ﬂﬂcie%y in the
richt direction and resign ourselwves to the unchasngeable. That sous-

hing outside of us is urchangeable is the terrible knowledge we all

POEBEQRSES. »

Thus we overcompensate in idealinm and demand what we lost in

reility.

Fower &nd compulsion are necessary for the survival of a conplex
gociety and have taken away from uws the guardim ship of ocur soul. We
are not in a position to Yeke care of salvation in the inrer life.

(Jesus negaied his mother and Ffamily in the name of his alssion).

The basie tﬁaught ig the way out: that is maturity whieh would
lead to a permissible accepltance of the real ity of soeiety., It is
a c¢loar proposition a d wéulﬂ rid ug of the terror of sukide through
abhztraciliona., Through the reform of cur conasclousnoss We ¢an fﬂ:ain

ithae reality of inner 1lifle which was endangered.




We dont*t know i¥ thes forms of life will net cellapse,. We ean't
know the ouicome because if wo knew we probably wouldn't exist at all,

Rothing e¢lsc zhould cone in,

With the sconomnistic fallaey thers 1y a eclear, strong and powerful
~problem, . We must drop the 124h century position. We are faced uwith

clear problems - alieration and frustration.

1f the beek siarts with the economiétic fallacy we then go on
briefly to say that in the world in Which.peacc and freedon will be
preblens, the present life econditions centered on fruat}atiﬂu and
alienation reveal their deeper content as a leoss of freedom. We can
have a brief philosophical introduction and then comes back in a

positive way answering the problen.

Whether scciety is totalitzrian or conformist makes no difference.,
It is not true that it is governmental power. That covers up the uniiy

of opinien behind it.

»
What about exteriorizinz? Ultimaiely the btechnolozically complex
gociety becomes humanly conplex. You car't contracht oul and whatever

you decide you are affeching it.

On- a paycholozleal level, alienating and Trustration creates the
societol situation whore freedom has gone., This frusiratlon stc. P.
ealle forms of life. Wo dont'i fer one rnoment igncre.tkeﬁei But we
might, up to a poink, adjust tc thic: What we cannot do is deo away
with fhe cmnplﬁxit; of socliety whick is slven by technology and gives

an infinltely refined and eomplex skeleston to human orzznization. We
£ -

should insist and detzil the asxternalization aznd give wmany exanples.
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We ecan use tachnology to solve the problems that tachnolegy raises.

But we don't resipgn 0ufaelvns'and rebel in an expty direction.
It is 2 couwpensation for the freedon w% know we havent!'t got. Hothing
i= mﬁre depressing than tae perfeciionist terms in which ever more
eriminal mankind argues aboul its affairﬁ. The nore inperfect the
acetion the nmors p&rfecticnist.tha praﬁenses.

Tha 18th century szid we sre rotiers ffoing after our own interest

bul the other man is sven worse .g., the dynasiic wars of the 17%h and

18th century, such zs the Spanish Way of Succession elc,

Freedom, in the most imporiant sensc of the word &8 the guardian

ef our soul is nol a nirce position te be 1in.

It is not the paradoxes of teehnolozy but of the coaplex society.

The proeductlion and consunption of TV affacis fresdom. We don't
Influence dirsctly the way it is ;radfced.' The way it's produced and
congumed sffedis freedom. The Hﬂ@an euplre and Lthe Roman church were
alec very comﬁlﬁx bt that cumplexlig 2ld not nttack.nur individunl

frecden. Ii's the hydro thatl enforeces eonmpliance. If it stops vou

can't heat.

Soeciety didn't stari to ke complex yosterday. Hut the conplexity
of such things as preducing TV werke in a definite way and affects

freadom.

It is the concrels analysis of the shenomencn we are after. We
have {ov avold the common widesprezd concepls of why techaclogy

gndanzers inner life. We want to make the point of frecdom in the

o i T




sense in which we speak of freedem e.g., that we can contract out

and not take a part, If we give that up we mive up Ghristian freedom.

The Anglican church etc. wlll say thatl this is nonsgense and hag
noething 1o do with the question.

Our society is la some ways less complex than e.g., primitive
money. Areansherg says ihat a wneasure of the complexity may be the

number of professions which for example he might count. Other things

have disappesreds kinshi positien, puild system ete.
sy 'k 2 & el

There is a meaning of freedom which is forgotten and whieh you
get only if you link Christianity with freedome This is the revelation
that man ray lose his salvation and eternal life ils2.y the mezningful-

ness of his life,
My guestion: What is caﬁplﬂx about a complex society?

I must be startlingly readical in this rezard. We don't know
when and how this chargo occured but it should be dated when the
machine first made its appearance.  When socialisn first appeared it

cane in Lhe wake of the machine ané Owen saw Llhe problem at a glance.

We den't know what makes a complex soeiety, whether it is the
machines for dally necessliles, or the gentral ization of wutilities
for all the raguirements of daily life, or communications media, or

the aton bemb danger,

Historically, a hundred and fifty vears is a moment and the
industrielisation of the planet was not completed in this time. This

is all the anaswer there is. There was no gcciallsm in the niddle azes.
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In America if you are feor sceciaslism you are for plek-pockeils.
Secielign in Asia and Africa Lrings iﬁduatrialiﬁm and in America and
Europe it stops it. It is the molive of the community.. The purpnﬁé-
fulness of 1ife Ybrings this akowi.  The essertial thine: aboui socialism
is the meaninglful direcling of the cﬁmmﬁnity's existenee {this would
cnvér Fasciﬂm too). That is where ihe realiiy of sceciety links all

.

modarys conscioUdAnass.

Owen said that as long as Christiariiy prevalls nothing can be

done.

Pu's point is that sormething happens at the zame tims as machine
preduction develops. Token currencles rmake ithelr spprarance, social
legislation appears in this period and: the concern aﬁnut traditional
religion weakens in the mass of the peopls. The concern 2hout the
condition of the people beccmes genera in advanced countries and is
gxpressed in widely-~spread paseilonately-held social philesophiocs.
i

In the English parliament this is. called the "condition of the people",

On the centinent, in France and Jersany 1t is ca led the social question.

Where the machine is mentioned scienee must bhe mentioned as well,
If you date the machine from 1740 or ¥50, science dates from 1850,

about a hundred-gyears later,

adjestment of 1ife it recuires nay eventually lead to a rescognition

of a dwindling aor loss of inner freedom which tr:in scends the institutional

sphoare.
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There is thus the technolegieal civilization, the ndjuﬂtméﬂt_
of 1ife and thirdly, the loss of fresdon which may dentroy Lthose
fﬁrﬁs of adjustmeﬁ@ but we are uncertzl n whether we ean survive it,
Indicate there is here a danger of untrammeled ddealisu wiping us off

the globe.

We a2re loosing the froedom keyond the civi; literties. The
reality of soclety is on the sane level as tﬁ@ death of freedon
bacauvzse the reslity of society makes the freedom we thought we had a
delusion. The condition af ihe Caristian freedom is the fresdom which
iz the burden - the puardianship of cur duner life. It has long coased

; - is
to exizt only we donti take note of it., This;the freedonm wnich is gone.

Cur resistance leads to a reform of our cconscliousness. The ecrisis
which is up now is expresszed in compulsion to recognine the realiity of
society which bereft us of it = 1iha 1llusicnary freedon,. These are

the quastions of a teehnolurzleal elvilization.

The same problen existedas in the 1820's and is doubtful whether
society parmits the vtopian character of the absolutes. There is no
sociolocist 4o t0ll ue the llmits, The market ulopia, fasclen and

comaunisw have taught uws somelhing.

Myself: The self-asseriicen ¢f society need not be the end of
freedom, tut the secsne of the mirugzle to estabdligh the ultinatle

boundarien of fresdom.

Why do we ec2ll thia freedom, Is it beecause it has sowelhing to
do with freedems, or iandepcadance from society or Lthst all pood things

are called fresdoni




Adjustmont muy have te go, 1f truth cancot be adjusicd %o

adjustinent. The persenality cutting looze from sooiety 1= illusicaary.

The individual is froe to safeguard his conscience, We have
no words to distinguish inmer life phenomena and ths danger to 1t
in a tachnologzical cullure, or terms te¢ expross mants frosden

becauze freadom wezns s5¢ meny thiops.

In The Creat Transformation Pe gave the realiiy of socisty as
the third revalstion and a1l ks said was that we would have to resign
curselves and cresle a new life. Instead of a delusionary frecdon

we would gel maturiiy 2nd thea thers would be no contradiction,

¥e can have all of the freedows we insist on and more, but they

are the fruit oF maturiir.

We dentt exclude thg maehine 8olving iis problens but notd with-

eut increasing coaplexity.

For 200 years gpollitlca theody had heen moviag

alonz Llhe sane

llnes, Houssesau maid: *man is bern free and everwhere s in ehains,

TFres mm™® i® a Christisp freadeod and “"ehaing® is soclety. Thiag puts

P

i@ Question

o2

in a very foew worde the dileawn of the wholh maitier and %
arlgers which we don't gnswer., Thisg iz P.ts most important contrivution

1o seceial philoaophy.

|_I-.

The realiiy of scelety is & refors of donsciousmnass and is not

& paycholezical phencmenon but of & wind charsciar.

The cenver of maturity ds & new kind of tolorance.
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Life is turned inaide out - externalization. The atonm
and TV are the end of freedom in 2n exotieric sense.

The reason for the peril we are in is that the foundation

of wanal we mean by the meaning ef life has heen shaken,

i

{1
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Hhat 2o we wmean by {the reality of scciety beyond povel,

; s

econonic value and external ization? ”

1

o b

It culminates in Rousseau = the antinomy on where do nbiuvral

: i %

; rights and law come from, From the Christian position. S
( . Fi
fo8Y

LY I|

But pan iz boran dangling from his mothers belly and not !
|:-__

free. Rousseau meant delusionary freedom. And what kind of chaing?
3
He moant ilhere was 2 society around hinm, |
Owen said thet we would have te do a
|

a very

rreat desl to
make life human and hearable. How did 1% cceur fo

him that we %
wo uld reach the limits of society and resicn ourselves? He transeeunds

centuries and illuminaies mounialins of darkness before him. v
1 - . J

Comie discovered the gapme as Roberd Owen bul arzued in the

opposite directien, Comte discovered that there were lsws in

goclety which, were unalterable. He founded a sect and he was the
Fope.

The SHcientifices in Mexdco are Conitistsa.

Comie was greater
than Syencer and antedates him by 20 years.

Ldan Swith thoupght that the worker was just 2n animal and
in Loadon these animels are amused and entertzined. Welle had the

ideas of Lthe Time Maehine and Huxley wroie the book about the Brave
New World.




P. hasn't echanged his mind sinece the and of The Ereat

Transformatich.

We ecan't say "what a quaﬂr.creature man ia', The
interest has moved to Lhe camplex.suciety and tho above expression
closes tha dcur,aﬂfyeﬁ can't recpen itlﬂﬂ the erntiraly differen£
landiscapa. The gquestion zrises whother we should write the book
briefly or at length-. Unly 1f we have much thought and material
can we ﬁritﬂ s brief book. Lverybody prefers a briefl hcék te a

long ons.

No one has writ%en the history of the machins this way.
How did 1t effeecl the character of the reality of society? It
brought soceisty te the brink eof nul being able to go on under its

delusion, It affects inmerrmost life.

Kant said thai so long as you ac¢t under your own law, you

are free, Kant regarded that as the arnswer te the autonomy of the

personality.

he terror of the Trench Revolution was Housseaulan,

Saint-Just and Robespierre - the dictatership of rvirtue.
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LUKAN SOCIETY

Adam Smith gave body to & vision of society consisting of

jndividual atoens,

But there is an idea hers which has never boen dafelcpad
{except for a facully saminar}.-1Why does the egonomist think that
his ceneepts are gensrally valid even though it deoesn't work for
primitive or ancient sociebies? DBecause he ascumes & vision of
pociety which makes human society a potestial markel system, Eut
where doeas he gel This thought that human sceciebly is escentiaslly
markets? From stomistie individualisz. The strength of the economistie
theory is their ﬁision of society., It is this assumplion which
makes the econemistic theory appliceable and leads to & concept of
society which mkes this & probable state of affaira., Human soelely
is regarded as a potential market becanse it is seen as an aggregate

of individual atons.

We are lauoking for an aiternativa and the reality of scelely
ig an altsrnative. We hafen‘t got it and if we had it P.'s positlon
wouldn 't have importance. (o man knows what he legves - Hanlet ).

The limits to which human secicty can be transformed are nol Xnown

and the .only way is te try to tpansform it., This is Owen's idea

and that is the morai iden. Tt is to 1live by Christianity or fuddhisn
and to find out the limits which the realily of society sels, and

there 1s no other wWay.

Looking at it in a historical way there was the market

utopia, fasclsm, bolshevism, and new we are mature by so¢ much.
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The dialeectie is & concrehs one and is the common experience of
menkind and what man has developed into. His commen experisnce is

what he haes matured inte. ;

The limits can be found only in practice and not unless we
try. This is.the ﬂperabiunal and pragmatic elemeht. tEmpiry is
the testing of knowledge. Pirus is the Greex word for limit and

Empiry is to put to the test).

(The temptations in the New Testament is satan who tested

and tempted Jesus).




T

THE MIND

Becipreocity is a bﬁsic-charactariatic of the human mind,
We cannot econcelve of thare nol being an aﬁaqu&ta responge. . It
is a compelling feature of the mind function whether good is rae-
warded or evil punished. If sometbhing hﬁppcns in one way then

something else happens in another,

The reciprocity in the mubuvality of gifte-giving is the
sama as the compulsion of retaliation ('Talic! L= tLhe "eye for an
eye"), It comes from the human mind denanding as a logical
necessity that-aome change one way must be acconpanied by écﬁcthing
complesentary. In thia way we see in retalistion the sane thing

4s reciprocity.

Unless there were symmetrically organized groups there
would be no reciproeity, The Great Transformation is based en

Thurnyald's thought which Halinowski tuwok over.

He know nothing about the mind, e.g. why a syllogism is
compelling, We call the mind the sum-total of cémpelling elements.
Thus, to call the mind phenomenon subjecbive is absurd., This would

meke mathenmaties lopic and gecnebtry subjective.

"Compelling" is a function of an argument and it means that
you den't find yoursell in a rosition Lo contradict it.. You aecept

it as truz and wvalid and you are unable to think octherwise.

By gquestion: Is there sowe element of overcompensation in

idealism?
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Saints show their inhuman character all the way.,

Overcompensation ls Adlerizn and assumas ianleriority

complexes. Tnis 1s the way the surface of consciousness works.

We are looking at forces whieh ars not psyehologlcal but
mind phenomena. The problem of how to distinguish what we say -
the laws of inner life — and bhe paychological, doesn't mean that
those phenomena don't exist, But it's a sementiec gquestion. We
mast try and find metaphors and a formula to distinguish bebween

peyehology and the mind.

One gobs Lnte difficulty on the term "gonseiousness"., It
seems Lo be paychologicnl, but mathematics is not a fsychalogical
phenomenocn, FPolitical phenerena, the mind, and moral phenomena
shonld bs conbrzstod ﬂdistinguished} trom psycholezical phencmena.
The contents ©f the human soul are Lhe sanme és the content of mind.

We mezn the pompelling elements..

One metaphor that ean be used is that the mind is like the
ice whiech flows in the rlver. Although it is of ths same subslance
as the river the aggrogabe is different., There is nothing in the
mind which is of a different sort of content. It has a different
funetion and fﬁis would have to be related Lo the refornm of con-

sciousness. The form is changing.

The mass of people can't resist, All of bLhen togebher will

not resist the pressure indefinitely.

P, assumes frec will. Han's self-description ef having




L

free will is correct, but this seems to be to dony Lhe eecononie
forces will compel people te do something., It iz not the individual
bui the mass which is compslled. The individual knows that he is

an individusl, bui the town or populaticn can't resist famine.

Other factors are alse involved. AL relipions aszune
frze will. Bcience says it can prove that there isn't sueh a thing.’
But it proves so=mething difforent - how the mass will behave in the

long run., With a mass Lthare are no loyaliles and wind forces onter.

Py's conclusicon 1s that the individusl is under compulsion
enly from the mind ferces but anet from pzychoiogical forces., ALl

#

assume & free adherence Lo it. Even mathesmatles is that way.

P. uses the mind as synonyuous wilhk powver in pelities, and

in psyehelogy with tha ecompslling alewncnt,

F. wants Yo stress Lhst knowledge whieh is reveazled znd
fundamental and which we can't éoubt. ‘The source of thes compulsion
is to Aﬂcnpt 1t as valid knowledge. Ous cen't sey thet thers is
compulsion to be compelled by theme 2 plus 2 = 4 and that is so
becavse you call it four. There is a rneaning here Lhal you can
sheﬁ. You can Lronsfer this as an ﬂﬁeratiunally verifiable fact.
Ais = fact thére is nothing to compel rou Lo submit teo this or to

consistent thinking in that syhers.

Ther¢ is no mind phenomenon whichk has not sovmething which

logic calls prexices,

In aesthelics, law, othiecs, mathsmatiecs, ond in a number of

other diseciplines they register these arsuments.
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hﬁnoy in Quantifiable objects in definita uses, How ils
it é reans of communlcation or information?  Its availability or
presence creales a linxage belween all situations in which this
cbiject anﬁ that fignre can operate. It makes the moﬁﬁy it anﬁther-
gquantity whiﬂh.it doesn’t fit, For exauple fer fifty dellars I ecan
qvﬁid Heing hanged. Also for runhing fifty miles 1 ean gat fifty
dollars. If I paid fiftj dollars I can avoeld getting hanged. If
I run fifty miles I can earn [ifly dollars. Except for the fifky
dellaras thers 15 no ccnﬁactiﬁn bebween running fifty miles and zetting
hengeds Only with the [ifty dollars you have 4 possible connection.
If you introduce into the situation a dog for which you can got
fifvy dﬂllafa, thie peossezsioen of the dog will make it paﬁsible to
writs a number of dramatic plays about the thing., How I can decide
if it's wérthwhilé to run fifty mile: and not get hanged and the
varlous other combinations.  If you dmu't-make it fifty dollars but

forty-nin= dollars therae is no play at ail.

Now what does money do? On the face of iﬁ, money is eitlher
a nLegans of exchsunge or payroat. But by saying this you have séid nobhing
about the money in the context of theso sitvaticns, For example,
money is pald for not gattiﬁg hanged and money is acouired for
running fifty-ﬁiles and money ia a standard., To sa? a dog can be
Bnld.for fifty dollars makes it a meuns of exchange. Everything
hinges .on the gquantitativity and the situations den't communicate,
Then it turns out that they have sometning in common: the importance
of the situatlen is measured by the fifty dollars. But bhis is only

Lhe consequence of the operatienal fact, otherwise there is nothing




te eonnoet them, Bub now we 82y lhey have the sane imporiance.
The possession of a dog 1is mezsured by fifty while onea Can . say
that otherwise the situsticons have nothing in conmon. If thars

is no money there is no altafnativity.

If e key fits my door ent alsos the bank safe, it doean't
foellow that these arc equated. The key might open many different

things.

That it reasures sonetiing 1s irrelevant to comuunicatiens.
It effoctuates geriebthdng and makes somebhin happren. The sama
e : g happ

symbol is uaed for two utterly differeat situations.

What P. saryse cbout money in "The Grezt Transformation®
o ¥

isn't irue bscause of commodilby LOLEY .




ETHADE & MAREETH

F. is satisfied with the boock = "Trade and Harket"., It
was & fortunate conjuneclion of eircumstances which nade the book
possible at this time., It would not have been eacy to produce =a

‘better book. It would have been easy o ge in a direction in

which il can't be dons. We might Liave beon In a position to
producy sonebhing differcnit and it would not heve served the same

purposs but an inferior purpose.

This symnpoelum kind ef methed is very dangerouvs. Another
book appeared receatly with a symposium aboul the broader fields
of the socizl seisnces. It has excellent contributions from the

peint of view eof scholars and writing.

Fe can't remsumber a new positlen being taken by a whole
group so precisely. The ecrucizl stepa were taken in the last three
monihs and molded into a unifiﬁﬁ whole with no repetitions or con-
tradictions, with 908 unity of fterninclugy. Many foritunate and

semiezceidental cirecumstances combined.

Yithout the index of toplics the boek looses halfl of its
values, It helpo to ascertaln in what contexts there Lsrrs cccur in
the book, I% is not posaible to 3e= where Lhe definitions are con-

gicstent snd inconsisctent othervise.

After T hed wristten my Introductory Note, Lt was found that

there were misging links and F. waa compelled to produce answers

.
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Lo gquestions which never were answored. {(The coneluding note

takes the sauwe Fora).

In sume passapgea I teok it further than befoure, The

additlon, by F. of other matorial b the Hote, happened on the

same level and it didn't prove jimpossible to mainitalin tne laovel,




INTERDOTSCIPLIMARY FROGEGT

On Lhe gueslion oi unﬂﬂrdevelaped'ecbnamiea, Eﬂeke-haa
written a2 book on Jafa and Sumatra. We have a case of Lhe modern
econoeny and the native one living side-by-side, - two worlds. The
external economy refers be ecurrency asnd the balance of payments
problems. In the inkernal economy the institution of the market
requires destroying the kinship or clan system. Otherwise, the

Jar for accumulating has a hole in 14,

There 13 & confirmation of P.'s positien 3n the ocaths and

counter-caths of the Harum gnd is o proof ef tLhe treaties,.

P, will write a paper for the Oriental Instilute symposium
on the economic aspact of the growbh of cultures. It is a receog-
nition that P.'s work on the growth of institutions has relevance.

P, started to work on this in the lust 3 or k dajs.

Arensberg said Lhal the project should tazke up money. F.

4

apreed, P. started to put guoestions on money - dozens of Lhem.

Arensberg will seleet those which makeo sense. P, pub those guesstiens
4+ %
ke §

on meney which would link uwp with economie hlstory.

PEARL HARRBOR

Pearl Harbor was the fallure of the American college system.
It was based on the assuamplion of whalt a men is capable of doling.

+

Bilitary considerations are based on thisg and at West Point, for at




; 1

least a generation, the limlts of what was poésible had not changed.
This was based on what an American would try. The failurc of a

goneration can be put down to education.

SURT :
Alttoupgh Eton mey have won at Waterloo it lost at Sues.
The Britich made two mistzkes - to have landed in Egypt and then

ta have left, The second was worse than the firat. Bulles l=s

not denying that this was a2 brink affair.

DUBARLE
Dubarlets positien 1s enteolegleal. He describes a world

whiceh is, and it is a Catholie position.

HOBAHS
Homans of Harvard wrole a boek on Marriasge, Authority and

Final Cauvses. P, suggests that I shouwld see what he means and read 14.

JEWS AND CHARISTIAKITY

The reason for anti-semitism 1s that Jews are rightly
charped with having brought Chriestianity inte the world arnd Lhen
evading the conseguences. (P, thinke it {a true)s Thae Jew thinks
that the Genttle is pretty silly to be saddled with this relipgion.

It is an unbesrable burden.
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P. always thouzht so., The Hazis said that Bolsheviam
was Christianity all over again and the Jdews ought to be destroyed

because they are responsible for Christianily.
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