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MPREEDCHM AND WICHROLOGY! — CUNFHAL COMEAENTS

P. has had ti-e to think shout the book. FHe has thought more
about, the conbent and why one writos it, It is exbremely simple and
we are reluckant to write it, while trying to vwrite soncthing else is
not poasible, To write this book is very nuch peossible. Perhizps ope .
might have some simple article or essay lustead, and why it noeds &
book is not clesr.’ However it might neéd a book to be fully eadd,

It boils deown to two sentences:  freedom An an nsaﬁ;nt:f_al senae is not
posaible in a technolozical civiliration, e have last the essentisl
freedom and the cause iz the technologdiecal civiliszation. The .
recognition of this would make =211 the difference. If we accepht this,
then the ontlook on the world mny'ba chanzed greatly for the better,
Almost all the complaints are an obscure formulation of this sams fact

or a veiled attempbt to escape ke

History won't stop. A11 those troubles are vagusly related to
human soclety. They will take a different shaps because they are
either cavased by it or an attespt to evade it, and many things follow

including moral degencration.

'I'he-. guestion Is to wirlerstand what is bedng s3id hers., F.
becamz clsar on thls while wpltlng the Preface and saw that it would have
to be changad. Bub we would have to retain the contenplative approach
‘.t.ﬁ the question, Whether we put it this woy or not is of no particular

Importance and P, dossn't attach any speclal slgnificence to this Preface, -

P. reslizcd that eforything eoculd be said in one sentence and to




elarify this is then a cormentary on that sentence: in a mnchine
elvilization our freedom in 1is most deaply vital sensz cammot be,

If we take this in we can restore existonce.

P, then realized mueh more clearly the sbvious things that
eome up ~ the truth is that one would have %o show that an apirosimation
to such a recognition existed In early sociuiisy and the early Marx

had this,

ﬂancerniﬁg the elite idea and the "nzcsead uﬁich is meant in
the term "mass soclety™, this is really a characteristic of soclety
anel not of the masses, There are a list of about twslve thinzs hore
and these include the exiatentialistsf It iz a lonp list of troubles
with the reality of smcietj. The Early goclallists and the aariy Farx
were busied with thé gquesbicn., Soclety would in a way meet this, bul
we see clearly Lhab ;here 1z a Yimit. The reaction of Christisn
anarchiom rung Just as much into the reality of society as did the
centralist Bolshevike and leads to the dilemsa as to what is moral

deterioration and how does absolutism Jump from this source?

The book hingss on an understending that we are hedged and
bounded by soeicty in a way that no one thousht of before. Lo one has

made this attam%t rreviously.

The fascista éc@epted this and said it was incompatible to have
Christisnity, and persecated the Jews bscause they ware responsible
for Christianity, which is true. They made pé&na with the Church on
conditiens under which the Church meant nothing. All this is cuite

ccnsiﬂteqt.
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(ne of the things that P. might do is not to speak of
Christianity but of religion. There is not a religion whicﬁ joesn't
deal with manls innsr froedon. if ke kas relipglon, he has inner

1ife and that is what the rest of life turns on. Feligion 1s like

mehﬂphygi&a.

The Christiasns don't ﬂccepﬁ a deaper meaning to thelr position
and you lnmediately get them against you. You arc attacked when you

say that scuething deeper exisis aside from its content.

P, is goubtful if it is possible or worth while at all, to
write s book which doss not contain an Impertant recognition. -However,
evon bizger and more important positions have bsen put in a briefer way

ard one has Lo think aboubt this,

Everything is said in the seatence, that there is a meaning of

freadon in which fre=doa cannot and does nobt exdat.

. The actual urganizatiun_af the book wvery strongly hinzes on
freedon and f?eedcﬁs. B4 that ls =o well known we nesdn’ say it is an
sbstraction, P. stands for frecdoms. The fight between the Hest and the

; s :
Fast YWinges on fyreedoma, DRoth stand for freedoms, Cur rosition chaﬂges

this.

P. would say that freedom is not possible in a technolngiéal
civilization. Therefore we would mezn socething definite and thus
we have the diehotomy of freedom and freedoms. It becomes the main oné
for tﬁa booke We can have any-nmaunt of frecdons that we can ﬁish .

and as things are now, we don't get Lhese because we don't get our
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illusion. We don't achieve fresdoms bscause we don't accept the fact

that freedon is gone,

We accept the l‘e;ﬂ;ixatJiﬁrt fhai‘. if man .is infinite nl.::thing'is
achieved. Work, art, are gifts of man's finitenesa, Ir':a;rbe inmortality
%8 a sgiil-escape. This-is & spoenlation in which P, doeﬂn't grdulga
(Taylor, Syencer, animisz ete.). Whieni €hio- Gl Feabrnent. snis that when

you eat bread, it is with the sweal of your brov ete, it is a good way

of fallowing the knouwledgs ol death,

¥y question: TP, has saild that low and morglity tie in with

the gusstion of dealh.

F. doesn't sec how a happy aninal existence needs law and morality.
Fut he dossn'i want to go inte it. This is linked with sel F-diseipline,
&hd why have the flow of 1ife Jnucrirtsu by forn and duty? He certainly

never heard that in Paradise anyene had dubties.

If one conceives it this way thers is the history of the machina
k
and its effects on socicty aud the history of pecullar fasiens such as
the criticism of the masses, existentizlism, and the eariy Xarx. We

could give the material for this and it Isn't all speculation or argument.

One would really have abt the heart of it two heroes: FHobart Owen
and Bernard Shaw and the points that he brouzht up come up in a now light:

the elan vital, the szint ete.

Why the =a2int? He probably meant the person whh is acting and
sseing things in the rellglous 1ight and pccerfq the reality of society

altogether, (That is not so aiwp&ﬂ )
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There are m@rﬁ immedlabs difficulbies thanlthﬂ rossible
intersst of such a.b&ﬁk for miliions of jpeople ur how o ﬁritﬂ &
suceéssmil book, Here nothing Paally:mutters except how mgch
truth is there and_ﬂhat degree of sincerity cal one rezlize or
embody. These are the tnﬁ regquirenents of the book, P, put it down
in ﬁwo sentences and it ought to bg'as aimple'as that. Dverything
else 1s an expianablon and elaborabtion ard a defenca., Ue ars arguwing

somsthing extreomely zimplo.
w

Frerything on a secondary level ﬁmgsnit stand e.g. vhat poopls
are saying abouk Shristiani@y - are e golng to be angels and who
cares? But thi% hasntt settled the question of religion and whether
it has any ilmportince for me. The atiheist for exziiple has another
religion and erguss with greater szincere comvietion that he pever does

anvihine azainst his consclence. These are all Shavisn ldeas.
. oo n .

P. can't understand why the thoughts that Shaw has expresscd
moat, ﬁfteﬁ and most frequently, he has never been cradited with. This
is one of the mysteries of cur time. That thinker who wenl on repeating
himself for 65 years has nevér been cradited with ihe conviections thatb
he exrressed. & paper 1like that would have much critical tyuth for
almost any éf the faahivn% of our time: e.g. let the devil.have frec

play and he will rebuild God's werld, (The Devil's Diseiple).
2

What is a wan going to do with the fresdom to do anything? F.
read to Ilens one of the pages of Ldmund Wilson's essay where he sums

up "Too True To Be Good" in ome page, This is by far the most emminent




essay on Shuw that P. knows.

P. withdravs the tille "Parts of 4 Fhilosophical Testanent™

which we had conterplated last week. (I am much too young for that).

P.ray agree with me that if we write straight shead on the
message of the book we should find scme solubion for bypassing the
market.eccnamy beczuse it 1s on an EHtirély different level, I we
do have the market ecomomy we have to glve an indication sumewhers

of how it links.

One approach is that where Eussia is mentioned it would have
to be indicated that Russis is in the same buat., Otherwlse a market
econoty hldes the reality ef society vary effectively and sidesteps

Lthe guestion of freedenm,

Really what we have to say is & total positlon - short of that
vwe have nothing to say at all. It is also a socialist position and

it nover meant anything elss,

We take up the new pcﬁitiﬂn of gocictj: for 80 years it meanﬁl
the poor - crime, insanity, illness, slumification. The real deeper
.undarstanﬂing is that thore is more irvelved than one social group
which is unier;rivilaged. This grcup then becams the one which could
pub nﬁ pressure. This was not a cherdty position bul one of self-protection,
Fa would apree that this has got out of fashion snd therefore P, hesitates |
#o call it socialist. This is beczuse there was a elasg-war tradition,

Therefore much would be gained 1f we could make it clear in spite of that

that there is much more involved. Socdalism formerly was the answer,
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but it doasq't completely answer it, Bubt what difference does this
make? Such a view of society is much less inhibited than ﬁnder 8 |
market ccaﬁamy where it is definitely inhibited, On the other hand
~the term soelalism is today knnwﬁ in both East and “est and fpr e.g-.

Tndiz it is the only term which is understoed.

A book with the early Marx is of world interest. ALl this is
affective only if the reason for writing it becomes transcendently

great,

How far 1= it necessary te give theoretieal gfuunding for the
position of the individual? Y. has very clear views thai the individual
iz not just a funetion of SOCiétf, whether thi$.is a technological
society or not. P. agrees with the position of putting it in sceiologiesl
terms. On the ﬂthﬁrlhaﬁﬂ, socidolopy itself, as a fositivistie discipline
is s realm of darkneas. - However, hﬁcausﬂ the sociologiste are dark

and unenlightened is no reason neot t¢ use the disciplina,

Yo P. the iﬁea that, é&tteﬁa of religion and other knowledge are
contradictory to esach other is foreign to him albomether. He will not
hide that this is a Christian position, Eut insistence on this hes
preat disadva;tages. If we have an insiatence on a réligimus position
and the reader finda out for himself what we mean by religion: the
ultimate mexning of 1ife and exdstence, everyone will ses what this is

- evaryone will see that it isn't the timo table of the local bus!
[

The Karxist and the capitalist position are fundamentélly the
same, They insist on accepting a dichoteosy of man as a material and as

a apiritual being. This is denied peyeholeogically and bielesically,




. @«f. you can't grasp a knife unless you relate yoqfself to spﬁce elce

The trouble is in a way the machipe and televisian.and'ﬁhe
atom bomb, But why showld this be a7 Arec we not zdapting our Yivas?

Or are things petiineg worse?

P. doesn't believe that there is anyihing wreng with the

peaople! in a fundamentzl sense that makes it-meaniﬁgleSS or unbearable,

The complaint of man in the medern age according te Jaspers

isg that hs doesn't belleve in God.

How de you persuade pecple mun has died before? What Jesus
meant was not that you go to hell, but that thers is a new concern and
that this was an individual matter. P. thinks relizion has made life

rosaible,

In P.'s conviction we have to pubt up with a new sociology.

Hobedy however tskes it scriously.

The Fascists produced a terrible craze with the murdering of
the Jews which was done in the rame of the salvation of mankind. Also

Bolshevism was the Ybreath of the deszert frow the Eaasth (Rosenberg).

The early Marx will be the discussion in Kusoia for the next 20
yearg., This is o humanistic line - what is human soclety? what is

hunan desting?

All the modern ideas turn on the question that either soclety
becomes perfect and life 1s unacceptable to the individusl or vice-veraa,

(L.e. that one must glve up one's ideals ete.) ‘That's what- existentislisnm
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is about - the publlec persopal 1ife, the committed one instead of the

meonnitted person.

For the modern world what we arﬂ'saying'iﬂ of oxtreme topicality.
It has its roots in esrlier times since the bepinnlng of the Inﬂuﬁtfial
Revoluticn. Almost all peﬁ;le said that we esn have a perfect society
— bub then what does life look like? It beceoiss intolerable not because
- of so much regimﬁntgtion, but bacause of s0 Eany cantradictions in thé

individual's life. It leads to a disintegration of any value systen.

The guestion of manfs basic freeden is up - e.g., in the lierature

of Hungary and Bussisa.

F. is not interssted in people who are not interested in this.

The jJjob is to mske it clear to yoursel? and then nresent it clearly.

The econondstic fallaey already engages psople In tha wrong
direction, Leave the economistic part to the secticon on Treadom and
freedoms. Attack the position that freedoms need the market, it is a

mistaken view to show that the economy is the market.

To pul the Lhought that there 1s some illusicn about maﬂ's
freedomn ié an idea of very great daring, It do=sn't end up by not being
fﬂad - 3t might bs read, although one certainly wmicht be misunderstood.
The kinds of misunderstanding that I talk abcﬁt are very easily avolded.
They den't lead fo iifa but io vegetation - which iz what most people

choose, and they write books for one another.

Everythinzg hingss on the sense that fresdom is man's despsst hope
and we say that this has something to do with our eivilizatlon. The

opposite is generally said: though there is mech trouble with
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eivillzation, it is put down to machines end tecimelogy. It dodsnftf;ﬁ;?
mean that as long as there are laundry machines ws don't have freedom.
But machines affect Life In some way. Tesating our thoughts in the way the

bourgeois mind lies is wnpractical, and unbusinesa-like in our case,

Pa.agrceé that there is a baslc insight which is a terrible ane
- and we do pothing but try to formulate it or escape Irom it. That is
all modern philosophy amounts to. There is slso tho Rousseaulan poaitiun
that socisty consists of indlvidvala., Man dsn't at all times and iﬁ all
regerds a function of society. Adeitting that gives hope. Society is

a dialectical conversation going cn.

It is a life's decisicn what cne does in this bouvk. P. sees meore
to be sald which is relevent., FBub this is reslly drue only with the
original insipht which gives meaning to it. Otheriwdise there isn't much

truth in it, This cuts inte all cwrent philosophy.

F.'s friends say it is medningless: it doesn't suy anything
because it isnft eperaticnally defined. For emotions and visions, poetic
form is the adequate form, but it is not ﬁdequate for somsthing which
masquerades as scientifie foerm, P. doﬂqn't edhere to sped fieally

religicus formulations e.ms rovelation., C&11 1t knowledge,
The statement on the eruptdon of the machine swes 1t all up.

What Sartre means is that the social problen is insoluble fop
the individual. We get comnitted., How did we get comnmitied and to

what? Ue are moraliszed to an extend which Is unbearable.

M.F, also sgrees. Yssterdsy man has climbed down from the trees
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and todary he can‘f put up with lese than an angelic society - the music
af tﬁe spheres insbead of small talk. (P. szid lhis years aga). Where
did this ;ome from? W.Fe says that we have a morsl passion and a
seientific one, and that Murxism has united both. The whole argument is

superficlal, Exactly thé same is true of althus snd Eicardn.

Haybe the machine started the morai paasion. .BDtE-Ricardﬂ and
Ealthus say that manp needs a higher moral pdGElQﬁ. Malthus wénted
ewerythjng in society cauiht up under God's law and the Malthusian
arithuetie at the same time. Ricarde was a Jew and came from Lhe stock
exchange and had the conscience about bthis whole matter u.attucking the
landlords, HMaltlus gave Eis book %o nevlyved couples. He dida't want

to be rﬂspdriﬁiblfc for sulfering,

Mso scienes and morality should jaﬁn kands, Before Marx thought
up rcientifnc qnc1a115m, Hzcardu thought up Ecleﬂtiflﬁ capliplism and
Ealthus thought up EG}'EI"LJlfJ.L foudaiism b?cduse he was too hunane and

T

didn‘t g6 the whole waye

One doas halt at the melaphysicil doctrines invelved. ¥, preaches
that out of these series of deatls, 1ife springs srd it's & difficult life,
- One can't foresse st all. Cur life sprang from these deaths, Hagbe the

* dog is nicer’ bocause he dossn't know death, bub we can't choose,

The ﬁurpmse of "freedom and freedoms? is not teo allow Communist

equivocations. This must be made central and one must go very far,

The position with freedom must be qualified bseauss of the
Roussewilan position. fThere is a Uimitabion which goes tﬁ the roots of

existence, so there is no absolute freedom,




- 1 -

Cne musl guard zgainst the idea that there is no Treedom ab
811, bub sore kind of determiniom, Unless this is exelnded it would
cbbrude its=1f. UWhat is the way of lismdting the area éf tﬁiﬁ inslght?
If' once the mistake has been ﬁada of dEnfing all freedom, it is not

possible to argue you sUill have some freedoms,

My guestion: I= there a question kere of all or na{hng with
. A
regards to freedem? It is rot the issus of deterainism which is up

here, but P, hasn't thousht of this before.

Yes, Freedom is not poseible dn a technolopieal eiviliszatlon,
nzither undor capitalism ner socizlism. One hundred per cent absolutism

{1deali$m) is incompatible with the reality of society.

How dis the diztrust of ithe nmas=es related teo g denial of the
reallty of scciety, and how is the false faith in the mavket related to

this denial?

Why rebel all the way (Sartre), and if so, in what direction?
The Sartrc.pasition is rebellion in the wrong direction. It is against
tha things in ﬁhich the vebellion ie misteken. E.g. ageinst averaglsm is
the right direcbion, bul against gfn%itatiﬂn is the wrong directlon, apainst
dead-ends is tha wrang directicon, and to run with @ne‘s head against the

wall is. the wrong direction.

If you sposk of adjustausnts you sheuld adjust to chenges with an ;
unchanging reality of soclety. There shotld be an adjustuent to those
changos of progress ete.  and so an infinite effort is possible against

finlte evils. There's no reazon &t a1l to limdt efforts.
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Capitalism is the last alibi of the absence of freedon. It
' is the last excuse for ourrefuszl to recognize the reality of sﬂciaty..

If you pass on to any meaningful soclaligm, there is no excuse left.
Technolozy 1s somothing cccentric that pazsed on man's destiny.

Slavery fs only lack of freedoms bui not the froedom we talk
about. JAubomation makes spindles run by themselves bub that ending of

slavery is nat freedom, e

It oceursd to F, that it was Shaw who was.talking endlessly about
rejecting the reality of soclety and the freedom fﬂu gain by acceﬁting it,
The liberal who stands’ for froedoms but doens't recognize the reality of
society behaves like an ass. The liberal i;Eiﬂtﬁ on his freedoms bubt
these arc limited by his refusal to asccept the reality of aociéty. E.ge.

while ¥rs, Warren accepts the reality of society she is so much superior to

her daughter who tries not to accept thab reality {until something haprens).

Hé should adjust o a.technolnéical civilization — we shouldn't
withstand it at all, WHe should sdjust haéh.t& the reality aﬁd the-ahiﬁing
reallty, =nd the non-abiding transitional éoﬁfigufafimn, to urbanlsm
and to automation.  Today wé refuse to accepd the cifuation insofar as the.
reality éf soﬁiety is invelved: there is either an ebécure formaletion or
én escapa., Almost all of Shaw's yplays are directed against obscure

formuloticns and shoiine that the nttempt to eseipe is wain on that ground.
1 g i 4 g

In a way, it is not the individual who is fighting the conditien
- bub tha conditions which are fiphting the individual with a delusion -

until it bursts like an inflated ballon, P. wrote this 49 ye:a_rs' ago and
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talled it the "Passive Draman”, .?hc individeal tries to maintain his
delusion but proves unabtle to do so. P. srgues that all the iilmusag;
Sartro has ﬁiﬁcovercd are sicik - thqﬁ are falsely based on illusiona;
It ia always the obscure formulation of thé true situation.. IP ynﬁf
formilate it truly, no atbempdt would be made to oeacape, This is akin

to religious existentialisn (Kierkegaard).

There is a strong shiff in the argwment once the feens shifts.
What deseripticn of the 18th and 19th cenbury . its factusl and thought
development do we give? Other formulations of the reality of society are
obseure or false and the ﬁﬁmla dsterininism is on the false side of'thé
daseriﬁﬁion and has nothing t@ do with it. Owenls complaint of onviron—
menbal ﬁatﬂxmdﬁatiﬁn of the 1nﬁivldual 1s obscure., This is not iha basis

on which the reality of snﬂiety is accepted,

There are so many moanings and many sides on which this recslity
obtrades itself, It came up in may ways indeed. Aa long as one maintains
an ztomistic Lndividuzlism as a vision of soclety, you can alwsys evade

its reality.
My poinb: We will have to say what this reolity is,

It has:something to do with teclmalogy but we don't know what.
It i3 nol man's psyeliclogieal de?eﬁdancﬂ on materlal needs, It s his
technical dependence; It is the technical puinﬁ that ¥arx streszed -
the means of produetion and partly the mode of rroduction, [Ig a hool
like a mode? a tool is mataphysically different from, for akample, twe

recrle coopesrating,)

P, doesn't know whether the tools of Earl Earx are rehabilitated
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by boing eccontric. Mo one could see how tocls have such = peculiar
yoaition. Up to a peint this explaing why Marsdon came up with the
Industrial Revolution., Suddenly it was_linked with tools which
quickly dsveloped iﬁtu maehines and it almost looked as if machines
were taking over. From than on thers was nething absurd in thinking

that the means of production wers taking overs Fo thought that the

means of transportation were just as crucial.

We should maintain that the inirusion of Losls represents
something extransous, P. belleyes for exauple that ihe other animals
hardly run around with anything they picked up, and if thoy pick up
anylhing they sre photeyraphed as selng bunane The ants and the beuvers

start bullding, but wiere do Lﬁey'end up in a public school?
My question: Do ants and beavers have an economy?

P.t Yes, dt's peculiar. Some are investing and others are

only producing.

Shaw argues that the indestructible character of soedety (the
rectity of society) allows the individual mueh zore fraedom than he
thinks he has e.g. marrisge, estate, God. Sceciety ia pﬁt_based on his
good behavior in following c0ﬂ¥entiﬂna1.ruléﬁ of the day. He will still
follow GDﬁ?EﬂLiﬁnal rules but not of the day. Shaw shows ironiecally |

how convenlionally he behaves when ho imagines he behaves ueonventionally.

The introduction should set out how the problem arises and how
it is dealt with, The question of the machine and the discovery of society

may comprise a large amount of the subject maltar,
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Under freedom and freedoms we might have the modern treatment
of the problem - from fascism, bolshevisn, psychoanalysis, existentialism
onwards Fi thinks it bﬁginé with Freud_and Lenin onwards (the modern

period).

The discaverf of sacieff prﬂvﬁﬁ.up to the hilt that there was no
eonaciouaness of socicty and-cﬂnnarﬁ bafore the machine, Freedom -
freedoms is the application of the insipht tﬁat our modern dilemma should
ba farmulatnd 23 the cbseure formulaticn:of the condition and the

escaplst approaches to the situation (in 1ts modern phasss),

The term-‘thé distaVerg of gociety! hasnft this cbecurdty and
escapa. It is like Lhe orthodox economics of Riecardo wilch, ulike the
vulgar economica, didn't have a bad conscience (this iz the Marxdian
distinetiﬁﬁ betwean classleal and vulgar economies — that it is apologetic).
We haves snmethipé here that is escaplst and doesn't present things in
their true form, The dilemma is the sickness poriods e didn*t have a

sickmese veriod in the 19th centuﬁy.

In the sicimess perlod we have the dominant figure on the one
hand - Shaw, its erltie and the persen who understood the position, ard
then we have the moderns - Sartre, who represents the disease itself.

So we would have the figure to present the problem,

There is mich tomy in this soclal and classical period from
Qwon onward. Under the vain escapes, 1t begins with the most conservative
of the rebels - Ibsen, Here soclety cripples us hecauss it is full of
conventlons and traditions, They imagiﬁﬂd that beenuse society has

. eonventions they must rebel, They thought that the reality of society was
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211 erystallized in conventlons, It is a vain escape to rebel against

convertions,

" The sceond valn escape was the glorification of the market and

the frecdon man gains from it,

The third escape is ths scape-poat of the "mass®. The purpose

of an ovsewre formmlatlon is to sllow an escapist attitude,

There is a whole group of the debermimisms which existed before
the machine, I% begins with Celwin, lowever the problem of free will
has nothing to do with the question of man's inner freedom, Determinism

leads to all kinds of versions of social deberminiam - Btatisticdl'eﬂﬁ.

In Marx there is a complete eraze, Progress is pub down o class
war., Value is the fatishism craaﬂnd by soelety l.e. socinlly necesanry
labour ereatss valus %ni is the role of society in time., Human nature
i3 the resuld of the history of human society. Thess things in Marx are

to he disentangled,
Owen said that human envirorssnt deterﬁinﬂa character.

Then thors is the soclal novel - Sue, Zéla, to show that there

are Eucial'phgnomEnﬁ. All thess show how the individual is caught up.

There is also the broad stream_ﬁf Turgenav and Dostoswsky. It
is nob abvout the individual as such, Ve diatingFuish theze from the
modern psricd which is [rom psychosnalysis ard Lenlnlss onward ending with

exdstentialism,

The reality of society was realized in more than cone hundred ways
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but was pever expressed ag singly as we see 1t, The impact of the
nachine on the soecisl tispue had repercussions of the discovery of

society.

‘It was a false alarm when the determinisms were taken to
représent the realitj_uf socicty with which.wﬁ danl. Fsyechologzleal
determinism was the continuation of much more anclent ones. Thaaé
problens were connechbed ﬁjth Descartes, 3pinoza and the prﬁblems of tﬁe
rexlity of society were put.as the problen of deterwdinisn and free will,

This is a way of escaping a new facht,

We must disentangle the realiiy of sociely yaieh ié the real
business. Falth and the prograss uf agnosticlan arﬁ not our questiﬂns;
We have to show the specificity of the things wo talk abouts With Owen
it appears as an utterly new question. There is no sign that Oson was
an atheist or an agnostic, It is true that he rejscted Chelstianiby
but with Cuwen there is a-nau begiﬁning and he starts from-a different
sngle, Owen rejected Christianity out of hand althﬂugﬂ he dneén‘t show .

signs of being an agnostic,

Tn Roussean there is a deistic tray and he objected Lo sophisticated
people, He theught that culture and eivilization had ruined mankind,

He wanted to' return to the natural faith and single deistic concepbso.

In the middle of the 1B40's and 50's (Sue to Taine's theory)
- acience and morality are the same thing (Riczrdo anﬂ ¥Malthua) snd thers

is inevitability.

In Darwin, Lhere is progress throush competiticn. These are all

applied to seclety. Darwin mods an apolopia for competition,




P, arpues the problem of soclely comes up everywhere, but all

this is classical not the modern interpretation,

We should also bring in arguments againat ihis view in case

of misunderstanding,

From Owen we jump Lo urbanization, eantral pewer, lighting,
infornation and commmication, telephone, telegrash, police, newspaper
and rai1WﬂWE. Then you gat pmbiie utili Lies and public service and the

danger to soclety that l¢ea in that.,

Our polnt is that these are surprising and disconnected effects
wnforeseen. There is nothing in Owen about that. Then there are the
new steel tubes for sewerage and then the corrected infant mortnlity

rate, The English had invented tubs pipes (it may have been Bessemer).

England has slums, but the continont had new towms bullt by
English tramsorks, waterworks, etc. which were provided for the whole

'wﬂrld,

Then would come the soslal philusophies that went with this
period, What P. has to say is that socciely was discoverod more and move.

It went under different headings but it was the same subject.

&

Freedon was not brought up. What did oome up was the false
alarm of determinlem and ore would hove to commit sulcide bescauce the
stuthtics require it. Moral ﬂtat'aiicf were a preat sensation and it
influﬂneed the ﬂODlﬂli“tE and they thoaﬂht atati&tlcs could be used
instend of ths market. Engels thought yau would know what the denand

is and there would be planning based on economle statiagtics. The peint




{s that it was society that they were tﬁl'ri:iﬂg aboub.
Society isn't the new concern but freedom is the new concern.

Sr:;aiet.y and the state were distipguished insofar as the state
. WAS raprfm_sented by the povernment and Eﬂﬂi&t’_;r’ was really business life
(burgerlicte gesellchalt - Hegel Yo Eaﬁ{ took 3% from Eégél via Lanrenz
von F;tain. He had v:ritﬁén a book on c%:ummmi:—_m'and aocial ism in"‘;:"ra:ncé
an.d he de_veléperﬂ the plass theory. .ILIe.rx took it .i‘rnm.there. Iﬂ_."ld it was

a book of absolute genius.

le would have to make it very clear that E'ELI'}L’LE-;'-.'L wag a derivation
_c:rf German idealism and Frénch materialism, He :i_iscusses {resdon mainly
in ite himan meaning a la Feurbach and this dn::minéd:rea_ the early Marx, He
put the word "social" evu_ﬁnz}iére, social labour ete. The main interest
was to show Lhat t.h_e socigl process has been discovered. This was at.f
the some time a safe gu-ard of t.;le human character of the process to

which the thing belongs.

This will provids a counterfoil to 1;,he bolshevist ideas on
Harxism, Otherwise Gn:e wouldn's wndersband what the eritieism in Russlia
sus all aboub. The early Farx and Bussian Marxdism are on different levels.
That_ must bevmade plain, There may be a mvmen{: tD;I-faI‘d:"s the return to

thé, parly Karx, and that is what one would expect to happons

The moderns would have inherited from Hegel throuzh Marx the

term self-alienation, These terms are used 1n many ways.

The Communist r.ju:‘;_hble about freedom js only & qui‘b‘crle.. Jn

jmportant part of this iz the obscure formulations of the situation and
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the escapist devices concerning man's essential frecdom. There is a

strain of nihilisn among meodern philosophera,

A1l modern philesophers made the aﬂsumétiun of abseolutistic
S T inihe Predon An Teseng bo Niowe . Whid whusd ok danid
Jook like 1f thia were not so. Wouldn't this take @ﬁ a differant furﬁ?
These assumptions du.undérlie_thosé-complaints.:”Thé} don't complain of
reasunaﬁle festrictiun&, . #raffic regplahion, Eut af their vefy .

existence in =2 technologrlesnl eclvilization -~ the poasibility of ffemﬂﬁﬂ.'

In the new soclology 1t comes up very sharply. If man's
personality 1s swallowing ihe values, £h§n if it is not tuis set of
values, he jJust $Wa116#5'£n$ther ret, The Whale_questiﬂn tééés-a VEFF:
peculiar form if you are just a clearing Eouse with na:capihul ﬁr ﬂaﬁqsita

of your owa, This quastion is the next one to come up.

In any organized socieby freedam is limited. -Hobbest ;nsistenpa
on freedon under the law, is not the samo idEEI.. as f;_f'eedomﬁ under the Law,
But if you say that there ia a paint.which can ba reached at which there.
is no fresden at all, it may mean that you rgfusé fu take any féspﬂnsihility
for thé haprenings in Eociaty. But yﬂﬁ caﬁn@t hélﬁ in.cféaﬂing ﬂp@ﬂicn”

in law and this is so In almost any sucictﬁ.

What does a complex socisty add (ern if one meaﬁs hy.“numplaxﬁ
ﬁﬂe influcncéd.by the muchine J? Lan one say it's only the machine soeiety
whicﬁ is teugh? Thers mizht Eﬂ some pyimiﬁivm sccia?iﬁa.iﬁ'whﬁﬁh conditions
vere taugﬁer. In what sense is there a qﬁestiﬂn ef degfée and Hﬁat depree
is reali}f here meant? One ean liat the instituted fresdoms " hﬁt 'l:h:"..s

jsn't en instituted freedom and cénnﬂt be listed, I% is a condition of
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nné'é inner 1ife in whicﬁ one Tesls froe td.act wltinately zecording

" to one's conscienco. In thls a matter of degres? The dsgree'baing as

long as CDﬂaGiFﬂCG takes in all kinds of regulatianq and restrictions

you think you should follow, you have pot this frecdom. But when do

you not have this freedom and are compelled tn act Eudinwt your congcience?
What would hrlng that about? 'Jhy is it you tﬂﬂ‘d feal under dafinlte
circumrtwnces that yau cannot act according to your ﬁOHaGanEG hecause

in somes senss you cannat There is a corfliut of dutics which in

prinﬂi & can exarge wnder any eonditions

One might soy that in a noraal life this occurs in any soclety
and therefore in soms sense it i= a natter of degres. _Therefor& a technolopical

eivilization brings in some raailf gxtrancous elemsnts,

What are such obvious and exbransous clements which it brings
in? P. thinks we are hors thrown back (whethsr you wunt to ar not) on

the compelling action — power etc. This is true in any society.

You can lsave socieby aﬁd the leaving of it is not an act of the
socliety. It is very unresl énd not, a simple declsion and this affecis
other people boo. What distinguishes these societies 1s a matter of
degres, OF course, in the one casc it may be degree that you can neglect,
and in the DLhef that ynu'cannat nﬂgiect. 1f i£ depends on how sensitive
you are, ov the nature of the responaibllities you are involved.in, and
if it is only a questicﬁ of besaning move sensitive, than you can't say

what this has to do with technology.

In the cne case whers you have technolegy you have a loss of

this freedom, and the other way itls ¢ dominant fact of existence. If
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: 1t-is tra latter case, the question is, if you rceognlse it or
acknﬂwiadgﬂ it or not. This nay be a more precise formulation ahd lasa -
depandable and a stateuent of fact, and yel from the moral point of

view the relevance is still the same. It forees ono batk.ta where I am

compellied to compel others,

My freedon not to canﬁal anyone is the freedsm whiéh does not
exlet., Bub then it is the cooplex socichy (and whether a technologieal
society is neceasarily complex, and ﬁhathﬂr in a %achnalogieal smciety_
it is a patent faot that the generallizing of complexity is a féct of
gommon obszrvation) and it is impoft;nb to survey whether the modern

conplaints are bscaunse of being involved in compulsion or nob.

Fron the Christlan ethie point of view {and the Windu too) there
iz a struﬁg paluctancse to such compulsion., It is not sxactly the same
point as being forced to do this or that in view of snother pérsﬂn's
aimilar rights e.g. being forced to ore side of the road or paying taxes,
At soms points there is a crueial involvement and baing pushed back to
the phenomonon of participation in power and only stressing the compelling

elemeont in power and pavtieipation In it, is the nature of things in a
technolozicel civilinatien. Ye are committed to this and it creates

situations wilch ere morelly overwhelming all the tiue,

The favorite cases of the moralist are for example, if the enemy
attacks or if there 15 & re and the emergocncy geins pormanence as the

potential peril to all.

Coming back Lo fear and the precaricusness of oxlatence, fear

links ths precaricusness of existence with our dominant involwvemant In
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complaive actbion. It is because of the precaricusness of exlstonce
that Shere is really s perzanent esmargency - once it becoues latently

persenent. One need not overds the facts at all.

When we cay "accent the loss of frecdom®, that's terrible and

- we partly do and rartly have to. Yhat kird of life in society is 1t?

He promise a very free soccioty., We con have as much freedonm as
we vian for. OQur greastest difficudty todey is the lsck of rcalisa in

regard to society in our cun lives,

That s what Shaw meant, but it is linked {0 an anti-déﬁucratic
preconcerbion,. P, doesn 't like that exeapt for the "gaint®., There will
always bo roon for saints and they den't allow thenselves to be shied off.
But that's not an elite, it's sﬁmathing-differanf. Edmund Wilson's -
thesis was that the sainl and the businsss man are the two poles, Tﬁe
saint wag humting down fhe.businegs man who wus looking for the saint. P.
is. mot sure that this 4s so. P. thinks what he sayslis mnre-relc?ant:.
to accept the reality of scclety and we ﬁre realer people and have a
fuller life. Ynat koeps Guﬁ_liVEH thiﬁ is that we don't accept the réality

of soglety.

Whether he thought that this has anybhing to du with technoloegy,
P, is not sure, {(Thore are all kinds of seiences which the machine haa

nothing to do with).

What are we looking for? The ways in which tools and wechanical

thinga affect man as a composite of body and mind,

P, starts from the democratic - the rise of so many people to

institutions on whieh their being and fatc depénds., P, said there 18 a
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tension betwsen the inereasing interest and awgrenesa of bthe mazsee

of individualzs, Modern demoeracy has activated the mass.

The postulate of fresdom is ansiwered by the growth of f?aeﬂﬁmé-
We leave semething open — that no concepbtion of society caﬁ.excludéﬁaamﬂ
realn of resldual freedom. With no frzedonms or freadom, no o#ﬁ would be
responsible for anything e.z. in Russia - with ceﬁylﬁts tgfunn} the

individual is not resronsible for anytﬁing.

With erthedex Christiasns, inner freedom was perfaeﬁ. We demand
freedons In the name of fresdom, (The dialectic of the mind is paradoxieal).

The maintenance of the religlous injunctions means that we must transform

4o the extent that it is possible.  That molkes any premﬂturé rasignatieon

not permissible, and lnsistonce on frecdem in the face of the reality of
socisty. e huve to have free institubions and dustice. A religious

interpretation of the meaning of life demands tlds from us.

Cvren took it for granted that we would éa all this: “éhuuld any
of the cuuses... oic.®, The post-Christisn era had bepun snd a reform of
ouwr consclousness was necossary. This will make the second revelation
vzlid for owr lives - otheruddse it would not be applicable.

Ho sﬁciulogy or thoory of politice is ﬁcsaiblc, which Qﬂuld.
formlate tﬁe individual's 1ife as a were function eof saﬁiety. It would
mean tha® in every regard ke is a funciion of the group as a whole - then
he wouldn't exist, I'ow iz the Indiwviduzl possible wnier econditions of
society and vice-versa? In modern socicty there 1s an epproximation to
arl answer « the roligious insight, the difect inniﬁht inte sources of

life, (It iz like throwing out h&lf the library and claiming -the other




half as more veluable)., In "1984* irner freedom was operated out of man.

sbme'ngy that in = éﬂaiety, you must comﬁrnmiaé.in any case,
But that mesns that they agree to their stariing from en wncompromising
position. Loziecally that is implied. At this p&int'ﬂne‘sﬂmnral_

irazinaticon 13 appealed to.
. Bartre - Les Mouches - had an atheist Catiin,

By "the reslity of society! roality means it's there whether

oy Ylike it or nob
¥ : ’

Owen looked to technology as removing the evlis, He referred
%o the existing evils - not the ones of the machime, (X.P. took ﬁhch

from Cole), : ik
The mﬁrket iz g mirage of freQdaﬁ.:

Ruasell wrote a whole book on power - on the wllls of some

poorle to have power, as if thiz had anything to do with it at all., As

if people wish to have power ualess power existed. It's the interdependence

of technology, fear and power. :

Freud.didn't know Calvin or lLuther and thought that Christianity
was a cheap syrup. It is a gfave 1imitation on Marxism not to see ib's
ovn religious content, But Freud was a child of the enlightenment and

was -4 thinker,
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The scholastic realism of Shaw is a Thomisztic position. Soclety
is a mind product.

The modern complaints occur with Freud, Mietzsche, and Sartre,

Marx was mope of g liberal Christisn.

Shawla vitalism (the 1life force) is the naturalistie concept

itself and for Shaw the Lansle represents the 1life force, "ivolution

Creatrice" of Bergoon Is one of the fundowental ideas. That is why poctry
orocreation, and ths conception of art and coneeiving of 1life are one and the
is directly akin tohﬁumﬂ phenomenon. This is the mebtaphyaics of art,

poetry and the spiritual life because only there is there cancermiﬂﬁa B
The simpleton of the Unzxpected Isles, and Fethuselah, He combined scholastic

reallsm with biclogic naturalism. The great weakness of Shaw is his belng

agalnst denocracy.

After the classienl complainté society got hals, but the complaints

tarned up in a differgnt form -~ the individual,

There are two points under sconomie dsterminism:
1} How far is the individual motive determined,

2) YBow far is socicty and hisﬂﬁry deterained.

The stringency of the market mechanler was transposed to soclety
and history, It looks like social determinisw, bubt it is the misrcading of

the market phonomsnen which has the detevminism of a mechanism,

In rmodern nihilisn, the negative forns of existentiszlism, move irn
a coatradiction. The positive slde is in terss of conmditment. Unless wa

do wo don't find out anything. There is no lirdi in the commitment sense at

all. It means I am cozmitted Lo reach the limit as much as I can, since this




ia the normal prossure under which lLife is lived.

The complalnt is the fact thab nae of these limits con be aimed
ﬁt, not to speak of attained. Theres is a limit from outside which is like
- & logleal 1imit - it Is-in the nature of the mind structure which society
iz, Technslogy produces strains and stresses which we don't undérataﬁd and
it therefore ﬁreates limitations to meaningful commiﬁmﬂﬁt. Every comnitment
éhnuld be to human existence in the scnse of reiip,iun. .Iu’e l.i*m by and
through one snother, Bub we cannot ab thé same time live in tﬁe feeling of

freedom as absolubes,

[} 4 [

Froaedon ié not a meaningful eomedtment, You don't eommit yourself
to a formula or to your self alona withrut family, sceiety etc. You can
ofily commit yourself in 2 human sense, Knowledpe derlves from basic

experiences to which we are committed {n,b.). Tt is really a comnitment to

50 élemﬂnt of expéricncs, to building a stone of knowledge, We reducs this

to somo elewent to whiéh we are cnﬁmittedil Euﬁmunicatian_is the relating g

of elements to which comultments exist, e.g. "I know", ~ "I® is as important

as "know",

P. zgrees with the comaitment position of the existentialista. But
this is not compatible with the refuvsal to acccpt the reality of society (or
the denizl 9f=it}. They are complaining of being denied a freedom they den't

posEEEeS,

Therefore all of what Arendt gays on our having nothing laft is
precisely what P. tukes his stand upon. This is nobt in the Hindu sense of
a stand on mothing, but on reality. That's the Shavian position. That's

why you never meet tho futility of the superman and the realist (Like the
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chauffeur in Kan and Supernan),

Sartre 1s a very great paet but not n good ghllDQGphPF, The some

with Camus. It is not worth spending too Hﬂﬁh time on than,

P. thirks that Jaspers is boring and confused stuff, It does contain
inportant insizghts but, fer example, Jaspar; thinks that Russia is the end
of everything. This iz an unphilnsu;ﬁiual measuring, of using one rod for
ona ﬁhing and another red for another. Why doesn't he say something clear,

slinple and sencible? .

In Jasperts book ho puke e#nrything on the magses. So does Toequeville
and Maine {i.e. under llbarty Fou never have rrugrﬂss because of the masses

~ and this was upenaer's influnncn on hlm]

Another way of going at this is the existeniinlism of Eartrs._ B
woncers whether nlne-tenths of the existenuiallst trnuh’e isn't a descrstion

of suciety¢

Thers may be nething ﬂrﬁng with this question of progress as long
as there ia not an eacapa from tha rea]aty of soclety. Seome people have g
disbelief in progbess that it is an illuaion. The key vords are tolerance

and maturity,

P, discovered his philesopher. Robert Quwen was the only person we
| ean point to. He expressed the thought that he didn't quite realize. It was

: his aclions which proved that he rLﬂllzed it ~ what he did in the Tactory.

The other person is the only person who never tried to say anything

€lse but what this book would cantaln, Sone one who understood the reality
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of society and sald there never was anything elge. (In contrast te F. he

" wap the least boring person in the world)., Shaw pever said or meant' .
anything else, That is why he had all this fun - becanse he never had any
gther interpretatieﬁ of the socialist outlock. He was the first of the
noo-scholastles to discorer the reality of the categeries and assert that
humnan scciety was indestructible. (The Ecﬁolasbics were bent on cubegories).
E.p. marriage and movogamy - you can't rewrite a marriage contract., It is
not worth rewriting:and you mean the sane thing iﬁ the end anyway. The
comedy on grtbting married has a theologizn (who is a dogmatic gloomy. horror)

who in the end, is the only one who undersbands what it is all about,

Oseni and Shaw ars the only thinkers aside from the agadenically-
minded 1dke Combe. (He has it all in a ways bub this 1s a short-cut to

death).

Tha.disenvary of the first wnderstanding of the sociology of
history led through Marxism to sclentifie politics which was absurd., Only

with Tenin was it euccessful, and here he dropped nine-tenths of the Marxism.

P. thinks I showld scquaint myself with the materdal, I should

widertake to do twoe things:

1) fhe Robert Owen
2} the Impact of the Machine on Soclety (bub not the sccial

.Iphﬂ{m(:'phﬁr] I chould olso prepare for the early Marx.

T should read G.D.H. Cole on Hobert Owen and his history of the
 Faglish working class movemenk, Hers you find Owon all over again and you

get the whole story of the industrial revolution. F, deesn't think I naecd
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to look into tho Webbs although they may have semething on Owen. There
- may be newer bocks on Owen which would have ngﬁ_biugr&phical mateiial.
Fe read his Paerdenn MHacussions with Gamphell; It iz theclogleal and

hardly h&s.anj social philosophy implications,

For the impact of the machine, and the indusirial revelution read

"re Cordition of the Working Class in 124470,

Por the centralizing of powsr - look inte the questicn of
electricity and 1ightiﬁg and when did it bstome a nputural feature ol urban
1ife. When did strikes in key induwstries cccur? Strikes in the rallway?

Then there come the abom, nuclear pﬂWcr.and TV,

There are ﬁlso the other uboplans: Fourier and 5%, Simon. See
iTe the Finland Statlon®. Als2o Fax Bacr has a hﬁuk on the history of
socialism (in addition to British socisliam}. F. read Pourdies and all of
St. Simon and Owen. 5t, Simon has thres main works. fh@n_hu wrobe about
iIndustrisl society he meant caployers and workers together. Por the early

Farx see Adama,

We would #lso have Lo read the mpderns, Sartre and Camus. And
then there is the question of the nasses: Casset and Jaspers., The most
important boaok was Dz Tocqueville, He 9ald "demoeracy" bul he meant the

- masses, It is 2 book of incredible beauti, .

There 1s alrsady in The Great Translormation a whole lesd on

Owen, although the approach is the sane.

There is one thing one is hunting fer: what on earth did pacple

do with the concept of socleby that becase sn obsession - a justified
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obsessien. The idea of freedom way mever absent in the philosophy of
the 19th eentury, and came up in the discussion oF the meaning of society
and the meaning of ﬂistunr and hy that they never neant anything elss
but freedom. What does society do? What does it embedy? The inti‘i?idual
siée.ﬂame up as civie llberiies and freedous, It.came up aﬁ ﬁhe.linking
of capitalism and the market and in the last 30 .:,fca‘.r's it becaze an
obsessicn that so:::?.:a_lism is incompatible with Preedom - but tlisse a.:t.'é

really the frecdoms. This also exisbed in 1850,
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Owen was a remarkable rersonallty. Iveryone commenled on it
and the descriptions of the swestness are wnanimous. He was & graa£
religious leader wibhout hardly ever talking about religion. This

stemmed { rom his resignation. He was prepared to close down Christianity,
; Owen invented the survey methed.

He never lintenéd.ta other peopled ideas énd.61WﬂFE explained a
sat sequence of thoughts which he had mapped oub. Ha.wa$ not in tone or
emphasis ever quite enthusiastic. P. read his report to the County of -
Lanark and in that report are the most important things, {(P. read Owen
wihen he was in America, arnd fourkl the "Campbell in the Hew York Fublic

Il-ibl’“ﬂ.lj"}t

He dldn't think of people in the factory as being of his own kind;
He remalned iupsrsonal. He had a peculizr atiituvde. ﬁne has the feeling
of sormething of a saint and he must have suffered deeply. He didn't tkink of
things 1n an efficiency way bub in a human way {riet in a personal but in an
Impersonal senss). He almost felt personally responsible for having introduced

the machine ags.

Adam Smith didn't notiee machinery, There islnn reference to spinning
in the "Nbulth;af Fabions", The divlision of labour didn't invelve machinery,
The workera in the faetory would become idiots, A Scottish crofter takes
his hand to ewer anything while this facltory worker has an intecllectual
deterior#tion - daft, rough people, He was afraid this would be brutalizing.
There is no mention of unnhinesf He mzant momufactures. Swlth was verj

“much against the employer.
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There were obher factorles in ths lﬁth.cﬁﬁtur}, e.g.'Jack of
Newcomb, The woolen industry was in three different places. It moved -
from the south-west te Bast Anglla, where even today high churches
(eathadrals) stand in the enpty waste. That was whﬁre-wurstéd was Iiraﬁ
gpun, Worsted was the center. Then in tho 19th century it went to the
West riding, Daring Smith®s time it was moving. Manchester was built in
1750 and beforo that therc was no Hancheﬂtﬂf. Smith rissed the fac@ury
period altogether., Pirst there ﬁas Liverpool then there was Fanchester and

people originally thought that it was a harbor development.

We can't explain Robert Owen unless he held the thoughls that we
aseribe to him., Nothing of his thoughts was pﬂssiblg at the time., We
would not have had the use of machines on a_mg scale either. Thers was
no cne to bear the risk, The markets didn't exist for production and sales,
and secondly he could not have gob the workﬁré. ihere was also no insursnces
of Freight or transpﬂrtatieﬁ, nor a credit aygtﬂm. Therefore there wus.

more need of a risk-bearer than taday.. Who could take the risk?

This is not buslness-men's Jargen, This is the Shavian truth.
Formerly machines were used at the risk of the worker, but there was no

investment involwed,

Rober% Owen iz the first of a series of people who knew what the
machine was, Owen's personality was one of the greﬁtest achieverants of
| the human mind. Marx thought that although labour nﬂtas.ﬁara Impossible,
EOHen was Lhe only one whd.had any original thcughtﬁ on the right.linea.
, Owen didn't believe in the working clasas (they were thiévﬁs and liars) but
ibalieved in the sslfless man dewvoling his life to the task, and in the

' :suvereign who was interested in the welfsre of the population,
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In a4 Robert Cwen parable, everything ﬁas carried out. There was
a protost agaﬁnat individu&lizing ;hristianiby which ﬁEnt to the root of
the whole question, He perceived at a glance that the machine would
orpganige mankind, Take that literally. 'it was all geen and sald fﬁr'the
first time. The last authoritative words appeared in the same year 45
Ricardo and the bullion guestion. {Ricardu orggniﬁed the core of the ﬁattar,

the heart the gold standard, not nuch later).

The machine needed a different society which cuuid not be,
Ultimately, the risl-bearer was the state, He didn't realize that the

state world be brought inte it at all,

Close the Oven chapler with & clear underatﬂndiﬁg that he had not
1 understood the first thing zbout the soeial organiﬁatimn of the economy,
E He skipped the economy altogethar. He saw the technelogy problem in a most
| prophetic faskion, He assimed however that rmachine production would be
developed without an'%ntrepreneurial ¢lass and a Warkiﬁg.clﬂﬁa and a

liguidation of mercantilism and feudalism,

M so Fourier and Saint Simon pvﬂrioeked the economnlc organiﬁaﬁinn
! and the instituting of the ;rdcesﬁ. They just saw the moral impact. The
market orpganization was unknown, Freipht ete. didn't exist and it was the

St. Simonists who created the banks e.g, Lazard freres,
My point: It is interesting that the utoplans come up 120 years later.

At the heginning you ses the stark character of the development

.which is later compromdsed. Also Marx wiped out all the deviaﬁﬁs,

-~

One utopian ldea that wes absolutely successful was the market
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system. It is_a thought=up ideal system and it doesn't last and had a1l

the characterisiics of utopia and this was esrried into sffect,

In Robort Owen ons would show that this idma of the reality of
sociely came up at the beginning., He was the inventor of the idea to
cunsﬁruct and adjust ard ipitiate but that there would Ee a liwit to that.

He didn't however, see the immediatﬁ.limits.thaﬁ lay in & diffe;snt difection.
This lay in conbtinulty and risk-bearing Df.tﬁﬁ entrepreriierial class in a

markat system,

Ouents failure is a point to show ~ the impact of the machine. It
wouldn't be only whare he axw it; bub also in the new socisl stratifiecstion
ard the institubting of the ecoﬁomiﬂ process we ecall capitalism. He saw
socinlism before he saw.cnpitaliam. He didn't sec therc would be an economic

change and couldn't have seen it bacause no one had ever seen such a ﬁhiﬁg.

One of his many ccncerns waus thal Lhers would be a workine elass,

not of thieves and prostitutes.

P. doesn't know who he thought was poing to stari thew the Villages
of Community., Whether there would be shareholders as Fouricr thﬁught or
maybe he thought it would be phllanthroplsts. Wherc would the capital come
from? It wag very easy to sell everything ab that time. It was an infinite

market and no coapetition,.

P, thinks that there are considerations which conld lead one back
to the elemants to mrove that this loss of freodsm was suspected ovor the
last 150 years (1810 emward). When Robert Owen said about the machine that

thls will cause grave evils ete. he forsaw infinite trouble and dirfficulty.
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Ba devised different costumes for the workers — top hats, frock
coats and talls were the general dress. That is what Wellar locks like
in Flelorck Papﬂfs. Until the Amﬂricunﬁ invented ovaralis thare was ne
_changﬁ in dress. OCwen had a specigl drésa for hié men &nd.wnmcn.. He
hléﬁ.thgﬁght there siould be mﬁﬂic.and a ieisuré hour and hé nade specchea
on the sucinlagy:of_the wmrkiﬁglclas$. Fowever he describsd thém as
Eﬁicfeﬂ, criminals, ﬁrmstitutes wrich thcy'wcre.. They would residé in a
village built around a fautnny'- all the guestions which we beuin to

resolve only now,

Aso there_wbuld be marriage reform whils Ghristianity ~ thatls
out because that puts the reapaﬁsibility on the individusl, and thése'ucfe
problems of society. As for the machine, it should be fﬂtained but it
will cause wnspealable cﬂn@ﬂicéﬁicns. We will have to do magy things but

after thess, thore would be a limit. When this is reached wo accept it,

We haven!t started doing anything of the kind. Insbead we starbed
on absolutes, We released moral discipline and the moral systen was burst
and there was no hope of an intesrated ccncept of right and wrong, bubt that

many views were possible,
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THE REALITY OF SCCIRTY

One of the réésﬁna we don't want to reslgn ourselves to the reality
of societV, iz becausa we vaguely hepe we can luprove on this sﬂciety before
~we do, Zven those who want to maintain sotlety az it is, don't mean bhot
it stays exactly the same, The Christian rosition is fearcd of Bociaty
a3 it is and ro one accepts it as it is. Bub than you have to do ﬁbnething :
= you are immediately put under the ccrmﬁluLnﬁ to improve our atandarda.-

" These are things depending on ourselves,

Talﬂtoy sald that wo should work as if we lived forever, but we
should behave to other pecple as if this was the last day of our llVEu. He
“meant, that in relationship to obhers we skould be ﬂhristianﬂ and 11?&_35-
pereens and practise the relatlonship of leve. But e3s & pember of soclety

wo should resim ourselves to the reality of society. Scclety is not part éf
our personal particlpation and sociely doesn' die with us, Tt is not é
community of persons that is mzant here., Cur work follows frou our menbership -
in society. If we accapted the cn:ﬂunity of persons, -the div*siun of lahﬂur
wouid ¢¢ase instantly. E.p. if you help the woman with her load then.next.
day she has no Job anymore i.e. you take away her job. In Man and Superaan,
tho striker as a unioniaﬁ is the Superman, while Téﬁnef is the f{dealist and
- ¢alls him ¥r, Striker. He thinks that if the othey fellow treats him as @

gerdleman that hdges would slump,

P, n;ver reﬁiiz&d while he was saying these ﬁhings;.that he got all
his roality of sceieby from Shaw: ﬂhen.r.waa 50 years of age, he wrote an
essay oh Bmfnﬂrd Shaw and the drama of the materiaiist intérpretatiun of |
.histmry, He tried to show that jﬂ every play it was the economle interpretation

of history that came out, This was confused, but now P, sees that it is the
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raality of soclety. The bourgeols aets in illusions with regards to the

reality of soeiety.

My questicm: Yhat makes the conplex socicty more com]ﬁlex than any
other sccicty? |

It is the kind Q: limitation which is charscteristie of the realit
of society. That would be cnough as lo'n-g as we ars 'égreed that the
1imitation of frecdom is the cqmp;ulsion to participate in power, It i3 a
matier of degree of the same quality. The technological civiliﬂatiun i=
1inked as the reason or cause that would mamke such a siluation normal.

Otherwise it is exceptional,

This would be satisfactory, P, wouldn't regard a guality which ds
not a matter of degree satisfactory. Unly the machine is either there or

not,; and even this isn't so either.

It is more important whether such a situation has the quali%iﬁa we
ascribe'tn it. That really hinges on the facﬁ that the uwase of compulslion is
such an essential in regard to personal relations. Tt is reasonably felt that
it is essential to be Prec from this cnmﬁulsinn? Being compelled to do
anything wlth regard to freedom or itd absence looks relevant. That
compulsion is cpmpélling some ‘ene, is behind the relevance of the use of force

or the use of power.

Freedon is lile the deliniiion of not being compelled e.g. frecdom
af choiece, Since we have related the whole duestion to the situation in
which ene is eapable of safeguarding one's conscience, all these gualities

seem fairly related,

P; is saotisfied that this is a good checking on the terms. But it
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 does show how mach the whole thing 1= related to the phenomenon of the

participation in power.

The guestion of whether thls is so mucﬁ relevant. to happiness or
not - the absence of those complaints which are mada - that is a different
ngtitor, P. argues ihaf the ac:eptanﬁe of this condition would remove bhe
bite (take tho poison oubt of ) a muwber of complaints zade qﬁ mmral'grcunﬁs'
against the condition of wan. Thess all boil doun to $he Timitaticn of ¥is

freedom,

Hasg democracy nmeans the compulsion for evafyﬂns elee and ihe
market screens this faet (21ibi). The market has this screening capacity
because of its impersonal character, (Websy has this), 21 compuleion which

is impersonal is differsnt from cne which de direct.

For the narket, we may nod have very much more to sgy bub thers a1
another heading where fhe force of economlc motives exists. These are not
very strong, bub the market mechanism creates alternatives which are aboolute.
Tﬁia is part of the reality of soclety, Prices, regardless of whether they '

are strong or wealk prices inspire the mechanism,

The 19th century made a determinative character of the economle
motive., We are, at the sane tine arguing compulsion, and denying the
overvwhelming characher of economic mobivation and situations., The right

place to polnt this out ls vhere we distinguish freedom from freedoma,

The ease for the reality of soclety rests on the moral sense. that

should be more relevant Lo freedom than the absence of compulsion,
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THE INTERDEFENDZNCE OF TECHNOLOGY, FhAsR & POIER

Fower 1s the objectification of fear - the other fellew has the

power of the fears

Unless tot:litarisnism and conformiam are treated as king we have
ne breéﬂLh.to the proposition, We have much reason to talk about freedom
- this ironlcal Freface is beside the point. In.the answara,'cénfﬂrmism
comes up &gain:anﬂ is legical. A stronpg argunent for our posltiom ig the

fear and panic in modern society. Whers you have fear you can't have freedom,

Feaf iz the psychological link between precariousnesé of existence
and slavery., Psychological fear is_- something you know but fear of the
wknown is not rizhtly called fear and is akin to fear {and.na_v bs pathological).
This 3s ﬁetuphysical fear not mapifested in anything you night fear., It is not
enmpirical, it is transcendent;" It is not sonebhing you find in your experienca
and point to. The cleasrest caze ﬁf.fear of the unknown is the fear of death.

You can't find death in one's experiences,

There are so many meanings which relale to experlence and there are
even many meanings of "weaning®: e.g, aim, cause, semblance, truth, reality.
We use lhese teras all the time and they are not empirical terms and are very

general. Even today P. doesn't know what the positivists make of these terms.

Fear is a constricted fear related to our being physieally
pulverized and the stream of consciousnees held by media. It is not an

ebvious empirleal thlng of research,




THE KIEd S0CTO 0¥

There is in this modern sociclory, a structure of the rersonality
conotrued as an internalizaticn ol values., II that is sa, thalls the end of
inner freedow. If the instituting of meaning and values are a.2. throush
taking out one's own heart and puttihg tiis in, then inner freedom 15 protty
cold sterage., IF ﬁtomistic individualism disappears and this comes inétcad,

then the erisis is on.

This leads to the Rousseau problem of how free is man in soclaty?
We have no wnswer, We only know that the Farsonian idea shows that inner
freedom camnot exist but that a choice is involved. P, dosan't say that it

doesn ' comne in here,

The sociological side is in the freedon and freedons.,
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COMMBNTS OF VY FRGEFAGE - MAY 24, 1957

How would bolshevisa fit into ny dichotomy of the economy? Another
'-two or thres dichstonies compete with it and lie across 1t €+2. bolshsevian
wWhich cerlainly eores in Etraﬁgly on the materialisiic prejuiiqe, alao c0m§a-
out on the idnalietic side, If ons izkes other polarities, it shows how
preat the confusion cun be. The iﬁ¢ﬂrtantlthing is dees it show low one

starts te look and the reason why?

This is one way of pubting the puzzlement, hut there are several :
others e.z. all kinds of science versus all kinds of moralities; and they

. may be linked and eriss-crossing,

tlso unless one is an exireme economist one might gualify and offer
exgepbion to the Wztate! asz I usc it; esg. Cobden and Bright. Sometimes the

state commits greater erines than the nation,

However it is a universally valld presentation of tho way the world
presents itself, It ir an excellent piece of writing with clarity and inner

drive,

Of the innumerable number of things I might have brought in, the
value lies inithe restriction to: the ceoncmy and the rational,

the irrational and the vitalistic.

The ¢ifficulty is that the materialistie has so many poles - bub

that is as it is, 4t isn't & matier of presentation,

When I point to the materialist outlook which ia so gencral, it is

setually no more than a fashion. 150 years ago no gentlemen or even red




Indian would speak like that. It is cnly a fashicn and not authoritative

B.g._it is not in Odysseus nor in the Old Testament.

{dysapus is emhara%sﬂd a£ being huﬁsﬁﬁ. That he i= Hungrf and
ghould have to complain is h‘mil'iat.ing and he curses his belly, In Hesiad
the saome thiﬁg comes wp, and he says ite absclutely a'ﬂarfibie.ihing;ﬁith':
which to threaten a person. : el : .

Lo one aver.compliiﬁed af hunger indiviﬁuullf, and if.there ﬁﬂs any
they vould all sharg e Hunﬁer is after 21l a pphlic malier - you eat atb
meals, If you go to war, yon may be without meals ard this is a culiect,ive.

event coverad by Eﬂlidaritr;

Talk about tusiness would be shameless. There is aiready in Mmerica
an enormous changs. One deean't talk about dollars - .z, & 50 million
dollar building bub the Mamphitheatre® eor "The Muszam nf.ﬁudern Arbt,  ¥either
 do students talk of money or making money, It ié the blz depression that
mads the dilflerence: four-{ifths of ths peéple last faurffifths of their

money and people stopped talklng about it and it made a bip differencs.
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THE EOOHOMY AND YTHL SOCTAL CUESTIGH!

A certain Austrian Minister- =4 had two expressions on the socicl
- guestion: "The socisl guestion {the modern probvlen) stops at Passaul
{i.e, does not exist in Austria). The other expregsion was "Gentlomen, welll

have to solve the social guestion even 1f we stay up all night".

There is no word in English for "soziale frage". It meont labor -

In Enzlisn it occurs in the House of Commons aé "the condition of the people®,
It was o debabe which started about Speerhamland and was part of the agenda
for some thirty years or so, It was regardéd ne an Anglo-Szxon peculdarity,
Thers was no word at flrst for the soclal system or the eéonomic system opr
thz seonomy. What we call now Mthe econcay® was ezlled economic life or
business life, The Gevman "wirtechaft" had ne parallel in English, The

word “economy™ in Anglo-Saxon literature is not more than 20 yéars old,

When P, wrote The Great Transformation he covld hardly use the word Yeconomy®.
Economiots would use the words business 1life or economde life, not the
economy. Beonomy might mean far.exampla to save some money. Folitleal
economy was the dlﬂpipline, The continental term."aoziaie frapge" has no
Enplish parallel, The word "capltalism" was u;éd by Engels in 1844 (The
Condition of the lcrking Glass...}.. Armold Toynbee redlscovered the term
"Industrial Revolutien™ in 1878 = 34 yeara later, and thié entered English
enoaamiﬂ history through Tqynbee‘s.leetuPEﬁ. Thua the Industrial Revolution

is 117 years old,

The greab counter-offensive was carrlied on by Clapham, He sald

that nothing 1ike the Industrial.Huvﬁlutimn ever happened. Therefore this

term was dropped by people like Eeales and G.D.H. Cole, and Ashton becanse
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it had been controverted, This wiped out the term "Lhe Industwial

Hevolution®,

The Americ:ns reintroduced the term "economy® and gob it from
the German, e.g. Wobor's "Wirtschaft and Gesellschaft™. The Cermans

have no word for "economics®, just the term "firtschalts-theoris®,

P. sald there are several economic disciplines « economie history,
- economic theory, econsmic institutions, finsnce and statistics. The laszt
position taken in Fi's white raper was that of integration - let us

iﬁtegrnﬁe all the economic diseiplines,
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WIHE CHEAT Tthh“GﬂFﬁiIUJ“

Seventcen years apo Hichael Polanyl said that soclalism was of

no interest to axgrone anymorc.

P. vrnue the i to give a social phllosophy supgort tn tha
New Beal and put it on the sams 1avel as fasclsn, comumnlsm,and capltallam.
It is one of the independent snlutinns to & problem of industrial

civilization. -

; Tudaj, snciuliﬁm has spread ovar such a ﬂig part ﬁf the world
é.g.-tn India. it is doubtful if theré ip such a clash between capitalism
&nd sgciqliaml é.g. the Fnglish. Soclalism is not of prime importancs
in the oricntation of our new work, It is definitely the problens uf.
co-axistence, It is eaﬁier_tﬂ write serinusly omn world prﬂblemé - which
face the whole world, Also in the last year or half year - since Khruschev's

February '56 speech — we do not have the same outlook as a year ago.

The great strength of Pu's life work iz that ha disregarded the run
of affairs completely. He reflscted a position that took the industrial

civilization as his frame of refersnce.

Tﬁe-gald.atandard ended 1n 1915 when the paunﬂ was pegped, bub this
was only procelaimed in 1933, Churchill brought the pound back on Lpril 1,
1925. The p@und was off paripy b} ;Dﬁ; and it never recovered. Churchill
should never have resbored it; Haggs would have to go down and a‘géneral
strike was the result. Eagland ﬁas unable to recover its balance of ﬁaymants

position,  England went off gold in 1931 and Awerica in 1933. Even 8 or

10 years ago the Idea was that the gold standard would be reconatructed, but
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this time improved, The going of the internaticnal pold standard has not

been impressed on the public mind,

Ingell snid he thaughﬁF; Was riéht. A.B. Burps says hc Wab Wrong.

Hart says P, was righﬁ en Gold and Peaca.

Pe in h}a article on Flanning, said pbaut tha Erattun Woods

ﬂﬂnference thal only hﬂerlﬁa was interested in the resu0r1a+ion of the

geld etanda“d

Hayek's book was important in Arerica but not in England. In

England Burnham's book was important, but not in Ansrica,

Fortune reviewed the Great Transforzabion rzghu aftar Haycl's book
~came out. Davenport, whe them esms back to Fortune sald: what is the Ameriean
invention? Ameriea hrouwght to the world the market economy, P. thinks

it ie true,

P, spoke with Tawmey about ﬂayak'a book in 1944 or Y45. P, was
in America between "40 and 43 and in England bebwesn 43 and tL6. He went
back in order to sign the book in ¥Fngland bzeause it was sddresszed: 1) to

the British working class, and 2} %o the Hew Deal.

The British vworking class didn't bake note of 1t bub thers was a
disproportionate interest Iin 1% in America, 2. didn't know that it had
made 2 blg hit in Benuingion. (Burkhart bought 25 coples Tor his friends

for Christmas,)

Tn England in threc and a half years he lost the time in which he-
should have dona the rosearch, Hs just wrote the chapler in the Appéndix on

Speenhamland which nobody took any notice of,
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Hayek's boolt was practically fﬁrgutteri and didn' influence

Enzlend at 2ll. Tawnsy said we had had this discussion 100 years ago.

P, wrote the chapter on freedom in Tﬁe Great Transformation
as a religious poaition. In England he eleborated it and it locked as
il he ﬁad a fascist position. It was on freedems bub the reality of
society préﬂludea freeﬁdﬁ._ Bub we ﬁustIWGrk.ﬁn the transfornation of
society to its Liwits {Owen). P. hasn't moved much from this position
in 14 yesrs. Then in the Commentary artiele he came back to this guestion

and developad the realify of society materisl to a point,

The Great Transformation had many weaknesses, bub it was structured

rigidliy with definiteness.
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FREUD

. Preuvd!s érs great discoveries fur natural sclence and an
expansion of the knowledse of the mﬁchﬁnism.ﬂi thouchi Hhichiiﬂ of
' enormous iﬁterest._ As a philesopher, P. thinks nnthing of hiﬁ. And
yet hia thoughts had an immonse importance for the modern mind. Where
ig the balance of Freud's work? Hisg is an important part in the concert
of maturity - one of realism and resipgnation. WHe amccept all the insvitables
and fizht agalnast the iliusianiﬂm- He was a.shower;up and Bhﬂﬁiﬂg*up wasg
a very wnsound approach because it means one assuses thet the necessary
things, the shoddy the szedy things, are the real ones. A1l that is true
ie that these things are eovered up, but thls 1s not the real sslf. This

igin a wrongly-conesived society,

Jews were on the whole not the state-builders of the 19th century.
In Isr;ae:l. you find a _differant attitude from Froud. Because you are not
.rﬂspﬁnaihle for aunthorlity it leadsitn exagperating the secondary and
negatlve ascects and overlooking the },‘.ll:‘i.’ﬂE'. aspe;:ts, ard this the Jewish
mind iz prone to do, Tt E:Lx-ike:a__ veople es very clever., But for the person
who 1s respunsible., it is difficult to take u.p such a position, You can
eriticlze the powers that be without ever having understood the natire of

that power or itls foundations.

The eoncept of maturity is tﬁe result of his own weaaknesses., By
eriticizing Freud a new school results in this concept of mat_m'it-}r. It
doesn't mean that Freud didnit ceneelve of this in his old ape - he didn't
start from maturity but from critinism. Maturity in his cliniﬁﬁi practice

came up very late,




Freud is not Shavian at all, Freuwd and Shaw were the two
counﬁerp@iﬁes of thu.feriod. Sﬁaw took people zs set characters and he
.never psychoanalyzes anyone in his plﬁyﬂr Hot psychoanalysis but Eome—
 thing quite dlfferent haprens. He secloanalyzss thsm by showing what
cnntradictqu posiiiﬁns'they have in regard to soclal reality. F. thinks
he can live culte happily withont Freud. His groatest achievement was

MThe Poycopathology of iwery Day Life?, the dream, and the book on Wit.

The preat diszoveries of medicine led to disaster, The discovery
of the cireulaticn of the blood killed off tens of thousands and then the

discovery of chemicals killed off thousands.




THE CHINESE RIOTS O PCLMOSA

The Chinese riols were like Fearl Harbor. How could this hapren?
Why was the fmerliean Embassy withduﬁ_instruutiéna in case stones were
being throwm? The reason is that such instructions would have expressed
wnpatriotie dowbt about tha Amsrlean position, juﬁt'like tha Pearl Harbor
incident, Tt is a eriticiem of the wltimate mental level as a public body,
of the American poorle. They had..ncr ix1s_§rur;ti.ona, didn't close the doors
and hed no guards. They had.snme :i_nﬁi&m:tions. for having no viclence.

This was soverslign territory.

ipparvently you can shoot a Chinese and get agcaitied but you can't
close the doors. You feel from the way il was recounted that thers wol'c
paralyzing elements In it. It nlwmost meant the doubt as to whether Arericans

ore demi-gods.

The Chinsse riots {on Formesa) sre one of the bally-laughs - 28

" 4f 4 world empire had collapsed and disolved.

THE FARLY MARX

Fngels wiped ocut the early Marx with dislectical materialism,

HMepFRY POLITICS

Yugoslavie is just cutting away from Russia, but she is not

o L

Ajiberalizing. Poland however, is liberalining
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WPHE GREAT TRANSFOURSATION AMD AMERTICAM

The book we wera working on these past few months would have
been wnderdevcloped., Tha full developed pesitlon is the eriginal position,

made exrlicit =nd workable with very much more to say,

HT3CTLLATEINS

In 1862 Dniario had the York shilling which didn't exist, bub

waz the anit of account.

P, road the 1little book on Russia by Rostow, "The Dynamics

nf Soviet Soclety™.

In Ezekiel 27: Tyre scld-itls goods in a packags and that was

the standerd woy.
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