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In moest parts of Africa today, the more slemental and

harsh realities ol life must now, 1 imaglne, be as starkly present
as they were in India at the Partition, Brutal and elemental
forces have been uncovered which lie, ] belleve,not very far under-
neath the surface of 'culture' manu 'civilisation' even in the small
area in which we "Westerners' happen Lo live, where this happens
weé find ourselves driven inio a situation in which thé sole al-
ternative is either a creative solution or complete futllity and

now almost certainly disaster,

What we are thus driven to face is (1 have come to
believe) the ultimate iscue underlying 'the Human Predicament’
itself. It is (as 1 2ec it) the problem of two 'worlds' (or two
‘levels', two "ways') of living and thinking: one death, the other
{as yel) powerless to be born, It id the dilemma which (we can
now see¢) has been present all through human history, It has once,
at least,been revealed with transparent clariity and force not only
in thought and words but in & life, ﬁut we have never yet found
‘& practical solution for it, and now we have got to find a solu-

tion - the right solution - o0r man is 'dead and done Emxt with',

It is our good fortune that the innermost significance
of this, lhe great human dilemma, has been crystallised fax=m and

"% 1lluminated lor us in one of the supreme creations of Wumen

“
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genius; Ivan Karamazov's parable of the Grand Inwuisitor, We

o must not miss the devastating lrony of this parable: the fact that

.

the cynically frank Absolute Authoritarianiss of the Grand In-
,uleitor was an actual historical developoent of Christianity
itself! "The Greal #ipe Spirit' to whom the Inguisitor appeals
is the Satan of the Gouspel stoxy: that is to =ay, the Anti-Christ
of Jesus himselfl, ine Inquisitor is perfectly well aware of this
("1 know whno you are"); bul he says deliberately that BSatan was
right, The ori inal Gospel of Jesus ie therefore a heresy which

the Chrislien Clwuren has been compelled to destroy, root and

urancn, Ana since the Prisoner was apparently proypsing to start
it all eover again, the Inyuisition of "the Catholic Church' -

whose 80le function was Lo stamp outl heres, - would have te burn
nim at the stake before he could do more mischief (®*temorrow®),
Ihis is a timely reminder that the most callously cruel embodiments
of the Inguisitor's 'Great wWise Spirit' today (from Franeo and
Fasciem Lo mjjﬂ; have also arisen in the West « i,e, im

'Carisitendom”’,

The Grand Inguisitor is admitting, wita & blunt and re-
freshing candour imposaible to any of his historical representatives
in the Christian Church, that the compromise of the Church with

luperial Rome had, in reality, involved a choice between two ir-

reconcilable ways of being, thinking and living, This hag been
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obscured by '"heaps of huge words uphoarded hideously' - i,e,
orthodox doctrine and theology. Oue of Lhe most recent examples
= thies time Protestant - is that of Lhe biblieal crities and
theologians who have been busy sxplalping thatl Jesus was uncone
cerned with (or 'above') politics, Wnereas in the records Jesus
said as plainly as he could speak - al Lhe Temptation, at Caesarea
Philip, i, at tae Trial - that the ultimate choice was Letween the

‘power ' politice of lmperial Rome and being crucified as a criminal

by that 'Power'; and that the second way was Uod's way and God's

oice! He aleo warnec the 'nationaliste’' of his day (Zealots,
ete, ) that if they resorted to pouwer-politics as Yod's cliosen people’
they were heading straight for ithe most a palling disaster,
Josephus' "W.rs of the Jews' is one long commentary on the accuracy
of Jesus' insight, both into what he was rejecting and why he EEE
rejecthdy it., The original records make it periectly clear that -
at least in Jesus' view - the two are at opposite poles of human
living and thinking, And thie is what 1 take xm a& the clue to
'the Human Fredicament’',

St .Faul, as usual, taxkes ue 10 the heart of the matter
iﬁan he reminds his converta that the Romans owed their success to

establisning litile colonies of Roman citizens, living the Roman
-

way of life, all over the Roman world; similarly the new Christian

- must be 'colonies of Heaven', citizeme of thy ch&-*ﬁl‘—'- l
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1ike vay of living and thinking. (The Commminte have taken a leaf out
_of the seme book with their 'colls' and pewipsmkwseimes ¢lite party centres.)
' clue is therefore once more a new Kdnd of people, living a new kind of
| vith & now kind of ocutlock. In Whitehead's great phrase, they em~
body Immen nature living 'at a new point of oreative advance' through the
‘onegrining' (Peml's word) of the Creative Spirit, To sharpen the point

we nood dnly remind curselves that 1800 years later Nietzsche grasped
exactly the ceme necessity (a ‘super-mamn'). Put he deliberately choce

‘the will to power's tho Great Wise Spirit (Zarstimstra) was right,

The direct impaot of Jesus' personality, life and death -
Yeantifully epitomined in the ctory (or lepgend?) of St.Paul's 'conversion'
on the way to Damascus - did for a time produce encugh of the original
'Spirit of Christ' to inspire St.Paul's 'ragged batteliems' (I Cor. 1)3
with the result that these scattered little groups of men - without armas,
power, waalth or politicel influenoce - actually brought the proud Roman
Empire %0 its knees¥ . 'Credo quia sbeurdum’, But as the original dy—
nomic of Jesus and his gospel faded into the past ("Comesz faint and far
thy voice, From shadas of Galilee”), the old luman impulses begen %o
‘choke the word (gospel)' (Maric 43 7, 18)., Already in the third century
we find the Ghurch admitiing to ite all-sacred authoriiarisn canon of
'divine revelation' an Apocelypse ('Revelation'!) ihat simply transfeys
to the more competent bends of Banipotence all the scowmlated and repressed
eravings for irrvesistible power and revenge stirred up Yy persecution
(Revebs 19 v,11f), What Rhie spirit really comos $0 has been 'blasoned®
for all time Yy one of the most powerful creative imagihatioms ever given
to 2 man: in the sterk savegery of Milton's 'Christian' epic (PL, PR and
84), the avowod purpome of which is "$o justify the ways of (the Christian)
Cod to man'. The brutal impact of this immensely powerful epic, ance
e have rid ourselves of the veils of sentimental pletism in which 4t has
been decently obecured, and the magic of its superd artictzy, would tum
any comment into asnasmie lavender water, Uo I lsave it to epeak for it-
self, Dut what both *The Boock of Hovelation' and Milton do is to make |
fully infelligible the true significance of the ocompromise which the
Christisn Clurch so scon cam %0, with the Romen Bupize, ‘Tho Orest Wise

!
gpirit’ (the smeient *Magus') had wom. And it is on this fact that |

i
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Dostoievoky's parsble throws ite fullest illuminations the '"Christian®
Church of the Inguisition, of Ferdinand and Isabella and Alva, of the
Conguistadores, of the persecution of the Jews, of the witch-hunts, had

n the ngme of Christ decome the Anti~Christ (Satan) of the original
gml. As the Crand Inquisitor bluntly telle the Prisamer: 'The Gospel
haen't wozled, doeun't work, mever will worky 4t is the heresy, and we
burn heretice at the atske'®,

Thiz explains why 1 sm taking D's parcble as the central clue teo
bumen history and experience = (the human situation', I belfeve that it
cxystellices the mkkm whole 'viadion' of the dfferent 'plancs', er-weys, of
being, living and thinking, snd the compelling nooessity to choose between
then (the existenticlist choice)s And this in turnjed me to the discovesy
- which took me completely by surprise - of the most extreordinewy paradox

of bumen histcxy: +that tho way of the Prisoner huao been tried cut over
yhols rgsngec of bumen experienge, comprisibs ell the arts scionces and

philoscphiea; and the result has been o relesse the mens croatyix in sueh

St phove in which 3% has pever been tried agaln iy
mwmmﬁitmﬂtﬂm_m_wt
Roxtaut.

This insight that there are iwo different - often opposed - waye
of living is of couree not unigue. In Greece, for example, there was
Soerates, As Herodotus®' history reaches its climax we can fesl the great
wave of idealism snd Jove of freedom (of the mens ereairix) which had deen
roused by thedafent of the Permisns, and its marvellons flowering in
Athenien ext and the ventures of thought, But in polities the dynamic
passed almost lawdfately into imperianlism and power politics; aaly a
generstion after Ferodotus, the sequel is unforgettably dspicted in the
pages of that embitiered ideslist, Thmoydides., FPericles' megnificent
funeral craticn has cxspeised cuch magic on Western classical oculture that
the devasiating irony of Tlhmeydides' reccrd of it hos been sdscod: when it
was delivered, Pericles' policy had alresdy involved Athens in disastor and
dogeneration., One of the heirs to the cut-throat savagery that vesulted
(Greck city-siate politics) wes the young sristocrat Flato. Them Plato

mot Socmétes; and he tolls us -~ charscteristicually threugh the mouth of
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a drunken Aleiabes, ithe very embodiment of this unserupulous power politiest
- how this meeting came to him as a oudden revelation that it is poscible ¢o
live on an altogether different plane: it wans like a voloe (he sasym) from

a 'divine®' world which could'trenafiguve' man life, But by the time that
Plato wrote; all this had happeoned long agoj and weanwhile the Athenians
bad kille: Jocratesj and all the bright and generdus young crestures of the
eadlier dialoguoce had ended as the prime leaders of the blocd-bath of City-
state power po.ities., Such was the outcomw of Periecles' policy. And
Plato's ending was despair: only the rerest of mem could live the Socrates
life, 50 the Grand Inguisltor was right after sll, The trus commumity
wes 'laid wp in the heavens': for earth, the 'laws', And we reczll the
only funeral speech in history te match that of Pericles, spoken By ss moble
a men po Pericles over the dsad of another eivil war which Lineoln had degun.
I%s lepgagy iz evident today, 100 years later,

Indisn tradition offers us the [inal wodd of Hindu philoscphy on
the solution of the human predicament in the Bhagavad Gita - still rightly
treasuxed todxy as the 'crown' of the Hindu religious crestive imagination
by all Hindus and thoir western admirers. I% claims to be the supreome
diving rowvelation, spoken directly by the supreme God himself to the groatest
ef the old seui-divine bero-kings. Arjuna shrinks appelled from the
prespact of killing 2]l his omn kinamen in battle., The divine answer is
thiss 'It is your religicus dnty, in a world maintained and ordered by God,
to kill your kinsmen and their followers. Put you must 4o 1% with serens
and passionless detachment, knowing that you are nothing but an actor in the
‘play' (1lila), the cosmic drams which the Adsolute 'imagines' to himself
(maya)e However real the sufferings of the vuppots $o themeelwes, to the
Absolute Spirit thia ie all a stage~illusich, and the pains no more resl
then those of the characters in a work of fietion, The 'actors' (i.e. all
humen beings) are themselves omly such stuff as dremms sre made onj but thoy
are bound to ploy the part written for them by the divine dramatist, IT
this is Winduledk at ito higbest rezch, we are not surprised to find anothor
Brahmin philosopler writing a trsatise on the ‘reanlistiy' practice of
politics besids which Machisvelli grows pale, Buddha's solwésen was thore—
fore far move radical: if we are such stuff as drecms are mads on, con=
demned %o act in a trensitory shadow-show of pain and disease snd death,
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the only solution is to end the nightmare once for all by 'waking up'. This
ean boe done. But only by a gradusl, painful and complete dotachment from
the lile-maya, pulling up all your husan roots one Wy ome til1l at last the
enkire illusion of this life vanishes ococmpletely and leaves not a wrack
Yehind. Pain, trensitoriness, fosr, suffering, the driviag rege for power
ai'ter power - all these can never be hanighe! from this life: they axe en=
demie %o buman existenoce. The only szlvation is complete withdrawml to
another mode of existence as different from this as waking from 2 bad dreams
so different thet cll ideas, ananlogies, picturec and thouglts of "nirvena’
dramm from this drenn world are irrelovunt end futile apeculationa, The only
way out is fto follow 'The Way' out.

Hediovel Christianity contimaed the Romen compromisa, It organised
detached and iscl&ied isclands for "the good life' ms a preparation for the
Ude $5 cone, and -« sxeaph Poi forel avaliwAle warsliugs = 1aft e *punctieel
1L to $%s power politics. This method of isclating the two planes of
living may have had teuporary advantages btut it was no sort of solution,

And ag soon == Europe ‘came of age' at the Renaisssnce, wo find lMschiavelll
saying in effect: if religiom is religiom and politios is politios, this
is how praciical politiecs has to0 he rm. In porsonal life the attempt

to iive serisusly in both worlds could only lead to a compleie split in the
personality between two waier—-tight compartmentsy Fasher Joseph as Orey
Eminence eould then conduct his power politics, umitouchel b any scruples
of the saint of "the wounds of Chrisi' who belonged %o the other departe
mands Onoe more Cassar wins: the "practical' world is ruled YLy men
vithout religious or mowal seruples, withoui consciences by Napolecms

and Fouchos - cand & Richelieu ald-d ond sbotted hy the anscetio myaide,
"Father' Joseph of the Clmrbh of Chwist,

In eightoenih century rationalism, the *Emlightenment' , and
nineteenth century seiEniifioc meterisliism, there is no place for the Ood
oxr the Coepel of Jemus., In intellectusl cireles, oo far as a religious
tradition doss murvive, Cod has become s celestizl mechapie snd mathemeticlan,
the Clockc-~meker and Winderm-up in Chief of the "Universe', In treditional
pletistic circlos au ineffoctusl Angel beats his luninous winge im vein
bogoms & drug to keop the messes consoledy with sentisental dresme while
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the 'realists’ get on with the serious business of exploiting them
and cutting each others' throats., Even the realists (the 'ecomomic
liberals', dope their cousciences with a vague 'Providence' whose
sole functlion is %o produce a celesiicl harmony out of the spparent
discords of the struggle-for-existence, coupetition, the fuctoxy
system, and the power politicas of econocule imperialism -'in tho end
all shall be well', GSancta simpliocitas,

arx's omn solution was %o expose this skoddy humbuy and
earry this ruthless 'struggle {oxr axistence' intc the clase war whieh
had emerged as the last phase of man's 'strugrle', firet with his
natural environment, and then with his fellow mem, for cantrol of
the natural resources e needed, and the means of thoir productiom
and diatribntion, The ultiusete reality ie still the phyaical
world of scientific materdalismg but a 'dialectical' aovement is
given %o it by the driving impulse in man to satisfy his material
needs more fully. The logical outcome is the Cowmuist Hanifestos
and nothing could be more frank ané blunt tlen thate The lManifesto
is the '"fighting' heart 4 larxism, embodying Merx's 'fighting' de-
claration that the most important thing in the world was no longer
tounderstand the world but to transform it - & radical revolution
in philosophy. I% ufﬁmtm o Marxism as I Cor, 13 is to

'Mm'q. In 2ll my discussions, study groupe and meetings

with commmists in India and elscewhere, 1 have never met one who,
when ke bocame familiar snough to foxget $0 treat one as o sentimen-
tal bourgoois, did not express open ocontempt for *tender-winded!
scruples and heeitations about the campaign of hatwed, deliberate
decoptions and inventions, use of violence and so forkh whiech “wy
true coomnist will of course use whenever necessary', cpenly or
under cover, And they were certaialy righty—~ on thelr assuuptionss
thie ie the logical outcome of dimlectical materialiem, as Lenin
plainly caid.

This needs t0 be pkmixdky reasserted ss closrly ms
posaible at the present time, becanse of a centimental confusian,
vhich thzeatens tqbecone disssizous, betmsen: (1) Tho irvepresible
dynamic drive of the mons creatriz towards "crestive advence®. wml
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(2) The inevitable, and up to a poiat inveluable, destructive dy-
namic which shatters the whole oppresive aystom of an old order which

has long remained oclamped dowmn on the mens creatrixz like an iron mould, -

And (3) The impesition of = now sbsolute suthoritsrianism — Grend
Inquisitor or Distator - which almost inveriadly sttempte i:mediately
to re-dmpose the philcscply of the Groat Wlee Spirdt, in the guise
of 2 now "revelation® with g new cost-iren "Law', on the '"revolution-
ary aituation'. The oonflict that a Revolution arouses bhetween
these thawe f{orces is beaultifully illustirated in the panegyrics en
the American snd Mussiaa Devoiutions - as Dleke, Shelley and Words-

worth 2t firat saw them. Fhat thepe poets welocme with such ep—
tiueaiasn is g¢learly the relesse of the mens ereatrix, It o0
bappenned thael Wordsworih was iu Franoe at the time, und he has
left us in $the Prelwde a firct bhond descriptian of the processi
"Blisg was it in that dewm o be alive, Put to be roung wac very
hesven"™ = wly, he has explained in more detail in his talks with
Beaumarchais. Then ecawe Hohespierre, the imposed worship of the
Goddess of Reasom (1), the Torror, the uilitewy dictatorship of
Napolean, and tLe sg bourgecls Jinale that has sinee vettled
1ike a pall of death over everything.

The course of events in Husela was as different as the
two eivilisations, TPut there too, the logiecal cutcome of the
Revolution was the dictatorship of the Urend Inguisitorf Stalin,
And of course the new Orand Inguisitor had his mow suthoritative
sacred writings (arz-lenin), his new Inquisition (the secret
polios ), heresy lunting snd the ligquidation of heretics — and the
rest of the faulliar stoxy. We ndght in feot call it an "Illumine-
ated' illustration of Dostoleviky's parable,

a But it is, 1 think, as characteristic as it is significant
that this, the *real' situation, Las been obascured by an ambiguity
in Marzisa iteelf. There wis nothing origine]l shems in Mar:'s
‘matorielisn't it was the orthodox nimneteenth century scientiric
asgunpticn, Thore was mothing original in his view of history es
a developing ('evelutionsry'; process:t Le got that frow Hegel,

who got it from the Dible b wey of Christien theology, though lile

= e——
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Darwin ho gave it the current materislistic form. There wes mothing
original in his theory of the economiec siruggle for existence then
in ywocoss: Lo Lorrewed that {row Ricardo, Adam Salsh snd the others.
Harx himsell csndidly admitted his deblt in 2ll theme fislds, 1lis
‘ariginality* lay oxactly where he claimed it to be, and vwhere it
really mattereds dio his shift of emphusis and his forging of it into
a Thor's bemmor for shattering the old gppressive ader once ior alle.
ihe point I want to suggeei here - and 1 think it is vozy
important -~ is that, sc far as its principles wid dhewry cae cone
cerned, Marxisu-ieniniem never moved, and never professed to move,
cutside the oribodox circle of ninotoenth cenvury scientifie materisl-
ism, wae econamie 'war' of the inducirial rovelution, sad powmr
politiens Dut in fact ke unrecognised (‘umecnsciocus') seurce of
Harz's deopest ccnvictions loy olsewhere:s in his Jewish inheritancs,
with its hidden rocis doop in Jewish tradition. Ihe ommly 'scered
scriptures' in the warld that have ever taken history sericusly and
indeed asde it tbe e¢luo to She whole of Imuan exporisnce 2nd destiny
is the Eiblar the O.l«'proclaims' throughout thet histeory is a
dixected procesa becauss ii is the working out cf & conscious
(*divine') purpose. Hegel merely reinterpreted the elaboration of
this conception of histoxy hy Chwistian theology (liw H.l. Dovey
claiced %0 be more than the culuination of the 0.7. process) as
more propexly to e understood as 'the maprch of Absoluse Leason',
He alsc borrowed rlato's vera 'dialeetic' - correctly, as dlalcotic
means 'diecussion',; and the give and teke of discussiocn is in faet
the way in which ihe mens creatrix continues to move at the point
of psative advence. DBub the lerm is mmmimbedy sbeurdly incongruous
when applied to a Derwindan process of blind biclogical-—phkyeical
evolution. All these uncunscious faglurs wilh their confusion
Pleyed & large part in making Marz's materialism plausible when it
reacoeried a direciion snd goal of hisiory produced by 'dialeciical®
(retichal) procssses in husen history., The souwe wconscious
inflwence of Judaism produces a now 'Cicsen Feople' - ithe Proletarist;
end e pow 'Uesclanic m--mmmmmm
in thegarden will scuehow Lecome lovely.
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Lonin was not a Jew: ho was the heir of the Russien
nihilists and revolutionaries, And his logic iz as clear and
honest as that of Histzsche: if {there is no @od and no Frovidemoe,
nothing but & material procoss moving by an imevitable salf-
impulse through & ruthless "clscs struggie for survivel' <o the
DMetatorshipy of the Froletariat snd the Commmist ciate - then
thero can be nothiag 'higher'; 'grecter', '"supericr to' this Com=
mmist-State-in-the-making, Ihis is the bo-all tnd the end-all
sk for anycone ®ho has grasped the revelation of larxy and thore-
fore there camnot possibly be agy 'woral law', socisl obhligatiom
or 'duly® octher than what worics for this sceciety, Thic 'end!
thereiore not merely Justities bul iucposes an sbsociuts obligeation
on the belisver to emplay ooy wons necessary for (bis oud, how-
ever vicleat or cunning or dacaptive. 70 be deterred from this
by aay earuples - moral, Tellgiocus or 'bumspnitarién' — was & wak-
ninded and sentiuwental betrayul of the Eevolutian, The conclusion,
logical and practical, ic (as lenin reulired so clesrly) s single—
minded will to power eabodied in the cingle-minded dictatorulhdp
of & leader supported Yy a'profecsional' revoluticaary dlibe;
for the saks of the hwlnﬂm/prmlnimd in the Hendfesto,

The foroce an*ight of this revelutionary drive Urings
the enigna of the buman predicament and the Urand Inguieitor of
the Parafifie, right back into the centre of the piciuve, in its
most ohallenging forme iz i% really ths only way, or oven o
posaible way, to creste the new humin worlde-commomwealth, hy opem
hatewd, viclence and deception? Oa the contrary, can we really
believe that sny other way is possible?! Suppose Marx and Lenin
had rejectad all revolutionary vilence and chosen the way of the
Priscner, would not the eppalling oppression and missry of Tearist
Busaia bhave contimmed indefinitely = not to ssy grown woree? And
so led %o futile, because undirected, outbursés of bloodshed? If
80, would not Mayx and lLenin, if they lLad mejocted the Eevokirtion,
made thomsclves Poupcnsible for the conbinuamce of the (L4 order
(supported b  the 'Christian’ Oprihodox Churchl) and all thet this
involved? iet uz even suppose that the outoome of the Manifesto
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and the Revolution was bound to be Grand Inquisitor Stelin., Coumld
not Stalin reply that all the suffering and terror were & come-

{ paratively small price %o ray for the fact that the operation saved
the patisnt's life and sel him on the roed to complete recovery,
health and vigoux® Ia less thau 50 yoars, in spite of a civil war
and the dovestuticne of tvo world ware, has not the Bussia of 1914
become the seomnd greatest and most wealthy power in the world, with
master—edontisis, technicisns rnd the rest? Wiy does Sartye, athedst,

f&ﬁ*ﬁmr oo unessily on the bordsrs of Commmisaf -
hoatilely critical wery often, but oitill insisting thet Cowsmiiam
is the only poseible philosonly for today? Because he can fee no-
thing else that will save 'the common people’ of Franee from their
present poverty snd suffekng, What olee 18 there? Tho Catholie
Clurch - ally of Hussolini wnd France and Salaser and the restf
This again sharpens the ilague. We connot deny whadt the
Buecian Hevolution haz dome for Russia or the Chinese Rewolution
for Chinn. We canmot desg what ‘orthodox' YChristisn' Churchos
have dane in Ruassia, Spadn and oloewhera. Omn the Prisaner meke
sy effoctive »sply?

2 4 This is what I take %o be the orucial issue of all lmmem
histoxy. And in attempting to come %0 3 decdsian I think it is
all-izportant to distinguish sloarly detweent

1) The workinge of the Mems Creptrix preseing alweys tomrds
exative advance;

2) The agsre=sive~dectructive drives in humen natwre;

3) the nature snd mode of working of Absoluts Authoritsrianism -
the Gramd Inquisitor in gy of his rolesy

4) Short-term and lomg-term effdots.

It in of course true that the e¢ore of dynomiec enexgy in
bumen nature iz aotive as o whole, and that we cannot isgolate sy on®
of 1tas mixed and often self-contradictory workings: Ymi whatewer
emfusion and complicatians this agy give rise %o in practiee,
ewrything depends on owr learing %o discexn the activity of the

‘l:.: ___i. ;
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menc creatrix and to work with that with all our powers wherever
we find it. The shoxrt term offeocts of a break-through, meh ps o
Rewolution, iz alweys to release new energisss end in so far ss it
then destroys thoe dead-weight of a tradition or situstion which is
anti-nmens crestrix, it sets free the lmnman spirit for new advenoces.
But will it then go an $0 liwve at a new point of creative advence?
This osn only be answered by considering the lome-torm sffacts:
What ave you 'saving' these people or community (es)? What kind of
persons and eogieties will you have produced when you have finished?
What will you hawve made of them in the process? And this makes the
megns emplgyed very far froa irre¥evant.,

Perhaps, then, the Frisoner’s reply might run sompwhat as
follows: ‘'Hzve you broken clear of the cld viclous cireie of
power—-politics, deceptiom; Intrigue and violenmce? If not, wn't you
find yourself back in a new room of the 2l1d priscn-housc of the
human spirit? Hate will sgein breed hates deeception will breed
lying end feend; violencs will hroed comber—violence — and =0 em
%o the end of time. If the resl ovil is the tyrammy of "pover-
polities' (and both Hobbez and Nietzehe saw that this iz by its voxy
nature 'boundless') and its offect on the mons crestrix and the
ereative advence, what hawe you dome in the long run dut fasten this
Yranny enew on humenity? lHeanwhile every adypunce in dMmowlodzme
incroanes the disastrous posaldbilities of that tyranny.'

1f you reject this reply, are you not in offeet saserting
that the uvse of power polities, hatred, tervor, torturs, 'ligmidstion'
and the rest of the instrusents of the Urand Inquisitor, will
actiially and suddenly produce a Sociofy in which all these things will
have'withered away® snd the lmman spirit be set 'free'? That is
precisely what presont~day Commmism does elaims 44 insiots that these
methods, and the faith in seientific materialimam ave the wmly wey to
‘the new plane of living' in the now "Commomwenlth of Mankind®.

The issue couldn't I think, be put more plainly than that.

The next point is that 'scientific materialism' is
naterialisn ~ vhatover fangy or incongruous adjectives we atiach %o it.
Herx was @ materislist in the full sense of 19th century 'scientific
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materialism'. He wanted to dedicatepas Capital tc Darwin whose
evolution theory immenssly impreapsd him, mw-m
function was to amass evidenocs in his own fleld, ond had no'gZift'fop
speatlation -~ was vrotected by his mens creatrix vhich very wisely
prostrated him on the sofe vith a nervoun hosdache vhenever the
theorists and logicians tried to driwe him into a cormer; mo he
zefased Maorz's Tequest. Bt there is no douht whatewr as $o the peal
nature of Darwin's EBvolution Thooryy . Man has omerged fram the 'natural!
eaxdey of living things. The peounliar fontnre of biologlea) oxganioms
is that they reproduce themselves in greator numbers than esn survive,
Bach individual nroduct embodien & slight veriation; ond the varistion
mey cover a wide range. Sines gll camnot surviee, thoss "natmzslly®
tend to enrvive which are hest sdapled %o Sheir particulsr environmend,
This happons in onoh gonermtion, and so the survivel walus %tends €0 de
‘perfected' so long as the envirenment remains unchanged. Canocdoummens,
intelligence, purpose - these do not enteor into the procoss at alls
&f you are a white rabhit in the mow or o greon catervillar on gresm
leaves, your enamies won'd easily mee yous Mut 2 brown robbit in the
mow will be ecagy %o apot, The swiftest bucks and anidoopes w1l
escape frem the tigers; whoue appetite will be satisfied Wy the slower
mes., In every penerstion theese advantageous quelities nre therefore
agein inherited with similar wariaticns and the same 'natural' procoss
(on the whole) again solects the Pittent of these to survive, Given
unlimited time and the verdshle inheritance of such spoeinl qualities,
the man orgenien ag we Inmow it would develop as the end product of
this yrocess of natural selesction; ewventually the nervous gystem
grows a brain, and the best drains surviwe. The whole procesc is
"natural’, "mechaniesl', '"hblind'. It is alse a bloody strugsle for
exigtence ~ “"neture red in tooth mnd olaw”; fLor the evoluticnsry
davelopment depends precisely and entirely on its bheing just suech a
ruthloss strugglo and elimination of the unfit at eech stage. That is
bow man ewvolwed; like any other mmimal or organism, It only remeins
%o add with Splenglor that "men is = besst of prey”, and to intorpret
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see that the struggle for power in luman sociaty, the eeoncmie 'laws
of competition', the 'group' (nation, class, etec.) war - those are not
meTely inevitable but a most hoalthy, 'natural' and neeesasary procoas of
humen development. So Hietssche's puperman logically iscues in Hitler's
super-racst 'the iron laws of nature' procuring the surviwal of the
'magter-race' in the inevitable struggle for survival, which has now
becore the struggle for 'power after power' between national and reaeial
GTOUpE .

It isa cbvious therefore that the 19th eentury seientifie
materislism which was the 'fundsmental presupposition' of sueh picnsers
as Darwin, Marxz and Freud, must inovitabhly and logieally lead 4o the
conclusion that T. H. Huxley, Harx and Lenin, Hitler and the like, drew
from it. HNone of them ever supposed anything elsse, Confusion about
it iz solely due to the fog of sentimental '"idealisnm' and '"hmmanitarisnism!
(s0 called) which is the polar opposite of the "materialistie realism’
of such authors. But as such 'bourgecis', 'soft', 'tenderminded®
eonfusions sbout the real nature of this 'materialism' and ita logical
conclusions persist, and among certain groups are wide-spreed, we may
emelude this argument by referring to the two of the most clear-headed
and honest upholders of it.

Frend, like Darwin and Msrz, accoepted as self-evident the
mmmmulpmmmmmw. In his early work
he rescted with dislike and suspicion to the sugpestion of amything not
reducible to physical termsj and to the end he cherished s hope that the

ghnormal psychologiesl states with whieh his paychoeenalysis dealt might
one dgy be reduced to chemicel ehanges in the brein, But he was a most

original obserwver, with a very keen mind and extraordinary honestys

80 that when he found evidence gecumilating that eould not be asececounted
for in terms of the orthodox medieal assumptions of his dsy, he forsed
himpelf 0 face ity and in doing so opened a new era in the understanding
of humen nature, BPut the same honesty and penetration that enagbled him
to go on developing his diseoveries in the feoe of persistent abuse,

hope (he too was & Jew) as only ‘the Puture of en Illusion'; and his
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pesgimism sbout humen nature grew steadily deeper. His theozy of ki
human nature recognises nothing fundamental in that nature bdut the
biological instinets and the awereness of the enviromment that this ID
has developed as sn instrument of survival in the strugrle for existence
(the function of the Bge is to warn the Id not %o bang its boad against
brick walls, or it won't survive). The rest is due to the workings

of that strange and unique function of himan natures fantagy -
imaginstion, Freud clung to his legacy of seientific 'rationalism' to
the end; but he came %o see it more and more as a rare and fesble powex,
eapable at best of influoneing the destruective and aggresgive drives whieh
form the core of 'the Unconscious', in a mild way and in o few exeeptiomal

paople. ki
B. Bnssell, a thinker of execeptionally keen intemsst and of

uncompromising honesty, pute the matter so plainly that it is only
necessary %o quote his om words: "Such in drief cutline, but even more
purposeless, more void of meaning, ias the world which seisnce presents
for cur belisef, That man is the produet of causes which had no prevision
of the end they were schiewingy that his origin, his growth, his hopes
and fears, his loves and beliefs, are the cuteome of soeidontal eolloecations
of atoms; Mmﬂn,mhawmn,mmﬂnniﬂ'arwmm,
can preserve an indiwvidual life beyond the greve,... All these things,
if not quite beyond dispute, are yet so neerly certain that no philosophy
whiich rejocts them can hope to stend. Only within the seaffolding of
Mm,mh'unthﬂntmhﬂmﬂwﬂwbndr,lp
the soul's habitation be safoly built.... Brief and powerless is man's
life; on him and all his race the slow, sure doom falls pitiless and
dark, 3Blind to good and ewil, reckless of destruction, ommipotent
matter rodls on its relentless way".

"Hoture, ommipotent tut blind”, "the trampling march of
unconscious power”: this, in less imeginative form and sterilised of
ﬁmﬂmhhnﬁﬂﬂhﬁﬂmh“mm
rhilosophy of the West, It will therefore be useful to trace its
origin. and eourse of development in order that there may be no
mdopnderstanding of what it is and what has happened,
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The father of modern philosoply in the West was Dosoartes.
It wvaz he vho sot the pattern of the honent seckor for '"intellectuanl'
or "sodentifie' truth which hwe been our model ever since, To be honest
(sadd Descortes) we must be perfectly ‘oloar' sbout what we hold %o be
te and that it is.or is grounded om, what is 'self evident'. Put
what the society of his day believed wes a confused mnass of ressons,
srguments, traditions, superstitions, hanpg-overs, ete. In oxrder to clear
cur minds of cant with strict honesty wo must therefore go through a
progess of doubking everything that can de doubted vithout self-contradiction.
If wo do 5o, wo oventually arrive at one thing at lomst which iz beyend
all doubt: the reality of the doubting mind, For vhat is doubting?
It is sskings Is this truwo/untrue (false), eal/unvesl, right/smong? ¢
Bud aslking these questions is the activity we eall 'wmind' or "thought' in
its most espential form. And therefore to ask: 'Can I doudt ny noctivity
of doubting(the quosticning mind)?' is $0 asks "Can I do what I am
necessarily doing in the very ast of doubting?' I should alweys be doing
what I question vhether I can dol - which is self-contredictoxny, and
therefore sbourd, I therefore cemmot doubt the reality and tzuth of
sgoelf as an honest thinking mind: oogito; ergo sum. And this implies

that you gon distinguish betwoen the true snd the false, yoal/ummeal, ote.
or the process would hawe no moaning; i.e. the extirecwarid mind cen

Imow what is tmue/real. If we oouldn't, the entire world of our
experience would be pure illusion, Dut wo don't make ourselves or the
world wo live in, So if evexything was illusion the Maker of the world
and our minds mist be the author of this illusiong 4if so he would bde a
malicious Deman, If wo ave not prepared to bdelicwe that, our ligiker is the gm
guarsntoq of the reelify of ocur experience and the capecity of cur minds
to disecover the txuth sbout it, This cnadbles Doscartes 40 restore agll
the certainties not enly of ccionoe dut of the Catholio faith as the
zevelation of the Maker, How sincore he wae in this we con't say;

it 42 one of tho viecious effeects of the Orand Inguisitor that ho ewmfronts
'the honeat thinker' (doubter) withs Be orthodox or de bummed at the
otake. GCalileo's fate was o sufficient warning., Nevertheless, the
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Kiexicoganrd carried on ths proooss; and it led hinm to hawe
no doubt 2t all that the comventionnl ‘Chyristisnity' and organised
peligion of his day was a dishomest shan, 50 too was the Hogolian worship
of Bognon, now the prewailing philosophyf, As if man's little finite mind
(Pascal could inflate itself into an Absolute Meason that could sosr
above the contradictions and niseries of hamen exintence indo the
aloudless heavane of Plsto, Aristotle, Aquinas and Togel., Thore rTomained
enly the religioun *faith'. And faith for Kiedregaerd meant Doth faith
4n the real hintorical Jeous and his gospel end a faith Beyond the reach
of reason, And thin is an all-ornothing net of choles; for Jesus
himpelf had saids 'If anyone chooses to be iy follower, he must be
properod to put a rope round his nedk snd follow m@ %o the gallowe', Menkind,
whother ‘pions' or ‘worldly', has no use for that kind of thing.... Dot why
ghould you moke such an irratiocnsl 'plunge of feith'? Ristssche dimdissed
this whole sttempt to "smgsle' Cod back By an aet of "Hlind' faith as a
MdMﬁ:'pﬁﬂhﬁMHMﬁmnam.
There ic no such God and no/gromd for believing in him: the Christisn
fod camnot surviwve the prooess of hémeet doubt carried %o its honost
eonclusion, Pat the whole treditionsl morality and boliof wms grounded
in the belief im God. Hietazsche was therefore faced with the bherculesn
task of weeding out everything in Western civilisetion that assumed this
talief, Tor example, the treditional morality had now no supesimmen
@arantes vhatever, Platonie or Christisn. 4All our wvslues ere human
inventions with no other sanctions that men give them, And as our current
valnoe gre choddy and produce weaklinge snd cowards, w must find new omes.
This will require a now snd strange kind of man - the super-nmam, Iot %o
emorps and establish himself the superman will vequire a ruthless will to
power. In the ecourse of his effort %o eliminate God and all beliels
based on his existence, and %o make himself ruthless Nietssche lost hias
sanity. Bat not before he had establiched those comvictions as "the enly
possible attitfde for the homest sesker nfter truth'; snd this sscusptien
has boen taken for gramted hy Tetionalist and supiriefkihinkess ever sinee -
from larx end Devwin to B. Bussell , Froud, Ayor and Sertre. It underlies
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40 the affluont socioty through teclmological developmonts in the

V.S.ds and thacugh Masmieniniem 1% has been imposed em Buseia snd
China, What it smounts to, briefly, ie this: men has to provide his omn
beliefs, his o morale and his owm weys of living and find his omn
sanctions for them in his own satiafactions,

o i

Thic is the background, as I understand it, againct whisch
the crucisl decisions heve to be made to-dmy. At thie point I reczlled
Collingwood's advice: not o theorise ghout such matters *from the
outzide’, but first of zll to liwve yourself into the activity of the mens
exeatriz you are trying to understand, to the very utmoat of your
cepacity; +then (and not 11l then) %o study what the very best minds
who hawe ever worited in that field hawve thought and said sbout it; ond
finelly to reflect on what this whole exporience has tanght yous all this in
an attenmpt to undervstand the activity from insids.

Hight it not throw new light on the Fumpn Situstion to oy and
follow the whole course of the dewvelopment of the mens crestriz from the
earljest formes in which 1% hes laft traces of itself to the present day?
Neturally such o curvey oould only be extiremsly superficial and general
gt firet, but it might be possible to distinguish at least the mein twends.

The seoomd lead I had also leaynt from Collingwood, [His
"Idea of lHistoxy' is from beginning to end a dsmonstration that man can
develop a cepacity to liwe ‘outside himeelf* in the liwes, exporisnce
and minds of other people, He can train himself %o discover the
presuppositionzs which they take for granted ss melf-ewident and on which
they oonstruct their ways of living end thinking; to follow thedw
thoughts and sims as they struggle with the most urgent problems which
their world « as they saw it - set them; and to go with them step YW
step to their solutions, All men; everywhere, who do this become a
hunan commcnwoslth, each member of which can enrigh himself 4o the limit
of his own capscity from the ascumnlated wealth of this whole world, and

in turn enrich it with overything that he has to give.
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0f eourse Collingwood's work — the 'Iden of Histomy' - is
applied to his om definite field as a historian-philosopher. But
Jobn Madiurrsy has, I belisve, demcnstrated logieally that it belongs %o
the imnermost nature of human personality 4o be wholly, in all its aspeets
and functions, this kind of member of this kind of '"personal world',
Anything other than this, or short of this, iz necessarily a restriction
or a denizl of man's true nature. Therefore living in any other way
but this lesds inevitably 4o self contradiection and self frustration and
now probably self dastruction.

It was the gpplication of these prineiples that lod me %o the
diseovery referred to above: <hat there are whole ranges of hummn life
and activities in which the Prisoner's woy of life has been tried ocut smd
completely wvindicated: activities in wphich the mens creatrix has therely
suocceeded in liwving steadily at the point of ereative advance and bringing
into being, in those fields, a buman commonwealth based on free
gooperation which has imuyfensely enviched the whole of lmman life, One
bosuty of this discovezy/tlat it is impossible 4o dismise it as the
faniliar 'opium drean' or 'Illusion'. On the eontrary, it is the
commonplace everydsy setuality of all human arts and 'sciences' (in the
broadest sense of the word). Anyone can prove this for hinself at any
time by the simple sect of 'enjoying' my work of art or any form of the
search for truth which he has qualified himself to share in.

When we take our stand at the first rocorded movemonits of the
bhumen mens ereatrix gnd attempt to follow its whole process of sell-
diseowmry, self-dewvelopment and self-creation, the astonishing nature of these
truths iz immonsely heightened., How could snimsl sounds be transformed
into all the spoken languages of history? How could rude piotures
seratohed on rocks and caves become all the written languages of mankind?
How could the ecloured figures and shapes become gll the experisments in
painting, designing, shaping of ewvery kind of material? How ecould the
imitation of snimsl movements become o mankind dencing itsell into
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mythology beeome philosophy, euriosity become all the sciences? The
oregtion of spoken and written language alone would have been an almost
ingredible achievoment., But to haw created all the arts and selences is
a sheer mirmcle that begoars the imegination. Credo quis shourdun, It
eouldn't have happened - gnd there it is, And even as I write this the
mens creatrix is out in the blue at all points of the compass, putting
out new [ 'snail-hown perceptions’ mnd living at new points of creative
advence. And (as you know so well), the more any of us works his way inte
sy single one of these activities the more resl, abaorbing snd in-
exhaustible it becomes! Certum est quisz impossibile - there the whole
spectacle is: quite unbelievsble and yet a reality as solid gnd ineontro-
vartible as the British luseum,

And yet the very extremity of our Human Predicament - espeeially
when experienced at first hand in its most shocking form - rewsals a
strenge self-gontradiction at the very heart of humen neture and human
experience. For we have at the same time disecovered that the aggressive
and destructive forees of ocur nature, the driwve to '‘power after power’,
mm-nnnnlmd!mﬂtm-’éfmwgﬂmmmh.
Wo hswe found images charged with almost unimaginsble potencies of terror
and destructivencss (e.z. Moloeh, the Furiss, the Dewil); whole clusters
of resgistance to ereative growth - prejudices and traditions that hang
ldke p mill-gtone round the neek of the mens creairix, and which we can
only compare with megnetic fields becoumse they act like hidden magnets
of the highest potengys and cbove zll these there rises the figure of
the Orand Inguisitor - the spirit of sbsolute suthoritarisnism, denying
evory crectiwe movement of the spirit as horesy, imposing s 'superhumsn’
wisdom which mist be acsepted with unguestioning obedience, and overy
deviation from which must be stamped out in dloed and tears,

Sc wo find curselwves living, as it were, at two lewvela. Im
whole fields of magnificent creative enterprise and ashievement, the
mens creatriz has thrown up genius after genius to embody and carzy
forward its ereoative advance to the bemefit of all mankind; and
becmuse it is sucoessfully being mens creatrix, the common wealth of
mankind is the vexy sir it bresthes. Dut in the most cruclal field of
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all we have remained at the biological lewel, liwing in terms of tribel
politics, the stmggle for existence, ruthlese competition, the will %o
power, the philosophy of the organimm, teclmoeracgy =nd *affluence' as the
gin of society. This failure has grown more and more Aisestrougwith
every advence of scilentific Imowledge, until it now hangs 1ile 2 sword of
Damocles over the mens cleatrix, and evem over the hunan race itself. It
would therefore seen no exayyeration to say' that if the mens crentrix now
falle to hWreak through indo the creative advence in these social Pislds
of living there can be only one alterngtive: either sn ocuthurst of des-
tructivwe wvioclenoce on such a scale that human eivilisatidn itself w111
disintegrate, or Fobbes's wvision of *tlhiat grent boant leviathan' - the
Grand Inguisitor armed with all the increasing rosources of hunen know-
ledge, from the atom bomd to propaganda and Braninwshing.

“he full significance of Dostoievelky's grect pereble now, I think,
bocomes plain, What the Prisoner wes asserting 1s that the mons creatrix
has the power to mske this finnl creative ndvunce, and establish s common-—
wecldh of love (ogape) which will tranaforn all personal and soclsl
relationships into sctivities of matual enrichment: the living spirit en-
bodisd with such transpavent clarity ond beauty in the life of Jemus hinself,
in his Sexrmon om the Mowunt, in his parable of the Frodigal, in I Cox.l3.
But (tha Prisoner insdsts) this cen énly come shout if the methods of the
Grond Ingquisitor ave totally repudiated, and the spirit of 'agupe' substi-
Suted for them, To the Orand Inquisitor this is the grand mistoke: +the
ul§imete of humen folly which the Oreat 'Wise' Spirit rust expose and dispel
for evart it ic the ‘opium dveen' of Marx, the 'Illusion' of Freud, the
‘absurdity of the stheistie existentinlists. ind nfeer sll, Merx did in-
spire lenin, who did successfully destrqp the old RPussis 'omce for all'y
Stelin did make Russis the Great Power and Scientific Technooracy that it
is today = all in less than 50 years! And if the bumsn cosot wasz, while
the process lasted, appelling, was it less than the cost of starnations
of blind alleye; of dragping progress, if not collapses of Mussolini
and Hitlers of Francc and Salagar?

And even if the Prisoner was right, in that belief in power slways
corrupts and belief in abedlute power corrupts absolutely, did not feith
in the mens cresirix as the only possible sourcs of the Gommonwealth of Man-
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kind, hemg Jesus on the gallows? Didn't he foresee that it would?
Didn't he osy that his followers could not avoid the same fate? 0OFf
cns thing ths 1ecorxds b ac doubt whatever, I Jesus could have
faith that the way of the Cross would in ths end destray the old im-
perial way of power—politice (Mazicd’'"*7), the exploiting of superstition,
(Casasar Deus laximuspg), and bribery (penen et circonses), it wes only
bacause that faith, like his life itocelf, was based on absclute ocon-
viotion that 'Jur Mather in Hoaven' is the ultimnte Reality and Power
in the Universe, Dut hes not our review of the fusen Situstion to-
day made it more than plain that in tlie Westorn World —(the old
"Christlendoml) - this belied loo become the most radical problem of
gll - o rather the unltimate 'doubi'? In fags, did nst Jeous hioe
self die calling omn the CGod wlo had forsaken him at the last - a thought
80 terrifying thet two of ibe geoapelz substitule words cxpressing the
very reverse of iiY
Tier: io then 2km no doubt whatever that we hikve here resched
the bed-rock issup between the Spirit of Christ and the 'CGreat Wise
Spirdt’ of tho Wildermess - as Dogstoicvaky presents thea. OCbviously
we must now try t0 follow up its implications in the world situstion
today, BECEX Sefore doing s., however, we have to meot a prisaxy ob-
>dectiony was the reply of 'Thof Prisomer' the *real' gospel of the
Mo Tpealt Motoriesl Jeous? In brief, did the historic Jesus bolieve in
and tesch the sternsl dmmotion of the 'wicked'? If he aid, BB
varsion of the Frisomer's godpel mgy be the work of the mens ciwatrix
‘dreaning of things ic camm', but its oleim to the suthority of the
bisteric Jesus,; on the worship of whom the Cluistian commuily was
fomded, ic ' ‘fm.., of grest® darkness. The dogprine of 'etemmel
damnotion® is nothfing but the Grand Inguisiter's wethod of wsing power
and smthority of every kind %o $Sorture heretics and mum them alive,
made not only final and absolute but gweplasting. In that cess, the
woret hrutalities of Hitler and S5talin arg nothing btut the mosi pale
and fechbls imitations of this 'absolube’ Terror und Sevugery thet bums
men fop ever is buraing bell, Dut len't thit JEMEE juet what the vast
majority of orthodex and pious Christisns have affirmed almost from |
the firet? For is it not in the origihsl recovds? And was it not
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’ cononised by the early church when it made 'The Bock of Revelation' part
F of ite divine "revelation' and embedied 4t in its 'sacred seripture'? =
| m answer to thiﬂmhlnm mst cloarly W
kg T e el o el e e - BaR DAy Row
is that I posonally mee no real d.i.i'ﬂm:lty in deciding that Dostoieveky
was ricght. We bawe only to aprly the methods of ordinar historieasl
eriticisn to the records %o moe that the evidence to the eontraxy in
the H.T. i8 o be explained Ty the fact that writer-editors of our omm
goupel records were ordipary sinple mon of their tims and pleoe who
nover questioned the current traditionsl beliefs and outlock; and
furtherthat what they recorded and interpreted had alreody pessed
through the memorics snd undawtending of earlier recordors nnd ‘eye-
witmseses' who - if thu roconds themselves are to be trusted — were
even more ﬂ.'l.r::pln-nindud {lezke ), loreover the mocord first tock
shape as "preaching' and 'inetruction of comverts' a%t various Yclmroh!
contres in t'e Romen Empire, snd this toc naturally detornined the
seleetion; presentation and interpretation of the orisinel Toccllections,
In spite of this, however, the records themselves do disclose clements
which are so striltingly orisinsl, so entirely contrary 4o the eurront
belisfm, that we can only reasonably conclude that this olemmm® contains
the®real® gospel. It inclndes much of *tle Sermon', the great parmbles,
the account of the Temptation, Cacsares Philippi, and Jesud sncwer st
bis trisl. Where else could this hewe come from other than Josus
himeelf? Anf how else oould it have medntained it place in the |
original records as, suthentic and sacred hot o be loft there aa it
was, in spite of the difficulties itfraised? The direction in whiech
mmuﬂmmmummmmmdem
the 'Apperyphal Gospels',
Granting this, we can now take up the final questions whother
it is poasible %o believe in the Ood of Jesus todsy, The sproad of
sciontific materialiam has already been indicated. It might, however,
be replisd thet this was confined %o a small intellectus) elite: we
muat now try to show that this is far from being the case, FProfessor
mumhmnmmm. had this to say in
\ kis 1931 Herts lecture before the British Acedemy: "In residing,
{r :
A Lo FE .. |

e
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Some yoars ago, &% an American State University, ome of the things that
most impressed me wus the prevalence, alilze among students and members
of the gstalfl, of the view thut belie! in Gud is no longer posaible foxr
any veoally enlightened mind . + o (this view) secied ssoumed as g
mestar of course . « * A mndred yeare belore, Loth Hietssche and
Hleriaguard had sgreed, [rom their opposite standpoints, thal behdind
She facade of traditional morality and religion in the West, there was
pothing but an cupty hollow. And Nietmesche went om o say owan of men
liks Kierkegaard:s 'Pangy, the poor old chap hasn't yet hosrd that God
is desdl’ Cf course the facadh will go an existing ae long as thers
are pecple who need the comfort of such support. DBub (we axe asled)
is there anyone capsbls of honest thought, sny thinker of veal quality
and eriginalify, to-day who does not 1ift his eysbrown at sueh credulify?
Darwinists, Froudians, Commmists, Existentialisis, BolLaviourista,
Positivists, Logicisus — all such preveiling influences in the eatire
world of Westem thought to-day - would any one of thom wesis o moment's
thought on sush an 'abourd' guestion?

Zut this brings me o enother of my 'growing convietions'y
IMﬁMﬂslmdiﬂimlttunliatm"pideﬁh
Mmh,hfm,mhmmﬂurammmﬂmﬂm,m
morely/8fr tmental climste’, but perhape of the Muman payehe itself,
uummtﬁummmmmwﬂn
the Benaisgance, In the Middle Ages tho central traditicn of erthodox
philosoply had estaeblisled a reconcilisticn of '"faith' in the Clristian
*sevelation' with Aristotle's Reasan (or Intelligence) ss suprems in the
oxdex of FNature, The two scurces of Westemn civilisation, the Hobrew
ﬂﬁh&um%ﬂhﬁmmiﬂm-w]m;
The Crestor is perfect Intelligones and therefore his crsation mist be
pexfoctly intelligible o right thinking, Aad if, lster, men like
mmwmm-wumm-wm
mwar'rnw,u-.whmm“w-m
bolief in the classical beritage of Grococe and Roms, and ‘right Tesscn'.
(So much so that it is equelly central in the Puriten Milsonk).
Galileo was & devout Catholic, who (characteristically) sssumed that




uummmummhmmﬂm
and man oould leamn 0 roed i%. This presupposition that *the reticmal
ahmﬂnuiwuum'.mhmmm
(a8 wo hawe seen) of the Cartosian philosophys ‘cloar and distinet idoas'
a8 the basis of mathomoticel measoning # (perfoctly illusteeted in Buelid),
u#m%m&w'wmn'.mnfmuum
materialism S0 noatly ewmed by Laplacem (Robespiorre even dnemeod the
mﬂﬁWufhmﬁMwMU%ﬁnmm
bagkbone of 10th contuxy 'ideslist' philosophy. han Mogel said that
mvummmmtmwhthmnhﬂﬂmmhmu
ws only reinterpreting Aristotle and St. Themes in soccordance with the
or seimtiiflio ovidence thet 'ewolution' and *histony' are also
famdymatal ocharestoristiss of Realilyy.

Bat it was just this that mede Negel's LOgio-Fhilosophy a
portant. i% wos not sexely that, ns Kiorhogesnsd mocicnd, the findite
littieness of nen can cnly coopgehond the Abocludo in the Apeans of
mogalomsnin; it woe also that when liegel spplied hia Adsolube Loglo
ﬁﬁﬂmmHMMm.an
oold have made the pattemn it the facls, IHogol's (woported) metert
m-ﬂm_mmm-.mmmm—q. “ant
it signified wos the end of an entize cpochs the rationclisn of the Orecks,
dnmm.dm*mm*um-umu
illusory ns the God it had displaced. And though it made o lest stend
nh.'miw-tmmm-_w
fora of rationaliss gave wp e ghost whon Laplace's hypothesis faded
hWMﬂHMMMMMw
scionee on which we Pely ave statisticsl sworsges. Tus D. Russell
mmmu;mmmmumm
mumumummnm
mmmlmw}mummu-mm
ﬂmmﬁn&rmﬁhwmwm“m
be squared with reelity.” 5o 'Tuticaslisn’ collspeed inte a sovival of

* (hef e ke fime)
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Mome's enpiricismt all wo can know is pure sense-expeyience, the
rest in maye privets feeling, listaphysiss was dismisced s due to the
mystifiontion prodused YWy inflated terminclosy. Fhilososhy mednoed
1taelf $0 the angplywia of linguistie forma, or the Tohaviousimm vwhieh
milas in Aweriss cnd Ryle,

If this stood alane, it might possibly - thaugh persomslly I
do not think wisely - e dlamissed sa no mope than a chenge 1n the
intallectual olimato of the Ve=t, DIut it dces not stand alosw, I4%
sppears to e to Yo anly e svmpitom of o profound traneformation which
tocuni 0 comw to the surfaoe in KierkeTsard and Mietaschs with their
disgovexy thet 'tho solid gromd' of wostomn tredition wme no longes mope
than a fecade spresd over foamdations that had aunhled awy. Contact
with a different elvilisstion, rooted in mdéd srodicins an altogothar
different payehe (as in India or ifrics or Thibet) mpkes ono profoundly
spore &f how shary the limitations sre of ewvery indivitnal 4oroe of
"historieal existonce? =nd ite products, grd how 11lusorr tha ohodinste
esmuption of 'chongelesmmoen' thet it gonerstes ('etomal' Rowe, otes)

The) popular eult of Exetorn meligidns 4in Burope wnd America,
firet introduced by Schopenbemer snd then spreading widely, is itself
a sign that the Vestern comecioummoss ia groning helf Blindly for new
footholds, In viey of the stress lsid by the legicel ammiricists en
senso percopiion as the sole primeyy source of lmowladge, it mey be
worth mentioning thet the Yesa cymtoms of hodily exereiss dn
undoudtedly, W producing slmomaal physieal stetes, change the nowmel
mode of semoe povospiion snd foeling in = woy thet seene closely pavalleld
to the sction of cortein drmugs smnd toxmie comditioms of the braing ond
that this is a reminder thet the humen orpgeniem ie iteslf no more than
ane highly complicated and limited 'instrunent of experience, whish
determines what "wo' Yegeaxd ar the "novmal’ functioning of porception and
fecling. Perheps this is also not without s doaring on modemm =yd?

There wre two other very imnreccive 'signe of the times’
which certainly cennot be dienissed ns more poseing phesos. The
effocted Yy the plomser discoveries of Freud, snd the vesesrches of
enslysts of evexy school which hes followed them. It seous €0 =
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certain that we met now regard cur ondinary concelounmssc os little
mope then a 'surface~play' benocath which axe conoeclod dyuemic poycbie
enexgies which meteh the clewmnts of wodam pigedesl scienge in their
tremondous potentislities and efibots, but about vhich sz yot we know
glaoat nothdug.

The second sanifegtution is nodemn wrt. Moo I oconn anly amposk
®ith e vhoost caition ss e wo-stridoen cutnider. BPut only o blind
gy oould fail %0 oee tle radical tomnclornations tul-ing plaon mo
figressively in all e arts. Palnling is ane of the noet stwiling.
¥e have enly to compare the ctuldlss (let us say) of Demonson gmd Cosdrich

ﬁﬁlh:hﬂmuﬂ*nm:mﬁr %o oouse the strungomoss of whet i
bagpeming. plcture of the Amoumodation «itelryesa

geve—pous-awltivwe s an aliwst 1doal illucstration of the "elasodeal!
tradition: o cantrelly balsneod luomony which ocbregoe cmyy dotadl of
foaxa, colour and qabel. Ia the dowlopment of Inpreoscionies, Cubdbdsm,
Abotrast Ard, oto, which finds 1%s negative (rewolutioneyy) extreme in
Dpdpdan end 'ardi-art’, w can wateh this condrally dalsnced horawy and
parspective of "normal' wision, disintegmting Wwfore cur eyus into
Tstonie olements' which shod thomselyss gll owsr tho canvas 1ike loaws
fron sn cnchanter floeing, and regrouping thomwelwos in ¢ueor subjective
ongmagstions of aspocts sad godblete of fogtumos, limbs, and fysgwnts
olateod Yy memery Tather than direct visual ascoclationy or abotraoted
into mathemstical (slacst Fytaniol) shepes and figuzes; newapapess,
otringed instrusents (Pythagoresl), wivres, oloths, pots and pans
mbbing shouldozes with glowing sanwases of pure peint ,... But vopds
fail en sstonished ignorums. Fortunately the picturee nposk so
clogmantly for themselves that we are apered sy noosesity o 4y and
dsserile them. Io geniuses lilte Ficasso we bdecome swmye of how profoundly
soricue and cignificant and radicel tieose trmuafosmetions axe, In
Iiteraturs, we mst Lo content to Tefer ¢ Jemos Joyoo, Wylern Thomes and
ell thoss wwitors vho hgwe followd and are following up their oxperiments.
The younger drenstists seex ab present o bs ocoupied madnly with the
*rovelutionsay® otagoe of redellim sguinst snd bresking dowm of omr
civiligation end ite treditionsl ways of living snd waluing: ' Lodk
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bogk in angor. In Franes we find a rather move positiwe and vigowous
affirmation of "the cbourdity' of Imman existonce, faced at the cow i
with tho ‘oxistontialist' chodce (Sartre; Camus)., The provalonee of
this nogative and repudiating ('revolutionary') phase in drana ndght I
think bo cummed wp in 'Waiting for Godot': our dereliot souls pepresentod
of ragged and soedy trampe repesting the sams old things oveor and over
again in pinloss talk while thoy wnit for somoone or something vho may orF
Bey not exist and nay or may not be going to keep what ney or may not be
an sppointment with thom, This cemse of desolation, of fin-de-sisele,

vas already anticipoted in Elict'e "Wante Land's “We are the hollow mony .
e ave tho doad men. Teadpiecos fitted with stenw - =m alasl” The searecrow
who embodies the Old Toar - the dying or dead past,» vrapped in the dead

end driod strow from vhich the living grain has gone snd vhieh now s

only fit for burning -« this is, we remomber, the grect "Uneonseiocus
Archotype' of the oldest asgrieulturcl rituals - toc old for its origins

to Yo romembered; a ritusl power that 4id not forget tho'mens crestrix':
'If windor comos, omn epring be far behind' (ef. Lawrence's Ship of Death).

I o of courso aomly meking a feow hasty gectures in the divection
of a few of the finger~posts viaible to the most superficial choerver
iz this 'rewclutionary situation®. All I sm comcenmod with is %o adk
vhother they ney not indicate a profound and radicel change tnling place
in the Westomn 'payche’ wieidble in art no loss than in the Freudisn
poyehiology .

But once mazes If it was only Vestemn ecivilisation that is
charactoriged by these signe snd symptome - by behaviouricts, matorialists,
tocinocrats, gadgetecrs, Orand Inquieitors, Dadaists, and Godot's twremps,
wo might bo justified in thimking that, romarkablo and widespresd ac
thooe are in tho West, thoy signify no more then somothing that has
alwoye been happening since the begimning of histomyy: tho fall and
dissoluticn of local civilipations and cultures with all their traditicns
gnd habite and outlocka. And again, the roality is far otherwioce.

What cooms %o me the uniguo and most doeply imprescive faot in tho

Bumen Situstion today is that 'ho rovolution' (in ovezy cence) has




ot CWOL B0 TRIOLO OL CMEEANC 0% G0 oale Linn . Mhll“lm
hgpponod before in the wholo of lmown

For examplo. In China for centuries jf the whole life of the
mhﬂﬁﬁMuhMﬂmw,mhdmm:wm:
the Eperor wms the foous-point of cantact conmocting gll the ordered
gradee of pooples, elasses, ordern, rm-mmm-u:m
the Chinooe empire - vith *Toaven'y. 'the Celostial Worlad! (#he Sourecos
of life). The Bmperor's very person, coremonial robes, rituals,
oonstituted scmething corresrcding to what happons for the Catholio 4n
the iase hhnadmdmmm-ihhmﬂumﬂﬂhmv
itoelfl - Creative lLife of the Univemss., Sinilerly in the Brshoindeal
thoory of Sacyrifice in Hinduism, the porson and ritual acts of the
Brphedin priocct might bo compexed 40 o owiteh which tums on the eurrent
that comoots the whole pystem vith the ynamo of Cosmic Power. Through
such gentres (Emporor, riest, King, Chief, ote.) the entire commmity
md ito activitioe becomo cherged with the Lifo-power of the Universe,
'Excommnicetion' and 'exile’ cut off the individuals ecncommed fwonm
this life end commit thom %o the powers of deathj henge their teryrifping
significence in esrlior commmitiss. The same wms, of course, twus of
Japon. This systen easily sccazindated Tecisn, Puddhion (in Maheyana
form), Canfucisnion and the like, @ee Toolom is only a nove panthoistde
wmy of regarding tho smw beliefos Upen yourself to and live in hawmony
with 'the Hature of things' andithey will flow through you and take you up
into themselwes (of. Spinosa). In later (Mahaysne) Buddhism, *loaven',
'the Spiritual World' was conceivod as n whole hiewarehy of innumerabdle
Budihes ineomating themselves omo aftor another in this illusory world
for the salvation of men, (ef. the Orand Llama of Tidets Buddhiem
modified by the old Tibeten Shemsnism), Confucisnism centres on the
Ancestors as the repocitury -~ the dynamo-of order and harmony which
chargos the sogdal structure and fardly syotem the ultimste cources of
Powor, The seme kind of principles and scureces could be ocasily
demonstrated in Dinduiem and the African Chief mystom, Dut the
above illustrations cen corve an exarplos of all the rest.
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In view of the ghetract intelleotusliom of so mch Veotemn
thought, we cannot remind curselves too often that o civilisation is not
a "house' but a 'homo'. Intollectualisa (Flatonie ldess, eto.) providsd
blwe-prints, BEvon e 'house' is otill en sbotrsction fpron the reality.
Bat a "home' is 80 meh'*more' an $0 b differont in kinds it has booomo
‘charged' with the magic of porsonal mnd fomily '"mena', seaturated whth the
viiole personalitios and liwes of all the merbers who hawve belonged and
belong to ity mnd this ic something that goes dowmn to the roots and fibres
of their very being, and involves their loves end emotione and psscions
gnd momories snd thoughts.,. Or we might taike as enother enclogy the
words of the Africen mother: That fatherhood mgy be o casual encounmtor for
a mang bdut the nmoment thechild is erested in o women and she begins to
enry i%, it not only becocues {lesh of her flesh btut sends out roots into
the finest fibres of her whole being, rousing sll the plysical and omotiomal
and respomsible potentialities of mojherhood; she is never the same again,

IS ssens $0 mo all-important to realise that thin is the kind of
thing that inverisbly happenz to commmities when their civilisstions and mx
oultures are croated gnd grow and put out roots into the deopest unconscious
sources, es well as spreading over the mirface of life in ritual, custes,
tradition, habit, end the evexyday eppoarances of things., The result is
e home not o house., Vo oan readily imegine how after gonorations and
conturies it met pervede and condition and 'charge' the most intimate
moosoces of life and pmyche of the whole commmity and all ite nembera,.
It cnbdlice iteelf in those typical "gymbols' of eiviligation, which are
often so pussling to the outeider. For example: BEnglishmen foumd it
very diffieult to undorstand Mndu cow-worship, end Gendhi's incistence
that the cow wos as sacred to the MHindu as the Nirgin to the Catholie,
To the encient Egyptisn mnd Findn the cow wes in cimple eveoxmydsy fact the
giwwer of milk, and milk gave man life and hoalth and enorgy: it wos
thorefore the embodimont of the 'life-mana', and tho ocow as the milk-giver
was gn ombodimont and source of ldfe itself (of. 'I sa the Water of Life').
The cow is therefore idontical with the lothor-Goddess - tho great Divine
Mothor - and the individupl mother who ic the first *milk-giwer® and
*gaviour' 4o ovexy son end dmghter of mankind, The Cow tims becomes the
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Symbol, es it is the embodiment, of the Divime Power of Life vhose
source is the agll-embracing Mother-Goddess. We should not find this
diffienlt to understand: what would Christiasnity be without the mymbol
of the Cross, or Islam without the Crescent?

The oroation of every great civiligation miﬂcmnmly dynamio

achisvement of the mems coreatrixz, Dut at long last 1t expands its ensrgy
and the crestive advance cocases, BPui ites more or less fossilised form
may continue to exist indefinitely., It has formed a protective earapace
(vhat I have called tho ‘*magnetie Tield'). In China, Indis and Japen

these forms remsined unchanged for centuriesc, But mpanwhile other parts
of the world had doweloped centres of crestive advance; and eventually, as
was inevitable, the outsids world brake in, What happens in much cases
depends of course an the otrength of reslstance atill left in the old
order, ths changes that hawe been going on under the surface; and the
degree of prescure from outside. In Burope after the Renaissance, the
Seciontific creative advance cerried with it the political and economiec
orders. Yhen it mét z haxd eoxe of resistance, as in the French soaial
order, it produced an oarthqualle., Tho seientific politicel mnd eomomic
waves of this Bewolution then gpread to Ameriecs, where the overflow of
Burope had found an unexploited wirgin fiecld with almost unlimited
resources gt its disposal, The prevailing philosoply of the new selentifiio-
sconomic drive was meteriaslistic; but it won immense popularity mnd credit
beamuse of ites unhoard of practical and technical successes. This
metorialistio-scientific revolution asttuined economic and politicel
consaiousness, and a prophet in Marz; and it was preparing %o bresk down
ﬁmﬁﬂcuﬂﬁhﬂﬁnﬂdmuﬁ“ﬁuihﬂm'l
were diverted into the power-politics of nationaliem and, 'World-War'.
But the offect of the war in Bussia, vhore a resctionaxy despotism had
alroady fallen into semile deesy, wos to mgke Eussis the spear~hoad of the
ecientifio-materialistic revolution of Marxzism, The result was thet for
the firpt time in history a militently atheistioc materislism wos imposed
o a whole people as an absclute-authoriterisn orthodoxy, driven home by
all the rigours of a OUrand Inguisition. This gtheistic end materialistie
-—ﬂ-mmmmd.mmman
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old orders everywhere., HNeanwhile Chamivinistic power-politics agnin
intervened, and the second World-War produced a cataclysmm not enly in
Germany but in Jepan., The ladter was new portent, For the sesond
World Wer complotoly chattored the old militsnt order in Jopan, siill
centred round Shinto snd Emperor worship, loswing it adwift, mootless,
gnd *homo'=lesn (see abowe). I% alpo mowved on to mepost the Ruscisn
Commmistic Revolution in China, And thic last rogime 45,oven Hors
militantly ctheistie, materislistic and smthoriteriasn than the Ruspian,

This then is the new 'human predicament' of g kind and extent
]hthsnmrhfmhapmmimmunwﬂm Over the
entire world seenturios old civilizetions with their religiocus snd
soalal traditions heve been leid in muins by an earthgusko-rewolution
- gnd their plece has been taken by the economio-tseimology of Westemn
Secience, Of the two moat powerful world forees to-day, America embodies
especially the ceoncmic materislism of the 19th centumy, backed by the
ewer-growing nomentum of teelmological-scientific sdvesncen. HRussia and
Ching are svowedly atheistic and materislistic as well as revolutionary
in the political and social fislds., Their form of Commmimm is
rigidly suthoritarian ot home and aggressiwvely militent sbroad.

In both Buseia and Ching the new selentifio-materiaslistie
cxder has beon imposed from sbove by 2 small 'elite'., The remmlt is
that = to revert to our metaphor - the old 'home' has been destroyed
and a new 'house' is being bduilt, What has heppened to the disposcessed
old-home-saturated ‘payehs’ or 'soul'/ of the Bussian mnd Chinese
peoples? No one lmows. The ghoots hawe been driven undergrownd.
Some hintes of the purgetory that the process may be wan bde gathered
from Tibet. The Rowolution has not yet in its Marxist form overtashen
Inding Mmmmtnd.ﬂnnﬂmh-lmmmm&mj
mmum-wmhumﬂmmuw.m
scientific-ecconomic sociefy.) there is little doubt that the only
altemmative is Commnism.

There remains Africa. There, I gathor, a rether primitive
tribal civilisgtion based on 'the chief' (of. theo Emperor) as the link
botweon the 'higher' powers of life end the commmity (2 fomm of soeial
oxdor ss old as the Pharophs, the Mosopotamian Kinge, the Greck 'horoes') |
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is now disgppearing so fast under the impaot of cutside forces that the
anthropologiste are hurzying to record its 'veotiges' before they exe ponel
The gbruptness of the shock iz 5o great that no cne eean prodict the
effects., DPut wo haw recontly seon that it can easily relegse the
primitive destructive foroes that only a woll-imit and settlad edvilisgtion
esn hold in chegk, (3 ' g -

To sum up:

The Eelting Fot. The old metaphor of the melting-pot secms to be
the enly adoquato image of the Imumen aituation over the entire world to-dgy.
hm?ﬁgqﬂulfmihmmtfnhummmﬂiﬂm
zestore it ¥ imgginative power we have ouly to see it onoe more as cne of
the archiiype sgymbols of the Immen raget image of the immortal "womd of
Hothor Hature' in which 211 things sre unmads to bDe remade: the ealdrem
(eegs) of Modse in which she did restore old Aeson with the magic herbe
of 1ife snd out of which he was rebom in 2ll his youthifulness and vitality -
the '"Camldron of Immortality's but azlso the Comldrom in which thoso she
hatod wore thromn to die - "the Canldron of Death' (the Wibdches' Cauldron,
Macbeth, ote.); o the Coltic Caildvon of lifo; and 80 Dack into 5 ASbwosk
of gymbols of the Crestive Imsginption. ﬁ’lﬁ-dlihuolﬁw
gymbols when rewowered from the dnll shoddy over cliche-ridden minds gnd
rostored to its gymbolic power;, the melting pot provides us with g
magnificent imgginative vision of what is hsppening $o the whole of cur
bumen worlid to-dey - evon to confronting us with an "existentisl choice®
between the Camuldvon of lLife snd Rebirth snd the Caxldvon of Death, And
this brings us bagk yet again to the Keramssov Parsble of the Gramd
Inguisitor and his Friscmory; the choice bedng now literally g matter of
life or death.

I have made it elear that I, personally, do nmot see much hope
eithor in the new seiontific materiszlism = as such: instrumentalism,
gadgoteering, maso-effocts (sec Steindeci's Pasgport) snd the like, Nor
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in the supremaqy of power=politiecss whother in the form of the old
froe-for-all of private compotition, or in the new antheritarisndiems,
or the elass war, or of 'love your enemies snd hate the Fronch like
peison nationelism’and racial propaganda. What doos soenm to mo ewident
is that the Commmist Rewvolution has meleased the supprossed emexgies of
the Human Dynamo, but has confined thom onee more in the old vigiocus
eirele and has thervefore intensifiod the old destmictive driwes. The
mhmulmit,hmﬂaﬂmm&unfmwmafm,m
or old, '‘traditional' or 'idealistic', 'sentimentalist' or 'athoriterien’,
50 that wo nay reeognise the repl mens'creatrix' in its regl nstore and
| 2%s yeel paths of cxoniive advence. For if thers is eny truth in ny reading
of the Humen Predicaoment, the mens creatrix has now reached the stage for
s moet eriticel and most Aiffionlt sdvence into the whole social and
politicel and inter-personsl miwwmes relationshipe of menkind, And the
Wﬂm-ﬂhrithhhﬂnfﬂm—mhpinhm
whother it suoceeds in making this bresk through,

she Creaztive Imaminotion A thing is what it does'. The mens
ereatrix can only be known "gt work'. That is, W living insido it
as a creghive proecess -~ or shgll we sey in so far as it comes alive in
ws? I know it best a8 Creatiwe Imagination. I want to conclude
thepefore with a fow random pointers (merginsl illuminstions 4o a Dow
Bock of Hours).

In the great poets the Creative Imsgination seems % 'advance’

Yy fivet projecting itself in an lmpginstive embodiment of the new dewelop-
ment townrds which it is mowingy gradually it becomes sn incressingly
conacious moverment towards g definite ondy ond finally it cxystallises
in the fomm of o new self-reslisglion. The process iz boautifully
i1lustrated by Eeatz whon he says that overyuen's life of any worth
*is o kEind of sllegory', mnd refers to Adan's dresm in Paradise Lost:
when the Creative Spirit mot ocut to ecveate Bve, he first put Adam into a
deop sleep during which ho had a dmean-wision of Ewvey and when he woke
up hkis drega had come true, embodied in Eve herself, This secms o Do

tmuo not caly of all foms of the srtistic imeginstion’ but £5f overy mods

gltwmwumm}.‘m T pnhulie dreass .
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ereativo getivify: oclontific discowery, philosophie inaight snd
pocial and pelitical progress, it is moet gpparent in the gendus in
overy fisld: <the genins being tho mast dyneamic and therefore mamifont
embodiment of the mens eveatrix in his owm sphore, But it can (I suggest)
h'mimﬂsﬂnﬁ‘wmmﬁmmﬂnhmﬂutmm
m:ﬂupmmmﬂuﬂmmthummwgmmhhun.
Apart fron thdas, no other evidenco is of ay walue whatower,

To begin with a fow poots. We can trace the procoss referred to
W EKeats (the 'lifo-allegory' and 'Adam's dmeem') in the entive hody of
Shakespesre’s plays, a= it grows into an/ ineressing awerencss of the
busan predicgent. Meriowe's horoes wore all ombodimonts of "the will
to powex’ ., mmmmamdwmm_uﬂm
ﬂm{uﬁ.mmmwmm,mmmﬂﬂm,
‘Haulet's Bevenge'). Shakespoare presents these themes with powerful
reglism in his histories and tragedics, and the spectacle f1lls him with
ingressing dismay:s "1t will hawe blocd, they sgy, dlood will have Blood™ =
i% is g vicious c¢ircle with no way out. Shakespesre's owmn solution is
finelly presented in the inaginative fom of one of the oldest myths,
Tho Magus (Shakespearo-Prosperc) emplays his cpeative imegination (Awiel)
hm.n‘M'd-'nm“m&'whﬁhmh
forgivenese and reconciliation. This is clearly shakespoare's om personal
Mdhﬂﬂtﬂm:ﬁmmdmﬂh
honen prediegment - "or my ending is despeir” ... To Blpke the brewe now
world £ an ever-present reality - the tzuo reslity which surrownds ws sz an
mﬂ_mwmﬂ-hwmunmmmvnnw
hidden fran us YW our 'fall' into a state of self-division snd self~isolationm
domingled Ty the will to powewr, profit making (the 'golden guinea'), the
reproscion of sensuous dolight and imaginctive setivity by the sbstractions
of Intellect end imposed morgl lgws, and so forth. Blake too finds the
mhmﬂ'mm'mﬁ-muitﬂhm{ﬂﬂlm."
Wordsworth tells us that ho lived as a natiwe of Blgke's wordd until he
let *this world',end its worldliness close in on him liks "#he shades of the
prison house' «se  Shelley embodies gll his profoundest experiences,
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ﬁmmﬂmMWM1hmm
mmm'mawarmtmmmnmmum
Prisonor's Gespel: this new state of Loing cammot be piotured ('the
doop tmuth iz imagedess'), so Shelley's verse tumms into pootie music
mmn.mmmtamummmmtum
Prisoper comes alight with creatiwe besuly ... Eeats'v rich and powerful
cregtive Impgination, under the presvure of trugody and death, crystallises
in yot snother srchotypel wyth whoce theme is the birth of o brave new
wzrld, So xeal and personal doos this become (the 'allogomy' of
Eopts's om '"life-oxporience') that he begins %0 rewrite it conscioualy
es the wision of his om mens creatwix; cnd the strangely moving piotuire
wjmllumﬂuuﬁgmﬂmmim-mmgﬂafmmm“l
MW‘MMuliﬁ'unaﬁmdM'mmmnM“'-m
mmtumu,wwmmnmw'm*uth
lﬂﬂdmwmr'hmmﬂudmu'mmmmrhm
the mens ewestrix is giving birth... It is the (at least temporawy)
extinotion of this crsative vwision in the worlid of 19th century
mwamﬁl&fﬂrmr,nﬂmldm-ﬂﬁﬂih
¢ivilisation is 'like a pationt sotherised upon a tsble' - that is
meflected in Matthew Arnold (*now he is dead') and T.S8.Eliot ("We are the
hollow =en, wo sxe the dand men .., This is the wy the world ends, not
nith a beng but & whimper®)... In Franee the resction wes move viclent
and more negative, Hatred of the etifling city and prowvineial life of
mmmmmm:-mm.mum
imaginative gymbolian, It drove Rimbend into beliewing that he could
mmmmww&ﬁnmnﬁmulml-ﬂa'h“hh
from the intolerable 'actual' world., When this failed hdm he toak
mofuge, like Bandelaire, in drugu and intoxieation, and then (ot 218) in
gun-raming in the slaw trade area. It drove van Gogh into aotusl
m.mnmmmmmofmmﬂdmmn
freedom in the South Seas ... In Germamy Nietmsche had called for a
now Iind of mang Eﬂﬂlmhlhgﬂrﬂitm_hmun
M-_nmmm'mmumum-ch
used %o revoel the sotivities of the mons creatrixzt erostive whore the
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gonius was powerful enoughs frustrated and rebellious whore the dead weight
of the 'mognotie field' and the 'anti-life foress' wexe too oppressiwe,
But slweys in its visions of hope or revelt; giving imaginetive expression
to the restless impulse of the human spirit for a crestive adwvsncs: "“tho
brave now world' (“the world's grest sge begins avew, the golden yoers
retum"™; "a peradise within thee happior far"y "the eonsecration and

the poet's dream”). The field here is as endless as it is fascinsting,
Mhn}?%ﬂi ma?ghﬂnamnntnﬁitlﬂnml

Tumning for t %0 asctivitien of the mens oreetrix in
othey apheres:

In »eligion, the 0.T. "procleims' iteelf to be nothing else
thon o rewealing of the working out of a divine purpose which would enlminate
in a new world. Thiz messimnic hope inspired, in the § poems of the
Doutro-Isaish, some of the most magnificent religious postry in the
wvorld, In the F.T. the transfommgtion — the recreation =snd rebirth of
Ben end his world - is sean as alresdy begun: Jesus himeelf mot enly
insngnrates tat embodies '"the Redzn of God'., Even the compiler of the
Apoeslypse, thet nightmare phantasmegoriz of dlood snd terrer, wkes from
his bed dreams into a2 duddenness of pure beenty when he sees 2 wizien of "the
New Jemusglen' '"coming down from hegven' in its loveliness as Ythe bride
of God',

All the Eastern philosophies are 'meligiouns philosophies' -
that is, dominated from beginning to end YW ‘the quest for salvation'.
It is taue thet thoir world, and the human situgtion ss thoy lmew it,
drive them to turn from 'this world' in frustrstion and despair. But the
respanse of the mens creatrix in them is to sesert that the true haomo of
the luman spirit must lie asltogether dDeyond this life in an unimeginshle
mode of being - 0 far "beyond' that nll wo can say of it iz "Heti's
'Hot hevesr mot thie'. ‘'Salvation', therefore moans deliversnce from
the entive human situation and 2ll forme of lmman life on earth, ps
something vhich can never Bogin to satisfy the humen 'spirit's this
world' is omly a bad dream, and evexy fomm of diselpling, ssceticdsm and
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dotachment is warth while to enchle the 'mpirit' (atmen) to welte from the
dvesm into the self-meglisgtion of the mons exeatrix as !'Atman-Brehman®s
gn altogether different kind of being in sn cltogethor different mode o
reality.

Then there are the mysties. “Rising very early they hawe mm
bafore in the greastness of thedr low, They hawe nct shrunk from the
sufferings of the Cruss. They hawve faced the darinesc of the tomd, Jind
now tholr winter is over and the time of the einging of birds is ocome.
From tho deeps of the deswy garden, life new, unquenclghble and ever lowely
comes to meot them with the dam®, Those bost qualified o know 40 not
seon to think that thies is in-—esr—wey an oxpgpursted descoripiion of the
experdience of sll the greateost mystios of gll religions, times mnd places.

What the ultimate significance of such aseurances of hawing
gttgined to Brahmgn, simahood; nirvana ‘vision of Himn', 'the living
presence of God', 'etomnal lifef - may achually be, is altogether beyond me
%o sgy. Though I an convinced that to dismise whole rangen of the moat
intense human experdicnce YW =0 many and so differsat devoted men ond women
of all timos gnd eivilisations as pure self-delusion weuld be gs arrogant as
1% would b resh snd suporficiasl. IHowewer, all our concemn here is eonly
with such exporiences as further exasples of the uncessing cotivity of the
mens creatrix sz "the prophotic soul of the wide world dresning on things
to coma™.

50 wo might toke as our last exmmple Flato. For, zs has been
prowed from his dgy to this, those vho ere least conwvineed By Flato's
metaphyeics nay be the first to admit that he is beyend question the most
influential of all philosophers. FPerhgps bocamse his creativwe dnagination
wvas as great as his powers of rationsl thought, snd this is as illuminating
a8 it is reve. The whole pim of Flato's philosophy was, once againm,
'salvation' from the humen predicgpent.,. And thet is only snother way of
sgying that he had had a 'vision' of s new kind of life whisch mede the
ordinayy worldly life seem pitifully unsgtisfying beside it - the kind of
1ife that he first sow embodied in Socrates. He was slso so responsiwe to
"beauty' that this too appeals to him irreststibly as an almoet "dlinding'
revelation of another world (The Cave Myth) ~ an experienco for the
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undorstanding of which we have to turn, not to the philosophers But to
sueh great reflective poetc as Keats. What Plato thought of 'this lifel,
in camseguence, he telis us in the cave-myth in the Republie. Tho twuo
1ife, for which "{this life' should become o mere 'ascomisn', a preporation
and self-diseipline, could (ke felt) only be adequatoly describod as %he
fdivine visions' on which the soul once '"feasted' in the presence of the
godw. His sccomts of this 'other 14fe' in this 'other world' - in the
Republic, the Symposimm, the Fhasdrus — threw such a spell over Plato
himself that his very womis bocome msgloal with thoir beenty. Again,
our omocemxn here is not with the ultinate truth of Flato's philosoplyy. Gall
theee his dresas if you will, But wiy did Flato and Shakespesre and
Boothoven Lave such ‘wisicns'? Wiy 4id Hozart's Mogic Flute play suech
masie to him? In short, wiy does the mens crestyrix ecarry on l4ke this?
ﬂEahppitﬁitm'r By do they aslways oppecr ide zo "splendoyes
3' as'the prophetic soul of the wide world dreaming on things
hm'; a8 gn '"Adgn'e dresgn’ of 2 new reslily that is coming into beding -
“mwu'ﬁﬂlmkrmmmﬂmmw The trugh
hmmgmmmmummimu.mmumntu
omn point of creatiwe gdvencs. That at least seems to mo beyond contre-
digtions the owidencs spesis for iteelf,

In conclusion, let me bricfly and very inadeguately, indicate
m:muhmmmummmwwmm
towerds which Jobn Heemirrgy is leading us. (Only my persanal intewprotation
of course).

Conmider o yplosl orgmmic fomm of 14fe. No plant is an
igoiated 'monad’, an "atomic' emtity; it comes into being and contimum
to exist g3 an individusl focus of biological aotiwvitics and workings W
which produce 1% snd with phich it is glwoye and nocessarily in & process of
irtorastion ond ozchangej it puts out roots which gppropriste the life in
the coily 4% puls oui loaves which gbeord the sunlight end trensfors it
into chleropliyll; 4% gives out scent, provides food, atiracts becz o its
flomers, reproduces itself — and so forth. It is thus o vy cleer exsmple
of vhet it mesns to be g umique here-now embodiment of a wordd of liwing
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activities snd procesees in which it is p contre of rhythmical give-andetske
interchange. Again, » mmeil growe a protective shell: tut it lives by its
sensitive 'mmail-horn! porceptims'; 4if 1% were to retrest into i%s shell
and pogl itself inside - become @ 'momaed’ - it would die. Tovor can amy
Mving thing be real or exist cutside the world of living sctivities
within vhich it comes into exidtomos, which produee mnd suppors 4t and %o
which it retume, Now man is o member of hoth these worlds; of physiesl
and organic processesi but ho also includes something more; The
characteristic world in which the lumnn being comes into existence gnd
1iwes, from degimming to end, is a world of persons. He iz p unigue
cantye of this personal world snd drove his 1ife ns o member of it from
and througk on uncesring matual interchange with its goings-on. This
unceaning rhythm of response, ~pprropriation and outgoing retnm is = mch
an essentlizl ocharacteristic of the porson as the oimiler crganic sotivitdes
gre of the omgmmism. It is this pormsonal world in vhich he comes into
existence end which makes him what he is; never ot oy point or mooent
does be exist as a lmiman deing outside it; in no woy can ho'de himoel £
expept ps a meabor of it. It followm that to tmest him as non-peraonal,
or oven to think of hin =t such, is an aot of limiting obstracticon which
sannot do justios to hias fall realily, or tell the whols truth sbout himg
oxr %ell the pholo tmath shout *reality'., We can of course troet hinm as Sixkkd
'a thing’ for a special purpese; and sinoe he is a materizl body wo can
in this wey lomm what there is to bo leamt asbout him am o phynifosl
objocts Sinilarly wo oan regnrd him oo on oxgenisn; and since he is a
oantye of organic actiwities we cen in this woy lesrn wvhat theze is to know
gbout hin as a oouber of the orxgando worid. BPut to identify him with a
piyeienl entdity or an orxgenism, %0 wooume that this 4s "ol thexe io to him'
and ceanstitutes his full reslity, is %o commit the plpoinest and nost vielous
of sphatrections. Its fpleity is evident; for if wo Imov curselwes as
pliyyeical bodies mnd as living onmgmnisms, we kmow oursslwes, equelly
oviginglly, mHwingomgpeuizas oqually dircetly and certainly, as
perscnal members of the world of persoms. Wo hawe auly to immerse
curselves in our swereness of curselwes as we ‘really and tmuly' oxist,
to know immediately that we camot veally dowy or reject such intdmate
nowledge. Indecd, this swurencss, or consclousness, oven of '¢he physioal’ |
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and 'organic’ is not shared W plysical or organic entities sz such, but

@i’ﬂ- unique characteristic of the persanasl. This 'personsl! knowledge

- e

mst thovefore be the scurce and coro of amy "true' or 'zeal' philesophy
of buman nature, And the denial of it in the praetical worid of dglly
iife s thorefore bound to be dissstrous.

This insight ealles for - complete rothinking and woricing out of
&ll past philosophiea, theordes, assmumptions, and inferoncec ghout’ the
mm.‘f’ What does it mean %o be o monmber of the world of persons?
And zince we do not create ourselwes as individus! porsons, and cortainly
do not croate the world of persons, what logicel luferencos met we draw
from the existenece of the world of persons?,...

At laat we hawe the possibilify of a philosophy which doss fall
Justios o the mens ereatrix = to itc existence ond all its womits; and
this comstitutes, in itself, = now bresk-through in its crestive s@vanco.

Everythdng theat 1 have spid chowe therefore constitutes the
widows vite which is all I cen cantridtuts fo thie wvast and exciting prospect.
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